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le Quran is a Linguistic Miracle, Confirming the Message
of the Prophet Muhammad (saw)

Introduction: The Inimitable Linguistic Miracle of the Noble Quran

The Noble Quran has the characteristic of i'jaaz (miracle). The root in Arabic relates to ‘ajaza
(incapability) meaning human beings are incapable of imitating or reproducing the like of it. It is
the confirming evidence granted to the Final Messenger and Prophet (saw), as an authentication
of his Message. When applied to the Quran, the word i‘jaz refers to the divinely unique and
humanly inimitable quality of the composition of the Quran. This challenge was presented to the
greatest of Arab poets, who were known for their eloquence and mastery of the Arabic language.
The challenge remains open until the end of time.

It is the Sunnah of Allah (swt) that Miracles Establish the Truth of the Messages

It is the Sunnah of Allah (swt) to establish the truth of the Message (Risaalah) conveyed by
His Messengers (as). The truth of the Messages is established by miracles, which are
appropriate for the societies in which Revelation is sent. In his book, The Miracle of the Quran
(U 3ael)), Imam Al-Bagillani (=26W) stated, Gl s jac o jac OS5 2Dkl 4le o se 4lDla Ja 4ll) 2f 388
AaSY1 o)yl cada dge oage S5 Al Adde e s el sl elall ) smy aliall el el g ¢ xd doa Lasd) M ¢ jal)
Al el sla) s (oaball (e phall 3185 (a ¥ “Thus, Allah (swt) supported Musa (as), within his era of
the art of illusion, with the splitting of the sea, the transforming of the staff (asaa) into a living and
moving creature and the springing forth from the hard stone of springs of the water. And He (swt)
supported Esa (as), within his era of medicine, by curing the blind and the leper, creating birds
from clay and reviving the dead by the permission of Allah (swt).”

So we see that in the age of mastery in illusion, Allah (swt) supported Musa (as) with
miracles, that even the leading illusionists could not match. Thus, the most skilled in illusion fell
into prostration, proclaiming belief in the Deen of Musa (as). Similarly, in the age of mastery in
medicine, Esa (as) was supported with miracles regarding death, disease and medicine. It was a
challenge that the expert physicians of Bani Israel could not match and so the masses had
confirmation of his (as) Message.

The Linguistic Miracle of the Noble Quran Established the Message of the Prophet
Muhammad (saw)

As for the Final Prophet (as), the Messenger of Allah (saw), our Master Muhammad (saw),
he was sent to a people who had mastery in the Arabic language. In addition to other miracles
that are mentioned in the Noble Quran and the authenticated ahadith, the Messenger (saw) was
sent with the Miracle of the Noble Quran, which was inimitable by man. Unlike the other miracles,
the Noble Quran alone was the challenge (s2~3) that was laid down to authenticate the Message
of the Prophet Muhammad (saw).

Moreover, the Noble Quran is a Miracle that is inimitable by human beings for all of time, as
it is preserved for humanity until the Day of Judgment. Imam Al-Bagillani states, 4lsw, Ju i Wiy
dod g oCplu pall e 48 e D) JaeeS dpas G Jaaa aj..gi - Ol eﬁ\; alas g ‘umi ol ‘;! ‘eSujA:\lc ) sha e
OS shs sle ol gk o aliey 15l o e gadls (W) Camaial b A1 cu SO AN D5 oa s alls Afie 3 aaa
el Gl agany “And when He (swt) sent His Messenger, Muhammad (saw), to all of humanity,
making him the Final Prophet of all the Prophets (as), He (swt) supported him (saw) with tangible
miracles, like the miracles of those who preceded him (saw) from among the Messengers (saw).
However, He (swt) distinguished him (saw) with a never-ending intellectual miracle, which is the
Revelation of the Noble Quran, which if even all of mankind and jinn gathered to come up with
the like of it, they could not. They would not come even close, even if they were to support each
other.”

The linguistic miracle of the Noble Quran was appropriate for the society in which it was
revealed. Imam Al-Bagillani elaborated the prowess of the Arabs in linguistic skills, accompanied
by incapability when faced with the challenge of the Noble Quran, stating, b 4 Lew ey b &lld (IS
el e ALV cuesiill &l d el eVl b A lall 58y daliadlly Gudlly )5 e 5 lal saa b asilSe cila s ool



(o Jans age b Jn als e (Sally cagle 8l gl 8 () sainy |5 Loy atlany eadde alll il shoa alll Jguy Jlay L0800
Sy ) Al Ja apali e 03K “This was in a time when the matter of expression was elevated
and its status resounded in the hearts of its people. They were known for their language and
eloquence, as well as the strength of expression of the sentiments of the souls and evocation of
the feelings within hearts. The Messenger of Allah (saw) continuously challenged the Arabs,
within what they believed themselves to be capable in, and were in command of. And he (saw)
continued to confound them, rendering them incapable and exposing their deficiency, until they
were humiliated and brought low.” Indeed, the Arabs were so consumed with mastery of the
Arabic language, that they mastered little of anything else.

It is the Wisdom (Hikmah) of Allah (swt) that the Final Prophet (saw) was granted a miracle,
that remained amongst humanity, after his (saw) return to Allah (swt). Elaborating on the
uniqueness of the Miracle of the Quran, Ibn Khaldoon (css ¢4l) stated in his Mugaddimah (4eaas),
GV a5l 3 ylae i ) b 5 Al (b deae Ui e ) a ySI Gl 3 A1V Lgaa ol 5 Lgd 80 5 < janal) alaef o aleld
Ddae s V58 Vg ake B oaalid aadd) GO sa 5 oead) ol sy g (A 5 4Bay 5aaLE 5 Jaaally 5 ol olal,
Lo b1 (e s W) sl (e i 0o Lo Al g8 (ima 1385 4 Jslaal) g Jlall SlasY A1V el 5qd ol e < Jamall LS
oS e 3 3med) ) e ALl g a3 o S0 ST o gl LS ) sl s 450 ) IS Ll ) e (ol 4
aa¥ s il 585 Gasall (Buaall S8 Lea gl ST L) Gaall IS oa gl udi Wi S ga s AV B85 sl 8 Al s2g
“‘Know that the evidence of the noble Quran, which was revealed to our Prophet Muhammad
(saw), is the greatest, noblest and clearest miracle. Miracles are as a rule brought by a Prophet
separately from the Revelation he receives. The Miracle comes as an evidence for his
truthfulness. This is obvious. The Quran, on the other hand, is in itself the claimed Revelation,
whilst it is also in itself the wondrous Miracle. It is its own evidence. It requires no external
evidence, as do the other Miracles, brought in connection with Revelations. It is the clearest
evidence there can be, because it unifies within itself both the evidence and what is to be
evidenced. This is the meanlng of the saylng of Muhammad (saw), & ‘,h;r V) el e (i (a Ly
«algdl) gy lasls a2 ST (ia8h o sald ¢ Gl Al BB LA Wg gl G S Wi)3 ) ade Gl Aia Le Y “Every
Prophet was given unmatched signs to provide reassurance for mankind. What | have
been given is also a Revelation that was revealed to me. Therefore, | hope to have the
greatest number of followers on the day of resurrection.” [Bukhari] He (saw) refers to the
fact that a Miracle which is identical to the Revelation, is of such clarity and force of evidence,
that it will be found truthful, because of its clarity, by the greatest number of people. Therefore,
many are those who consider the Prophet truthful and believe. They are the “followers,” the
Ummah of Islam.”

The Challenge of the Noble Quran for the Experts in Arabic Linguistics

Allah (swt) challenged the Arabs with the production of the like of the Quran and then added
to their despair by reducing it to ten surahs and then a single surah, of which the shortest is just
three sentences. The famous scholar as-Suyooti in his book, Proficiency in the Knowledge of
Quran (U asle ¢&l) Volume 3, Chapter 64, summarizes the history of the challenge as
follows, HJH\}M IS sh13%5 lladl) 8l claiadl) C..Aa\ 1585 agdl Ay 4le Al ‘;m‘;ur\ 4 s LA}
D\ﬁ\ u}ﬁ;g\}&@dﬁ@@)yw?&\m(u{uﬁdu |G G alie Guaa, \,Ms}b;uuduus\”m(,hum\ d}L
ru{‘\ﬂ\ela_\d)a\tu\ \;A;uesxbmeruumca(msu\w\ ujgw@“\w\pq\juu)mmjy)w\y\ada
\yuum‘_;;u}mu)‘;ﬁﬁu\j} 4‘95@‘)‘)5?-\@‘}“{41\.&\0‘)‘5“” )58 8 5l ) ujxjs.re\} Al 850 sl 281343
a‘))uuu\_u\f\jua‘)buuc \j);cws‘u‘}(\{mmo)}m );.’J\ L@-LL‘N—J‘:LSJL“'MJ‘J?@—‘B sl a‘)AS‘_Ac«@_\.uu
{ ek (sl agdmas 9K 515 aliay (580 Y o158 138 Jia 1580 & e Calls oY) cadial ol 8 10 (oAl jlaz)s “. .
when the Prophet (saw) brought the challenge to them, they were the most eloquent rhetoricians
so he challenged them to produce the like of the Quran. Many years passed and they were
unable to do so. Allah (swt) says, ¢ (sfila 158 &) 4tk uady | il % “Let them then produce a

recitation similar to it if indeed they are truthful.” [TMQ Surah At- Tur 52 341 Then, they were
challenged to produce ten chapters like it, where Allah (svvt) says, o ey 15 08 515 aslss e‘%
o%ﬂl\ ‘da.r d)a\ i \y.k:la @SS P YIEN ‘JA Odaba {.\AAS U‘ 4.“\ UJJ & ‘a#b».u\ PR uu)a.u MAA “Say, bring
then ten chapters like it and call upon whomever you can besides Allah (swt) if you are
truthful.” [TMQ Surah Hud 11:13]. Then, they were challenged to produce a single surah, where
Allah (swt) says, %@A 8oy | 558 B 815 sl sy e\%» “Or do they say he [i.e., the Prophet] has
forged it? Say, bring a chapter like it and call upon whomever you can besides God, if you
are truthful...” [TMQ Surah Yunus 10:38]. When they [Arabs] were unable to produce a single



surah like the Quran, despite there being the most eloguent rhetoricians found amongst them,
their inability to meet the challenge made clear the inimitability of the Quran. Allah (swt) said, &

{lgh o agan 08 3y Ay G8h ¥ G M Jie 180 G e ey Gl el od “Say: if all of
humankind and the jinn gathered together to produce the like of the Quran, they could not
produce it—even if they helped one another...” [TMQ Surah Al-Isra’a 17:88].

The Failure of the Experts in Arabic Linguistics in the Time of the Prophet Muhammad
(saw)

Despite the presence of a multitude of linguistic experts, in both poetry and prose, the
challenge of the Quran could not be met. Imam Al-Bagillani states, s ¢ seaw Ll cajall o &) (aaal 8
e ARl AW ¢ )5« iSh agiay 4 (el (e peied cdgilia g ALl D A8y cagilan de g5 Ay Dan aelsie 5 aglll
ale e g cdana LS| ol V)l ol Adila Caee 35 ¢ 43) 138 s« pnd s cagedany JlE i & il g Adia
AT g agle ailel s o i) 8) 4dl o ads Slal g 3% N3 Jie Wl L& ) eV oY e JE5 “The Quran
astonished the Arabs, when they heard it. It confounded their hearts and minds with its
mesmerizing expression, the splendor of its meanings and the accuracy in the combination of its
words and premises. There were those who believed in it and those who rejected. The response
of the kuffar differed over its characteristic and varied over its construction. Some of them said, it
is poetry, and a group said, it is illusion, and another group claimed that it was legends of the
ancients, written by Muhammad (saw), which were dictated to him, morning and evening. And
some people said that it is a falsehood that he (saw) fabricated, whilst foreign people helped
him.”

When the Arabs would listen to the Noble Quran, they were overwhelmed by the supreme
majesty of its eloquence. Even the master of Arabic Iinguistics al-walid ibn al-Mughira, who had
heard the Prophet (saw) reciting the Quran, said, siuais s Aol Wy e il Cael Jay aSie Lo alll
}X’US‘\-‘\_S udsu\ d.l:ua)\.c\ d)}dm\} ‘o})\la&mlc u\}oj)\ﬂd}sndﬂ\d}ﬂu\dﬂ} AT wmd}ydﬂ\mu&\}w
le tx Y5 “By Allah! There is not a man amongst you who is more well-versed in poetry than me,
or has more knowledge of its poetic meter (20 rajaz) or gasid (2x=é poem with tripartite structure)
than me! | swear by Allah! There is nothing that resembles what he says in the least. By Allah in
the speech that he utters there is a sweetness and in it there is elegance. At its highest, it is fresh
green and verdant, whilst at its lowest, it is copious and abundant. Verily it is the highest and
nothing is higher than it.” This admission is despite the fact that al-Walid persisted with his kufr
through arrogance.

It is to be considered that the foremost of Arabic linguists in human history, existed in the
time of the Prophet Muhammad (saw). No-one has ever produced even one surah like that of the
Quran and the most knowledgeable did not even attempt to do so.

The Inimitable Style of the Miraculous Quran

In his book, The Miracle of the Quran (J)_3 jx<)), Imam Al-Bagjillani (>8W) stated, ¢f_al) alls
cuaall aalaiy ccuall 4da gy <l “The composition (ta'leef) of the Noble Quran was unprecedented
(badee’), its characterization (waSaf) was supernatural (ghareeb) and its literary form (nazm)
was extraordinary (ajeeb).

Imam al-Khattabi (=al) said in “The Clarification of the Miracle of the Quran ( Jae! ok
S, that, Seall sl Gaas Callill o glas gual (3 BV il sla 45 ane Sl W) A o 2ol “Know that
the Quran is miraculously inimitable because it has come forth with the most eloquent words
(alfaaz), arranged in the most beautiful organization of composition (ta’leef), containing the most
valid meanings.”

In his book, Proficiency in the Knowledge of Quran (LA psle u‘&Y\) Imam as-Sayyulti
describes how the Quran’s, wsill aSe ¥ aile %y ¥ ot Slaz)s Gl clay Ol 508 Csftd 22505 “style
(usloob) of expression astounded intellect and overwhelmed hearts, whilst the miracle of the
literary form (nazm) that no one is capable except the Knower of the Unseen.”

The words (alfaaz kW), style (usloob <) and intents (maramin o) of the ayaat
completely captivates the emotions of man. The Miracle of the Quran is clearest in its eloquence
(faSaaHah ‘mhas) and expression (balaaghah «c)u) of an astonishing level.

It is said of eloquence (faSaaHah), <ailill & su s sl s A1 (o LY L “the words are free from
grammatical mistake, ambiguity and poor composition.”



It is said of the knowledge of expression (balaaghah), il gladls Saall e caedw e
“‘Knowledge of expression: knowledge of meanings, elucidation and rhetoric.” Knowledge of
meanings (m’aanee) encompasses meanings contained within words, enabling the selection of
the linguistic structure, that most appropriately depicts the meaning of the concept. Knowledge of
elucidation (bayyan) deals with principles related to the different intents of sentences, matching
the wording with the listener, appropriate to his circumstances. Knowledge of rhetoric (badee’)
deals with the aesthetic amplification of speech, through both meaning and wording, to
strengthen its impact through vividness.

Style is when the meaning is arranged in coordinated words. Style is the way to depict the
meanings graphically, in linguistic expressions. The style of the Quran has clarity (wuduh z s5),
intensity (quwwah 3) and vividness (jamal Jws) that is inimitable by humankind. Its literary form
(nazm) does not follow the standard method of the Arabs and is inimitable. In its nazm, the
Quran does not adhere to anything from the types of poetry and prose that the Arabs had
established.

The Clarity (WuduH zs<y) in the Miraculous Style of the Quran

The clarity of the style comes from the prominent manifestation of the intended meaning,
using its most appropriate expression. Allah (swt) said, a4 1315 i 58 13 | ald ¥ 1588 i Jéi
oéweéa-" “And those who disbelieve say: “Do not even listen to his Quran, drowning it out,
so that you may prevail.” [TMQ Surah Fussilat 41: 26]. In his tafsir of this ayah, Ibn Kathir
stated, s swas ¥ in o e 8 DS Jaalll 15 ST 1A agile 1513 )5S 5 “And when the Quran was recited to
them, they used to increase yelling and speech about other things, so that they would not hear.”

Regardlngoé ad i@y “drowning it out,” Imam Mujahid commentated, (s &g il s8A)

1 AR eL»; cle aw s aly ggs Je g5 “whistling, hooting and heckling the Messenger of
Allah (saw) when he recited Quran, which is what the Quraysh did.” Ibn Abbas (ra) made
commentary that it is s su= “blotting it out.”

Indeed, the Arabs in their mastery were stricken by the clarity of the Quran, compelled to
avert their very hearing, lest they were overcome.

Imam Al-Bagillani comments regarding the striking clarity of the Noble Quran, U ¢ 4i il Lé
S la ot Ay ) Len s e ling Y edoala A4S diaa o dlan 48 0 Lenie I8 e Jailin Al 5 caleaia (Bra Gansly
bl & S 5 ol g pall (e LIS Lie ladll 5 <l sl d4aa “What is the most honorable of a Book
that includes the truthfulness of its bearer, and a Message that includes the words of the Guide.
He, Glory be to Him, clarified His argument sufficiently for guidance. In light of its clarity (wuduH),
it does not need further clarifying evidence or elaborating argument. Deviation from it is like
abandoning necessities and is uncertainty over the obvious.”

The Intensity (Quwwah) in the Miraculous Style of the Quran

Arabic is not only a grammatically intricate and precise language, it is a phonetic language,
where words convey their meaning precisely through the way they sound, as well as their
meaning.

The intensity (quwwah) of the style of the Noble Quran is by the inimitable choice of words
which are compatible with the meaning they give.

The delicate (raqeeq G£0) meaning is expressed, by the delicate-sounding word. Allah (swt)
said, ¢ Sl [Aud g e (17) Shuadl Wi e 8 Ll b (385 » “And they will be given to drink
there a cup (of wine) mixed with Zanjabil (ginger, etc.), and a spring there, called Salsabil.”
[TMQ Surah Al-Insaan 76: 17-18].

The meanlng of abundance (jazal d)a) is expressed with the abundant to the ear. Allah (svvt)

AT

dwelllng place for the transgressors. They will ablde therein for ages.” [TMQ Surah An-
Naba 78: 21-23].

The reprehensible (mustankar i) meanlng is expressed with the word that is
reprehensible to the hearing. Allah (swt) said, ssadl & sl e sial) & &) % “Verily, the harshest of

all voices is the voice (braying) of the ass.” [TMQ Surah Lugmaan 31: 19]



The Vividness (Jamal) in the Style of the Quran

As for the vividness (jamal) of the uslub (style), it is in the choice of the purest and most
appropriate expressions, for the meanings they convey, along with other words and meanings
that complement these meanings, whether in the same sentence or accompanying sentences,
conveying the most evocative depictions and compelling visualizations.

Allah (swt) said, Gisades Cayed 3 agelis 158555 1580 203 (2) Omalias 1538 31588 Gl S5 W5 »
“Perhaps (often) will those who disbelieve wish that they were Muslims. (2) Leave them to

eat and enjoy, and let them be preoccupied with (false) hope. They will come to know.”
[TMQ Surah Al-Hijr 5: 2-3].

Imam Al-Bagillani said of jamal regarding the speech of the Quran, o wi 4usi Je saliall
Ao g ada A Al jiel 5 allaa 5 4835 1 4aadd s “proclaiming its distinctiveness by itself, its uniqueness in
its brilliance and its vividness (jamal), and its display of its perfection and fluency.” Imam Al-
Bagillani added, e Juall i cals co il 8 AdS (6 “Every word, even if it were singled out, is in
vividness (jamal) of the ultimate degree.”

In his extensive and insightful book The Artlstry in Deplctlon of the Quran ( & 8l ) paill
oA, Syed Qutb said, @ il 138 {ag) de agu st S G s, 3 655 35 el 1368 Jpen e ) il
e sin g 3280 Cpall la padt AST 5 (JLAT DLl Al Wa ad (e yaall £Y 58 )}AAJJ ¢daluall e}a‘_ng;ﬂmo)}.aeu}
g_\;\_awdjh«u‘}!d}«ﬂa_)}-anb% ALA_\AYaJmBL@_:\cALuﬂd:\;:\B (;@_vm; "€ die ! *&)}J};&SU'L@.’L\AM}
4£3Ul 4 “So just consider the vivid expression, as in this expression, agwss) susl Ssasaall 3 5
M0 dc “If only you could see the wicked hanging their heads (in disgrace) before their
Lord.” [TMQ Surah As-Sajdah 32:12]. This expression depicts a vibrant representation of
disgrace on the Day of Resurrection. It depicts these criminals as looming figures, that
overwhelm the imagination. The eyes can almost see the form, because of the strength in clarity
(wudooh), as well as the registration of their form as agwss) %SG “hanging their heads.” And
before whom? ag5 s “before their Lord.” So the listener conceives that it is in the current time,
and not imaginary. This image of abject horror has no equivalent for the researcher in elucidation
(balaaghah 4£3%).”

The Literary Form of the Noble Quran

The Noble Quran confounded the experts in Arabic linguistics over its genre (tiraaz 3ok) of
expression, unlike the known forms of poetry (Jx) and prose (JE). It has confounded all of
humankind until today. In his book, Proficiency in the Knowledge of Quran (JAl asle & oY),
Imam as-Sayyuti spoke of, wsall e ¥ e %% ¥ Js 352) “the miracle of the literary form (nazm)
that no one is capable of, except the Knower of the Unseen.”

In its literary form (nazm), the Noble Quran does not follow the standard method of
symmetrical-rhythmic poetry (as-shi’r al-mawzun al-mugaffa sl o553l il

As for the forms of prose, the Noble Quran is not within the method of free, unrhymed prose
(an-nathr al-mursal Jw)4) )ul\) The Quran is not within the human method of an-nathr al-
muzdawij (duplicated resemblance to rhymed and free prose z s34 Jul\) The muzdawu is a
method described as, Jeall z 5255 Jalaly) asd Jalai 3) ¢l (36 ) gall Aoy g el jlanll prli e AR RETY s
Jall it Cuaay «QUlaY) 5 8 gbusall g Slaa) Gn 5l eliiie G & “This method is based on the division
of phrases, the skill of balancing sentences. The words are in equilibrium and the sentences are
duplicated in a regular arrangement, in accordance to brevity (eejaaz J2), equalization
(musawaah 3354) and redundancy (iTnaab ul-\k\) whatever the case may be.” And the Quran is
not imitable in the method of rhymed prose (an-nathr al-masjooh g sl Jill),

The Noble Quran is a unique composition, which the Arabs had never come across before
and could not match. The fact that the Noble Quran is of a special genre and a unique structure
is clear in every respect, whilst it clarifies, evokes and depicts in a manner that cannot be
matched by humankind.

A Unique Form of Prose that is Similar to Poetry But is Not Poetry

The Noble Quran does contain prose (nathr J%) that has similarity to poetry (sh'ir =3).
However, it is not poetry and remains a unique form of prose. The Noble Quran says, eb)us%

Cplalsa ah JoMa il ple ayals “(Allah) will disgrace them and give you victory over them



and heal the breast§ of a believing people.” [TMQ Surah At-Tawba 9: 14]. The Noble Quran

says, Gsiad L 14iE Aa 50 148 G “By no means shall you attain piety (al-birr) unless you

spend (in Allah's Cause) of that which you love.” [TMQ Surah Aali Imréan 3: 92]. The words of
prose contained in the two ayaat can be presented in the form of couplets, as in poetry. From the
first ayah, the words can be presented as, Oriese asd Hsiaa Cadng agale oS juatys a8 335 From the
second ayah, the words can be presented as, os+—=3 Las 15848355 (a1 L35 o,
However, these couplets are not poetry. Instead they are in fact a type of prose ()u) which is
unique and inimitable.

Then, there is also the following type of Quranic prose, which is far from poetry, in every
respect, aa Guudy) Jm (4) haa ke W oadl 08 o) (3) GBaN aadl (2) dJua&\ L &30 W (1) Al slaidi gy
i) 330 5 liall ¢ ¢ £ 245 (B) (3813 £a o I (5) A “By the heaven, and at-Tariq (the night-comer,
that is, the bright star); and what will make you to know what at-Tariq (night-comer) is? (it
is) the star of piercing brightness; There is no human being without a protector over him
(or her). So let man see from what he is created! He is created from a water gushing forth.
Proceeding from between the back-bone and the ribs.” [TMQ Surah at-Taariq 86: 1-7].

Lengthening and Shortening of the Fikrah and Nafas in the Literary Form of the Noble
Quran

The Noble Quran has written passage (fikrah %) which is sentence and clause formation.
The lengthening or shortening of the passage is varied in the written form. Accompanying the
written form is the discipline of breathing cessation (nafas <), during the recitation, in which the
Qari recites, within a single breath.

Within the Noble Quran there is a form of prose in which the both the passage (o)ss) and the
nafas are lengthened, SR ERL PRt R ITIES ﬁ.um | galls 4\ *\ 33 AJM uau th.d | JJMJ e GEL L

G LI 4l 1533 51 Jeu3l 4 “We sent no Messenger, but to be obeyed by Allah’s leave. When
they had been unjust to themselves, if only they had come to you and begged for Allah’s
forgiveness, and the Messenger (saw) had begged forgiveness for them, indeed, they
would have found Allah All-Forgiving, Most Merciful.” [TMQ Surah An-Nisaa' 4:64]. There is
also a form of prose in the Noble Quran in which the passage and the nafas are both shortened,
Wlasg 13 By (3) wia 1) JeiNs (2) WE 1y adlly (1) Llaiag wadlizy “And by the sun and its

brightness; And by the moon as it follows the sun; And by the day as it shows up (the
sun's) brightness; And by the night as it conceals it (the sun).” [TMQ Surah Ash-Shams
91:1-4]. This lengthening and shortening is even though both the above mentioned examples,
are examples of prose.

Then, the Noble Quran is inimitable in what resembles the free, unrhymed prose (an-nathr
al-mursal Jx )AJ\ )ul\) of human composition. So it says, &« &l ufu‘-w u-ﬁi\ 53 ¥ Jsudl B
B Ha A uﬁJﬂ-‘ ‘-‘J-'l-‘ Al G Al esﬂ uf—bw it Gl 15ia el ¢ 025 e@ﬁﬁ u‘J-' ;43 ae-MJﬁU Gl ‘3513 o
0\4.“\ Jyfdu.a.ﬂ\ dﬁjimm\wﬂmuhmm\ AJ.'UAJ \JJAalﬁoyy?Su\J OJN (K ?.\.u‘g\ u‘ u\gl\gﬂ.a‘a.m\y
adie G 53AY) B agdy s Wl LB Al P 34 “O Messenger! Let not those who hurry to fall
into disbelief grieve you, of such who say: “We believe” with their mouths but their hearts
have no faith. And of the Jews are men who listen much and eagerly to lies - listen to
others who have not come to you. They change the words from their places; they say, “If
you are given this, take it, but if you are not given this, then beware!” And whomsoever
Allah wants to put in fitna (error), you can do nothing for him against Allah. Those are the
ones whose hearts Allah does not want to purify; for them there is a disgrace in this
world, and in the Hereafter a great torment.” [TMQ Surah al-Maa’idah 5: 41].

The Rhymed Prose in the Literary Form of the Noble Quran

The Noble Quran is rhetorically inimitable in what resembles rhymed prose (an-nathr al-
masjooh g ssial B} So it says, (5) AR 2005 (4) Dk il (3) HiKd L) (2) e a8 (1) A il Gy
Jald iy (6) LIS ol ¥3 “O you (Muhammad (saw)) enveloped (in garments)! Arise and
warn! And your Lord (Allah) magnify! And your garments purify! And keep away from ar-
rujz (the idols)! And give not a thing in order to have more (or consider not your deeds of
Allah's obedience as a favor to Allah). And be patient for the sake of your Lord” [TMQ
Surah Al-Muddathir 74: 1-7].



The Noble Quran is inimitable in what resembles an-nathr al- muzdawu (dupllcated
resemblance to rhymed and free prose z s )a-d\) So the Quran states, &35 A (1) s eSLeJt%
aadd) G35 (5) cuid) ale & galad 3 5& (4) (o salad iy & 23 (3) (o galiS Gy Y& (2) J43a) “The mutual rivalry
for piling up of worldly things diverts you. Until you visit the graves. Nay! You shall come
to know! Again, Nay! You shall come to know! Nay! If you knew with a sure knowledge.
Verily, you shall see blazing fire!” [TMQ at-Takaathur 102: 1-6]

Within what resembles human |zdlwaJ the Quran fIaWIesst elongates the linguistic
construction, astoundlng the listener, (19) PXEHE ‘\-ﬁh ) (18) Mh £k ) (s (17) 5881 L Sy d-ﬁ%
G (24) Adak ) ul.ua‘!\ ,hma (23) 54 um Gl s (22) 5yl sl 1) 2 (u £21) aﬂl& 4l & (20) & Jyiad)
(30) Gl giaag (29) i Usiiss (28) Laby Lic § (27) Ua L4ob il (26) W Ga ) WS 25 (25) Gia sl Wia
U3 4gsé3 “Be cursed (the disbelieving) man! How ungrateful he is! From what thing did He
create him? From nutfa (semen) He created them, and then set him due proportion; Then
He makes the path easy for him; Then He causes him to die, and puts him in a grave;
Then, when it is His Will, He will resurrect him (again). Nay, but (man) has not done what
He commanded him. Then let man look at his food. That We pour forth water in
abundance, and We split the earth in clefts, and We cause therein the grain to grow. And
grapes and clover plants (green fodder for the cattle). And olives and date-palms. And
gardens, dense with many trees. And fruits and abba (herbage etc.).” [TMQ Surah Abasa
80: 17-31].

Uniquely, the Noble Quran proceeds in a certain form of rhyming and then will fluently
become another type of rhymed prose. So whilst proceedlng in the rhyme of the following noble
ayaat, s 2 Kl o (9) e Ak Mak ikt (8) st B i W%» “Then, when the Trumpet is

sounded; Truly, that Day will be a hard day. Far from easy for the disbelievers.” [TMQ Al-
Muddathir 74: 8-10], the Quran then abandons the prewous rhymlng for a new rhymlng in the
verse |mmed|ately after it. The Quran states, Cnls (12) 13gdas Yl A ‘-\lus (11) Vo I8 g 0%
lisiia 4 Slu (16) 108 LGY S =38 (15) 5 & gak & (14) g & &aga (13) 1ases “Leave Me
Alone (to deal) with whom | created Alone! And then granted him resources in abundance.
And children to be by his side! And made life smooth and comfortable for him! After all
that he desires - that | should give more; Nay! Verily, he has been stubborn and opposing
Our Ayaat (signs/proofs). | shall oblige him to face a severe torment!” [TMQ Al-Muddathir
74:11-17]. Then the Quran moves from this type of rhymlng to yet another type, in the verse that
|mmed|ately follows it. S0 it says, G« & (21) J5S & (20) 8 S g8 & (19) 53 s (kb (18) [ % 4—"%

&Ly 3 2 A (22) 23 “Verily, he thought and plotted; So let him be cursed, how he plotted!
Then he thought; Then he frowned and he looked in a bad tempered way; Then he turned
back and he was proud.” [TMQ Al-Muddathir 74: 18-23]

Indeed, the Noble Quran astonished the foremost Arabic linguists throughout the ages. It
resembles the linguistic forms of humans, but it is inimitable in those very forms, frustrating all
those who tried, whilst the most capable did not even dare to try.

The Combination between the Expression and the Literary Form in the Noble Quran

Indeed, the style of the Quran has clarity (wuduh), intensity (quwwah) and vividness (jamal)
that man cannot match. In addition, it has a literary form whose shortening, elongation and
rhythm is inimitable by all of humankind. The Noble Quran combines the meanings, elucidation
and rhetoric, with the literary form in an astounding combination.

When the meaning is delicate (rageeq &23), the Noble Quran uses delicate sounding words,
within softly flowing (salis o) sentences. The Noble Quran says, Glely (303a (31) 15a Gualt &)y
las Luls (33) Wi o155 (32) “Verily, for the pious, there will be a success (31) Gardens and
vineyards (32) And maidens of equal age (33) And a full cup (of wine) (34).” [TMQ Surah an
Naba’ 78:31-34]

When the meaning is abundant (J3), the Noble Quran uses grandiose (fakhm eas) sounding
words W|th|n nchly abundant sentences The Noble Quran says u-f«thﬂ (21) ‘41-‘4)‘ &S alga u‘ ¥
place of ambush, a dwelllng place for the Taghun (Those Who transgress the limits set by
Allah). They will abide therein for age, nothing cool shall they taste therein, nor any drink.



Except boiling water, and dirty wound discharges. An exact recompense (according to
their evil crimes).” [TMQ Surah An-Naba’ 78: 21-26].

The meaning is accompanied with forms of expression that amplify the meanings, within a
literary form whose rhythm moves the soul. That is why the Noble Quran evokes such powerful
emotions in the listener. As for the one who is aware of the meaning, the Quran amplifies the
meanings with the the eloquence of its elucidation and rhetoric. It incites a deep sense of awe,
such that some of the foremost Arab linguists almost prostrated before it, despite obstinate
persistence in their disbelief.

The Precise Attention to Letters (<is)2) and their Manner of Phonetic Articulation
(Makhaarij g4=4), within Words and Sentences

When placing letters together, the Noble Quran gives inimitable precise attention to the
sounds (sounds «-a\ya\) that come out from their manner of articulation (z_%=).

Makharij are the articulation points for the pronunciation of letters. They are defined
according to the movement of the mouth or throat (oropharynx) that originate the sound of the
letter. Mukharij identify the correct positioning of the organs of speech, so that the letter becomes
distinct from others. The correct use of makharij is essential to tajweed of the Noble Quran.

In the Noble Quran, letters that have closeness in articulation (tugaarib <)) are placed
close to each other, in a word or in a sentence. So in the noble ayah, 4# slaull G qiual 5l 3 “Or

like a rainstorm from the sky.” [TMQ Surah al-Bagarah 2:19]. The Quran does not say, G&eblls
@%al (kal ba'iq a-mudfiq) “like incessant rain.” Instead it says, el (kasayyib) “like a
rainstorm.” The Noble Quran says, (88«3 3 ad (il QG aq-dtf— “upon them will be garments of
green fine silk.” [TMQ Surah Al-Insaan 76:21]. It uses &ad (wiiu instead of a3x4l which is
equivalent, but does not maintain closeness in articulation.

When there is distance between the points of articulation (tubaa’ud =), they are separated
by a letter which eliminates any clumsiness in the transition. When it is necessary to use letters
with distance in articulation, that are the most appropriate for the meanlng that is to be conveyed

.......

unjust division.” (TMQ Surah an Najam 53:22), the Quran uses w:u,b “deeza” rather than its
synonyms 4l (zaalima) and >3\ (jaa’irah).

Along with the precision regarding articulation, the Noble Quran makes a particular letter
pleasant (muhabbab —3x%) in articulation and light (khafeef —«$3) upon the ears, when repeated,
like the harmonic refrains in a reading of poetry. The letter which is in a harmonic refrain is
clearly found in verses, with frequency.

For example the Verse of the Throne (~_S 4 ayatul Kursiyy). The Noble Quran says, ¥ m\%

?“' UHLAP.‘I-I A.aél.a\l\ aw@d’udﬁ\ MuA uaJ\J\GALAJH\JLA.HJ\GALA‘\JC(‘JAYJMMAUYC‘JAE\@J\JAY\M\
e.\hd\ u&d\ Y] LA@J:AA pagh Y& My cgadl abuk s Bl Ly Y dde (a £ ughﬁ Y3 HASA g
“Allah. There is no god except He, the Ever-Living, the Superb Upright Sustainer. Slumber
does not overtake Him, nor sleep; to Him (belongs) whatever is in the heavens and
whatever is in the earth. Who is there that intercedes for His Providence except by His
Permission? He knows whatever is in front of them and whatever is behind them, and they
do not encompass anything of His Knowledge except whatever He has decided. His
Throne embraces the heavens and the earth; the preserving of them (Literally: them both)
does not tire Him; and He is The Ever-Exalted, The Ever-Magnificent.” [TMQ Surah al-
Bagarah 2:255].

The letter J “lam” is repeated in the Verse of the Throne twenty-three times, in a pleasant
harmonic refrain, compelling the listener to hear more.

The Challenge for Today

The Noble Quran is indeed a unique genre (tiraaz J'>k), inimitable by humankind. It is a
miracle, revealed as a challenge to establish the Message of Prophet Muhammad (saw).

The composition of the Quran was overwhelming for the Arabs for twenty-three years.
Incapable of meeting the challenge, they resorted to slander, threat, war and exile. Imam Al-
Bagillani said, 4iass el QA calli (¥ a6 Vs aa 5l ol agiSly 1aa Jie Wl elas o) 1e¥sa 5 o¥sa e JBs



dle (0 e 5 LD Gy sade (e gaia | llad i jlae & agelabl akad s LIS Ll Jlie agale 340 38 cCumall dadaiy oy jall
Sl 5 cpgfi e il ae ¢ yuadlly ganill & e Cnd agugs ) (st s «aSill g )AL () srdagys (BUAY) Bl e s ay
O pelise s cabmalio ) 8 sall ool 5 caishie U agesl Clells cae AEDU g sy el padis agilibd 3 agtac
i yalia (e - aie Gl (3 i e ardand A aail o el cliba) & Jadl g cad ) il 3 jaun U o 8aa) g B ) g A jlas
aa s agillasl e pensas gl sl s agals b aa Ul sl @ all aguais “Yet others said if only we could
express something similar to it. However, they did not say that, nor did others, because of the
wonderful composition of the Quran, its extraordinary characteristic and its astonishing
arrangement. It seized upon them with all forms of expression and stifled their ambition to
oppose it. For twenty-three years, they remained quelled and defeated, drenched in abject
failure, with their heads bowed down before the onslaught of challenge and confrontation. This
was all despite their nobility and pride, not lacking in numbers, the large number of their
preachers and poets, the prevalence of eloquence among them, the burning of their hearts within
the fire of enmity and the confluence of motives to oppose him (saw). This was all with their
knowledge that opposing him (saw) with a single surah or a few verses would refute his (saw)
saying. Such an opposition would be more effective in extinguishing his affair, destroying his
Da’'wah and separating the people from him than defiance of him, waging war upon him (saw),
threatening lives and wealth and expulsion from homes and exiling from lands.”

Moreover, the challenge of the Noble Quran is not specific to those whom it addressed
directly in the time of Muhammad (saw), at the time of Revelation. It is a perennial challenge laid
down until the Day of Judgement. This is due to the principle, <l ga sady ¥ Lilll 2 g2y 53] “The
expression is in accordance with the generality of the text and not the specificity of the cause (of
Revelation).” The Noble Quran previously confounded the Arab elite, despite their hostility.
Today, it confounds hostile Western governments. Just like the Arabs of the Days of Ignorance,
the Western governments resort to slander, threat and war to suppress the Message, unable to
meet the challenge that establishes its Truth (Haq).
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