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Editorial

Pakistan does not just face a crisis over political leadership today, with the
Muslims lamenting vacuum of leadership, (leadership ka fukdan). It is facing a
crisis in ideological leadership, with the Muslims sensing that the current ruling,
governance, system and order have failed them. The question is not merely
“who” is to rule, but “by what” are they to rule. It is not a matter of identity
alone, but a matter of a detailed, ideological world view.

Pakistan is not unique in the Muslim World, whilst facing an ideological
crisis. Since the abolition of the Khilafah on 3 March 1924, corresponding to 28
Rajab 1342, the Islamic Ummah has been without a constitution that is derived
from the Noble Quran and the Blessed Sunnah. Since then, the Muslim World
has been governed by variations of dictatorship, monarchy, presidential
democracy and parliamentary democracy. However, the Muslims continue to
drown in worsening economic misery and humiliation regarding their security.
Unrest through a lack of clarity in direction dominates the Muslim World from
Morocco to Indonesia.

The Lahore Resolution of March 1940 evidently did not go far enough to
address the crisis over ideology. Pakistan’s first constitution of 23 March 1956
did mark the transition from a dominion of the British Crown to a presidential
democracy, emphasizing the aspect of a homeland for Muslims. However, the
crisis over ideology persisted. The 1973 constitution did not address the matter
of ideology either. It merely changed the balance of military versus civilian
supremacy, by swinging from a presidential democracy to a parliamentary
democracy.

Pakistan’s ideological crisis will not be resolved by the identity of the
chief executive, being a Muslim, or a civilian or a military officer. The crisis can
only be resolved by addressing the heart of the matter, the origin and form of
the constitution. The crisis will not be resolved by a constitution that is wholly,
or in part, derived from laws decided upon by man. That is evident from the
state of affairs in Pakistan for over seventy years now.

Pakistan’s ideological crisis can only be resolved by adopting a
constitution whose every article is grounded in the Noble Quran and the
Prophetic Sunnah. Hizb ut Tahrir has produced such a constitution, grounded in



the rich Islamic jurisprudential tradition that began fourteen hundred years ago.
It is this constitution that must now become the center of public debate and
private study to begin the end of the ideological crisis. It is such debate and
study that will significantly contribute to the practical and radical adoption of
the constitution, as the Khilafah (Caliphate) on the Method of Prophethood.
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Tafseer Al-Baqgarah (2: 224-225)

Y (224) e oo 215 ol G 195ukial3 194557 “"mps;us‘y“ : mll,if’é,u“ﬁ_é
(225) p&)}n& eI @315 oS by pf..blé.’\ 433 PSALu!‘gyv.Ub QI @SUs153

“And do not make [your oath by] Allah an excuse against being righteous and
fearing Allah and making peace among people. And Allah is Hearing and
Knowing.(224) Allah does not impose blame upon you for what is
unintentional in your oaths, but He imposes blame upon you for what your
hearts have earned. And Allah is Forgiving and Forbearing.(225)”

In the context of explaining number of Ahkam, Allah (swt) explains in these
verses the following:

1. Allah (swt) prohibits anyone from taking an oath over not doing good,
adhering to the oath and perjury as justification for not doing that good,
thinking that righteousness is obligatory by the oath in this case, otherwise he
would disobey Allah (swt).

Thus Allah (swt) clarifies that taking an oath is not valid in preventing
righteousness, piety and making peace amongst people. Instead, one should do
the good things and make Kaffara (atonement) for his oath as has been stated
in the hadith, A5 35 @i Jada3 dmed H2 58508 ghe 1S BE T3 s S Cals 4
“When you swear an oath and consider something else to be better than it,
make expiation for your oath and do the thing that is better” [Muslim: 3113,
Ibn Hibban: 10/196]

Al-Kalbi narrated that the verse was revealed about Abdullah Bin Rawaha
when he made an oath upon his brother-in law Basheer bin Numan that he
would never enter his home, nor he would speak to him, nor would he make
reconciliation between Numan and his wife, after Numan had divorced her and
wanted her to return by reconciling with her. For this reason, the verse was
revealed which indicates that the oath of a believer should not prevent him
from doing the good thing upon which he made the oath of not doing it.



In the conclusion of the noble verse, Allah (swt) clarifies that He (swt) is All-
Hearing of their oaths, and that He (swt) is All-Knowing of their situations and
their intentions. Not an atom can escape from Him. Allah (swt) knows what is

hidden and what is apparent in them. @J& 2 4Ul3 “And Allah is Hearing and
Knowing.”

(3425.3)- ‘An excuse’. The word is in the verb form (3\.1:3 -fu’lath). e.g 49).c
Ghurfah which means room. The word is in the verb form of Nasara (_»=3) and
Dharaba (wx2) which is read as (o252 ol (o sl 2,¢) i.e. Arada, Ya'ridu or
Ya’rudu. It means making something as an objection i.e. obstacle.

(Sl db5e @l 19la35 ¥3) “And do not make your oath by Allah an excuse
” i.e. Don't make Allah (swt) a barrier, because of the oath you took by Him, for
righteousness, piety and making peace. It comes with the meaning of not
making an oath by Allah (swt) as an impediment for you to do righteousness,
piety and making peace between people, which you have made the oath of not
doing.

The letter ‘J’ ‘Lam’ in the saying (pi:bu)’) (because of your oath) is for the
reasoned (i.e. ta’leel). That is, it means ‘for the sake of your oath.” And the
saying, (19% &) “you to be righteous” it means (ls,5 oY) ‘For you to be
righteous’.

2. In the second verse, Allah (swt) clarifies His blessing upon this Ummah.
Allah has overlooked (forgiven) for us the inattentive (unintentional) oath i.e.
that which comes out from the tongue, without having an intention of making
an oath. It is reported from Aisha (ra) who said: “This verse ( yv.Ulf &l ps.\:>|3§ y
‘&:Lce! Q) “Allah does not impose blame upon you for what is unintentional in
your oaths” was revealed about a person's saying: 'No, by Allah' and 'Yes, by
Allah’“.[Al-Bukhari: 4247, 6170]. It has reported from Abu Qulabah: The saying (
als ) “No, by Allah" and (4bly L) ‘Yes, by Allah’ is the conventional term
spoken by Arabs without having an intention of making an oath. These are
connecting words, and Allah (swt) has forgiven such talks of unintentional
oaths, and He does not punish us except for what our hearts have earned i.e.
for our intention of making an oath, where the words of oath agree to what is
intended by the heart.



Amongst these punishments are what forces a person to give kaffara
(expiation), so the one who makes an intentional oath fulfills the kaffara and
then there is no sin upon him both in this world and Hereafter. In some cases,
kaffara (expiation) does not benefit the person, where he is not forced to do
kaffara, instead he will be given severe Ta’zeer punishment by the Islamic State
in this world, or he will have severe punishment in the Hereafter.

As for the first case, it is the oath made that is not implemented by the one
who made it and he commits perjury in it. It is the oath made by a person and
he does not fulfill it such as someone makes an oath that he will definitely do
such and such and then he does not do it. Th|s oath has Kaffara (explatlon) as
clarified in Surah Maida: u" nSlan BJ&c- ela.b‘ 4.9\.::59 gmynjas iz Aie e ‘6.:.:- 403

eb! A6 Aluad Ao @) $ad 43 30,545 3 Nag.«»fgl PSJN Ogaalai b Ll “but He will
impose blame upon you for [breaking] what you intended of oaths. So its
expiation is the feeding of ten needy people from the average of that which
you feed your [own] families or clothing them or the freeing of a slave. But
whoever cannot find [or afford it] — then a fast of three days [is required]”
[TMQ Surah al-Maida 5:89]. Implementing the Kaffara expiates his sin after
that, both from (the punishment of) the Islamic state in this world and from the
(punishment) in the hereafter.

Second is the false oath that is made deliberately. If a person makes an
oath upon something happened whilst he knows that it is a lie. It is called
Yameen Al-ghumoos (dipping oath) because it dips the one who made this oath
into the hellfire. Rights will be cut off and corruption will spread by this oath.

This oath is not expiated by kaffara as there is no kaffara for this. Rather, it
is expiated by severe Ta’zeeri punishment in this world by the Islamic state,
whose punishment is estimated by the judge by investigating the rebuke of the
one who commits it and the one who hears it based upon its severity. If the
news is not reached to Islamic state, Allah has threatened him with the severe
punishment as clarified by the Messenger of Allah (sal), narrated by lbn Amr
(ral) who said:

“A bedouin came to the Prophet (saw) and said, "O Allah's Messenger
(saw)! What are the biggest sins?:..the Hadith in which The Prophet (saw) said: (
o9l cmadl) "To take an oath 'Al-Ghamus." The bedouin said, "What is an oath



'Al-Ghamus'?" The Prophet (saw) said, 36 g2 3b ki (5,51 U alaihs &l "The
false oath through which one deprives a Muslim of his property (unjustly).”
[Al-Bukhari: 6409] Abu Huraira reported that the Messenger of Allah (saw)
said, fg2 3l of cpage i of ‘d—"ﬂ” o) i el 33,501 :B)AS g el S
@5,«» Yoo l:"'“” oyl-;o Enad of «cas-31 “Five things do not have Kaffara: Making
partners with Allah, Killing a soul unjustly, slandering a believer, retreating on
the day of battle and Making an oath by which one’s property is deprived
unjustly ” i.e. oath of ghamus.[Ahmed: 2/362]

Allah has concluded the verse by saying that He will not punish us for the
careless talk (92U!), rather he will punish for what our hearts have earned as
clarified before. Allah (swt) is (392£) “All-forgiving” as he does not punish for
our careless talk and He is (3J>) “Forbearing” as He does not rush to punish
those who deserve it. The word (ed=1) is from the verb (W= ‘«Jau p.L> ) ‘Haluma
Yahlumu Hilman’ which means delaying to give the punishment.

Back to Index



The Noble Quran is a Linguistic Miracle, Confirming the
Message of the Prophet Muhammad (saw)

Introduction: The Inimitable Linguistic Miracle of the Noble Quran

The Noble Quran has the characteristic of i’jaaz (miracle). The root in
Arabic relates to ‘ajaza (incapability) meaning human beings are incapable of
imitating or reproducing the like of it. It is the confirming evidence granted to
the Final Messenger and Prophet (saw), as an authentication of his Message.
When applied to the Quran, the word i‘jaz refers to the divinely unique and
humanly inimitable quality of the composition of the Quran. This challenge was
presented to the greatest of Arab poets, who were known for their eloquence
and mastery of the Arabic language. The challenge remains open until the end
of time.

It is the Sunnah of Allah (swt) that Miracles Establish the Truth of the
Messages

It is the Sunnah of Allah (swt) to establish the truth of the Message
(Risaalah) conveyed by His Messengers (as). The truth of the Messages is
established by miracles, which are appropriate for the societies in which
Revelation is sent. In his book, The Miracle of the Quran (ol,&) j=<|), Imam Al-
Bagillani (3M8WI) stated, ,xw sac oxas 08y ol dde (wge A Jor bl Wil Aab
ade gune doly sl eladl Ogemy alsall 2ol (el el &> Laall OBl =) 3l
3L Ggall cblg condall (po plall (3159 (o Vlg dASYI el (o uge ouge 089 eI “Thus,
Allah (swt) supported Musa (as), within his era of the art of illusion, with the
splitting of the sea, the transforming of the staff (asaa) into a living and moving
creature and the springing forth from the hard stone of springs of the water.
And He (swt) supported Esa (as), within his era of medicine, by curing the blind
and the leper, creating birds from clay and reviving the dead by the permission
of Allah (swt).”

So we see that in the age of mastery in illusion, Allah (swt) supported
Musa (as) with miracles, that even the leading illusionists could not match.



Thus, the most skilled in illusion fell into prostration, proclaiming belief in the
Deen of Musa (as). Similarly, in the age of mastery in medicine, Esa (as) was
supported with miracles regarding death, disease and medicine. It was a
challenge that the expert physicians of Bani Israel could not match and so the
masses had confirmation of his (as) Message.

The Linguistic Miracle of the Noble Quran Established the Message of the
Prophet Muhammad (saw)

As for the Final Prophet (as), the Messenger of Allah (saw), our Master
Muhammad (saw), he was sent to a people who had mastery in the Arabic
language. In addition to other miracles that are mentioned in the Noble Quran
and the authenticated ahadith, the Messenger (saw) was sent with the Miracle
of the Noble Quran, which was inimitable by man. Unlike the other miracles,
the Noble Quran alone was the challenge ($4=3) that was laid down to
authenticate the Message of the Prophet Muhammad (saw).

Moreover, the Noble Quran is a Miracle that is inimitable by human
beings for all of time, as it is preserved for humanity until the Day of Judgment.
Imam Al-Bagillani states, «arazl poldl ] cpleg dule A o e dguny Jus)i g
ddie Bimnas diasg cnbunall (0 dire o OlizeasS G Olzenes ol - Graidl @315 dlazs
9 gadaia o aliay 153k of o omlly el Connizl ) S ¢e,SU OB 1) (g B
b pasd egam O oy deylas “And when He (swt) sent His Messenger,
Muhammad (saw), to all of humanity, making him the Final Prophet of all the
Prophets (as), He (swt) supported him (saw) with tangible miracles, like the
miracles of those who preceded him (saw) from among the Messengers (saw).
However, He (swt) distinguished him (saw) with a never-ending intellectual
miracle, which is the Revelation of the Noble Quran, which if even all of
mankind and jinn gathered to come up with the like of it, they could not. They
would not come even close, even if they were to support each other.”

The linguistic miracle of the Noble Quran was appropriate for the society
in which it was revealed. Imam Al-Bagillani elaborated the prowess of the Arabs
in linguistic skills, accompanied by incapability when faced with the challenge of
the Noble Quran, stating, «alal jouuo (§ 468e g Ol OLs 44 Lows 0la) § €3 OISy
oldll yeline e Wl gl @Wlgs e ledl § dibylall 8589 cdxliadlly (udlb 199509
e Satlly cule BAR)l gudsl § O9kitay 1958 Loy oty cdle dll Oilglio dlll Jgusy S5



S35 1930l (2> (pguall e CaiShg cedias egsyis Ji oJ9. “This was in a time when
the matter of expression was elevated and its status resounded in the hearts of
its people. They were known for their language and eloquence, as well as the
strength of expression of the sentiments of the souls and evocation of the
feelings within hearts. The Messenger of Allah (saw) continuously challenged
the Arabs, within what they believed themselves to be capable in, and were in
command of. And he (saw) continued to confound them, rendering them
incapable and exposing their deficiency, until they were humiliated and brought
low.” Indeed, the Arabs were so consumed with mastery of the Arabic
language, that they mastered little of anything else.

It is the Wisdom (Hikmah) of Allah (swt) that the Final Prophet (saw) was
granted a miracle, that remained amongst humanity, after his (saw) return to
Allah (swt). Elaborating on the uniqueness of the Miracle of the Quran, lbn
Khaldoon (9 () stated in his Mugaddimah (dedis), @lizasll elacl of oleld
ol Bl 5 LI 3 Byls)l Ol amms Uesh s kol ousSII OT,81 2095 Lemizsls g 49
el GBI g2y (suell (gl dudy o OLENY dBsay Baals 8izmaall by W) olakny S|
SosY DYs sl 56d o)l go Olhzaall LS 4 plie Jus J) itk Yo dise (3 odalad
Adl dde ol alto Lo L1 e (3o ) bl (0 (5 (0 Lo Agd (san Mg 4d Jgually Sl
e Baeaall Of ] o deliall p g3 LS 038 0981 0 92T Blo ) (39 Loy ol U1 O el
A8 g>s09) SST g Baall OF (g) ud 35S 929 AV 8539 zouogll (§ liall odgy iE
PSS B 389 (rogall Buuasll “Know that the evidence of the noble Quran, which
was revealed to our Prophet Muhammad (saw), is the greatest, noblest and
clearest miracle. Miracles are as a rule brought by a Prophet separately from
the Revelation he receives. The Miracle comes as an evidence for his
truthfulness. This is obvious. The Quran, on the other hand, is in itself the
claimed Revelation, whilst it is also in itself the wondrous Miracle. It is its own
evidence. It requires no external evidence, as do the other Miracles, brought in
connection with Revelations. It is the clearest evidence there can be, because it
unifies within itself both the evidence and what is to be evidenced. This is the
meaning of the saylng of Muhammad (saw), &bl e ‘_,Ia.cl Y] £Li¥ o0 X o (V3

Py b PAJ\S| u35| Ol gy B ¢ dl ) oL>3| L9 4;.»3! Sl uSLu[g ch..\Jl ads &Hal aio o
«dsldll “Every Prophet was given unmatched signs to prowde reassurance for
mankind. What | have been given is also a Revelation that was revealed to
me. Therefore, | hope to have the greatest number of followers on the day of
resurrection.” [Bukhari] He (saw) refers to the fact that a Miracle which is
identical to the Revelation, is of such clarity and force of evidence, that it will be



found truthful, because of its clarity, by the greatest number of people.
Therefore, many are those who consider the Prophet truthful and believe. They
are the “followers,” the Ummah of Islam.”

The Challenge of the Noble Quran for the Experts in Arabic Linguistics

Allah (swt) challenged the Arabs with the production of the like of the
Quran and then added to their despair by reducing it to ten surahs and then a
single surah, of which the shortest is just three sentences. The famous scholar
as-Suyooti in his book, Proficiency in the Knowledge of Quran ( esle § OWSY
u}nJi) Volume 3, Chapter 64, summarizes the history of the chaIIenge as follows,
ul Je p.lb\.)é:ij Gl &8 baoy ;Lz.,a.n)\ G.pﬂ\ \ys_g f"e"“” (&l;a_é ale Ll uL,o @Jl Ll LUg

{ ool |y€u| alin g_,o..\:;u |yl.d.9} dbu dLQ LAS[”J.OJ ‘Q.LQ S| dﬁ.lo ‘Q.éléﬁb dluu \yb

o 158315 Ok alis j3l Ay 153G U8 BI7dI Oglels Al JUaS W3 § e 25 Fhy PERES
‘J&ali&é & { 4 ‘QLU Uyl Sl Ipalets & |kl Y dola ‘wsun Al 993 Ge @dalaill
e 35 § (S Ols} 1438 3 555 & &9 { alhe 8 B 5B U5 8181 Oglohs o) 103d § 855d
o)w uLu)’lg iju o |3j5=3: HEP TR PTL AN 85 g 1536 Guse Je W53 o_,«ful.c Aguid
o5 el caniz (W 8} 1LES u).d\)kzs:\g)zaJUL@]ab N.:.Lcsab sil15 o ged cldasill
{TneB o3 4433 8 %5 e 536 Y TN 138 Jiay 165 56 & J& “... when the Prophet
(saw) brought the challenge to them, they were the most eloquent rhetoricians
so he challenged them to produce the like of the Quran. Many years passed and
they were unable to do so. Allah (swt) says, ¢ idola ‘ys u‘ e LNRES |yu9 ¥
“Let them then produce a recitation similar to it if indeed they are truthful.”
[TMQ Surah At-Tur 52:34]. Then, they were chaIIenged to produce ten chapters
like it, where Allah (swt) says, |3£.>|3 KT 5&.5.;.49)3.“4 |yl9 o8 b1z RIS Al
4o oy U531 ST 1941210 280 1giuaniand B ol 43S &) &l 093 Ge AIRBLLI 5 “Say,
bring then ten chapters like it and call upon whomever you can besides Allah
(swt) if you are truthful.” [TMQ Surah Hud 11:13]. Then, they were chaIIenged
to produce a single surah, where Allah (swt) says, 8)g<w |yl9 Js ob«sl u,J}as f;l%»
«é‘ww “Or do they say he [i.e., the Prophet] has forged it? Say, bring a chapter
like it and call upon whomever you can besides God, if you are truthful...”
[TMQ Surah Yunus 10:38]. When they [Arabs] were unable to produce a single
surah like the Quran, despite there being the most eloquent rhetoricians found
amongst them, their inability to meet the chaIIenge made clear the |n|m|tab|I|ty
of the Quran. Allah (swt) said, uj-ﬁJl 138 oy I3 36 &1 Je Hdis gl caais o N
£ine oA ppads s OF 39 41/-&-\ uyb Y “say: if all of humankind and the jinn



gathered together to produce the like of the Quran, they could not produce
it—even if they helped one another...” [TMQ Surah Al-Isra’a 17:88].

The Failure of the Experts in Arabic Linguistics in the Time of the Prophet
Muhammad (saw)

Despite the presence of a multitude of linguistic experts, in both poetry
and prose, the challenge of the Quran could not be met. Imam Al-Baqillani
states, cdslas deg)g il you plsics paldl 49 gna L yall 0T ool uBg
oy e 8801 Ak CBbly aSe pgieg 4wl (o egied cdiiluag abblall COMSI dBg
s pblul & daslb iy (ow 4] 130 JBy ad 9 agran JWad il § Chlds
09T g8 dule dilely ol bl ld) il pgd Caddy Dhuoly 8,Ss dale had (RS oo LguisSI JBg
o o L) clid ol 1509 «Nea & “The Quran astonished the Arabs, when they
heard it. It confounded their hearts and minds with its mesmerizing expression,
the splendor of its meanings and the accuracy in the combination of its words
and premises. There were those who believed in it and those who rejected. The
response of the kuffar differed over its characteristic and varied over its
construction. Some of them said, it is poetry, and a group said, it is illusion, and
another group claimed that it was legends of the ancients, written by
Muhammad (saw), which were dictated to him, morning and evening. And
some people said that it is a falsehood that he (saw) fabricated, whilst foreign
people helped him.”

When the Arabs would listen to the Noble Quran, they were
overwhelmed by the supreme majesty of its eloquence. Even the master of
Arabic linguistics, al-Walid ibn al-Mughira, who had heard the Prophet (saw)
reciting the Quran, said, (g oduady o3>y plfi Yy @ )il GByel Jomy (Sito Lo dll
@lg bgdlla) dule lg B dghy Gl Wgd) Of dllly s oo luss dgiy S drdo Lo il
dde Ja Vg glad il clawl Buie oMel (9)90) “By Allah! There is not a man amongst
you who is more well-versed in poetry than me, or has more knowledge of its
poetic meter (335 rajaz) or gasid (4uad poem with tripartite structure) than me!
| swear by Allah! There is nothing that resembles what he says in the least. By
Allah in the speech that he utters there is a sweetness and in it there is
elegance. At its highest, it is fresh green and verdant, whilst at its lowest, it is
copious and abundant. Verily it is the highest and nothing is higher than it.” This
admission is despite the fact that al-Walid persisted with his kufr through
arrogance.



It is to be considered that the foremost of Arabic linguists in human
history, existed in the time of the Prophet Muhammad (saw). No-one has ever
produced even one surah like that of the Quran and the most knowledgeable
did not even attempt to do so.

The Inimitable Style of the Miraculous Quran

In his book, The Miracle of the Quran (ol,&)! jl=<|), Imam Al-Bagillani
(ML) stated, sl dalaiy cuydll diuogy cauid! 0la) adb “The composition
(ta’leef) of the Noble Quran was unprecedented (badee’), its characterization
(waSaf) was supernatural (ghareeb) and its literary form (nazm) was
extraordinary (ajeeb).

Imam al-Khattabi (3U==J1) said in “The Clarification of the Miracle of the
Quran (oLl jl=e| ol),” that, 3 Ly @psb 2l dY famae Hlo Wil olall of el
Slxall @oi Cowae 2 JWI p gk ow>l “Know that the Quran is miraculously
inimitable because it has come forth with the most eloquent words (alfaaz),
arranged in the most beautiful organization of composition (ta’leef), containing
the most valid meanings.”

In his book, Proficiency in the Knowledge of Quran (u,.ch pole Lg olsyl),
Imam as- Sayyutl descrlbes how the Quran’s, u_91.0J| RBAL 3_91;.1\ 385 uglw\ &3
uy-aﬂ Ms )H ale jui Y ;dm )lzc\’ “style (usloob) of expressmn astounded
intellect and overwhelmed hearts, whilst the miracle of the literary form (nazm)
that no one is capable except the Knower of the Unseen.”

The words (alfaaz L), style (usloob w¢kel) and intents (maramin plywe) of
the ayaat completely captivates the emotions of man. The Miracle of the Quran
is clearest in its eloquence (faSaaHah :\:>L«,a.9) and expression (balaaghah z.c}b) of
an astonishing level.

It is said of eloquence (faSaaHah), Wl g9 el u.zU\ oo LY dedlw
“the words are free from grammatical mistake, ambiguity and poor
composition.”

It is said of the knowledge of expression (balaaghah), sl &ls a2l dle
xdly ollly “Knowledge of expression: knowledge of meanings, elucidation and
rhetoric.” Knowledge of meanings (m’aanee) encompasses meanings contained
within words, enabling the selection of the linguistic structure, that most



appropriately depicts the meaning of the concept. Knowledge of elucidation
(bayyan) deals with principles related to the different intents of sentences,
matching the wording with the listener, appropriate to his circumstances.
Knowledge of rhetoric (badee’) deals with the aesthetic amplification of speech,
through both meaning and wording, to strengthen its impact through vividness.

Style is when the meaning is arranged in coordinated words. Style is the
way to depict the meanings graphically, in linguistic expressions. The style of
the Quran has clarity (wuduh ze29), intensity (quwwah §¢3) and vividness
(jamal Jl=) that is inimitable by humankind. Its literary form (nazm) does not
follow the standard method of the Arabs and is inimitable. In its nazm, the
Quran does not adhere to anything from the types of poetry and prose that the
Arabs had established.

The Clarity (WuduH z9+29) in the Miraculous Style of the Quran

The clarity of the style comes from the prominent manifestation of the
intended meaning, usmg its most appropriate expression. Allah (swt) said, dlsg%°
§OouaS (K0a) ad 133015 OT3a)N 108 192aid Y 19358 5ud0l “And those who disbelieve
say: “Do not even listen to his Quran, drowning it out, so that you may
prevail.” [TMQ Surah Fussilat 41: 26]. In his tafsir of this ayah, Ibn Kathir stated,
ogasuy Y (5> cont § ey Jaslll 19487 0,801 egale (L5131 19369 “And when the Quran
was recited to them, they used to increase yelling and speech about other
things, so that they would not hear.”

Regardlngé ad lbi ¥ “drowning it out ” Imam Mujahid commentated,

Aal cadsd fd 13 alas wle A Lo i Jody Jo J3E Ge LaddSs panallls 3EAJN

“whistling, hooting and heckling the Messenger of Allah (saw) when he recited

Quran, which is what the Quraysh did.” Ibn Abbas (ra) made commentary that it
is og:c “blotting it out.”

Indeed, the Arabs in their mastery were stricken by the clarity of the
Quran, compelled to avert their very hearing, lest they were overcome.

Imam Al-Bagillani comments regarding the striking clarity of the Noble
Quran, dilus 4 0 gd5e Jgd e Juxid Dl calamio G (pauiiy QUS (e 48,41 Led
e QLI Ofy gkt dx> ol g Ly ] =909 ao glizn Y ddls 4386 di> O
Olaalawll § Badly (g xall e ol “What is the most honorable of a Book
that includes the truthfulness of its bearer, and a Message that includes the



words of the Guide. He, Glory be to Him, clarified His argument sufficiently for
guidance. In light of its clarity (wuduH), it does not need further clarifying
evidence or elaborating argument. Deviation from it is like abandoning
necessities and is uncertainty over the obvious.”

The Intensity (Quwwah) in the Miraculous Style of the Quran

Arabic is not only a grammatically intricate and precise language, it is a
phonetic language, where words convey their meaning precisely through the
way they sound, as well as their meaning.

The intensity (quwwah) of the style of the Noble Quran is by the
inimitable choice of words which are compatible with the meaning they give.

The delicate (rageeq @d)) meanlng is expressed by the delicate-sounding
word. Allah (swt) said, § aad @8 GE (17) S @3he &8 Lk g 5hads
W ¥ “And they will be given to drink there a cup (of wine) mixed with
Zanjabll (ginger, etc.), and a spring there, called Salsabil.” [TMQ Surah Al-
Insaan 76: 17-18].

The meaning of abundance (Jazal Jiz) is expressed with the abundant to
the ear. Allah (swt) said, blfz.°>| (P9t uw}’ (22) Gl el (21) 3Lz3e wlf L u‘ ¥
“Truly, Hell is a place of ambush, a dwelling place for the transgressors. They
will abide therein for ages.” [TMQ Surah An-Naba 78: 21-23].

The reprehensible (mustankar ,5i&s) meaning is expressed with the
word that is reprehensible to the hearing. Allah (swt) said, &3l ulyaﬁljiﬁ b'
43-9:&" %» “Verily, the harshest of all voices is the voice (braying) of the ass.’

[TMQ Surah Lugmaan 31: 19]
The Vividness (Jamal) in the Style of the Quran

As for the vividness (jamal) of the uslub (style), it is in the choice of the
purest and most appropriate expressions, for the meanings they convey, along
with other words and meanings that complement these meanings, whether in
the same sentence or accompanying sentences, conveying the most evocative
depictions and compelling visualizations.

Allah (swt) said, (g3 1943a353 51980 @833 (2) Graliuh 1536 51 19388 Gadll 533 W3
Ogalas d}-&aadabﬂ ¥» “Perhaps (often) will those who disbelieve wish that they



were Muslims. (2) Leave them to eat and enjoy, and let them be preoccupied
with (false) hope. They will come to know.” [TMQ Surah Al-Hijr 5: 2-3].

Imam Al-Bagillani said of jamal regarding the speech of the Quran, ¢sballg
Bloy diw> § dplicly dlozg diigy damsdy ol dwdd Ao “proclaiming its
distinctiveness by itself, its uniqueness in its brilliance and its vividness (jamal),
and its display of its perfection and fluency.” Imam Al-Baqillani added, ¢ 4.5 &
Lt Jdl § ©i8 w8l “Every word, even if it were singled out, is in vividness
(jamal) of the ultimate degree.”

In his extensive and insightful book, The Artistry in Depiction of the
Quran (oLa)l & sl yssadll), Syed Qutb said, 3] &35 315} L] 14gS duozr e J) ksl
o9 daldll gy 3 Sl > Bygu0 oy S peadll i {335 L Ggugh 9486 Oghy3eall
et oy dgmguo9 84 ol W 3655 ) dlasy 403 Lo g (peymall V3o
Y Jgal 8yguall 0 .. alistie Y 8 pol> L] rolud) Jised "egy Jie" S0 disg Mgl guSL"
M 3 cob e g9l “So just consider the vivid expression, as in this
expression, pgs) dis pguwgt) 9SG bﬁﬁ‘ 3 &3 33 “If only you could see the
wicked hanging their heads (in disgrace) before their Lord.” [TMQ Surah As-
Sajdah 32:12]. This expression depicts a vibrant representation of disgrace on
the Day of Resurrection. It depicts these criminals as looming figures, that
overwhelm the imagination. The eyes can almost see the form, because of the
strength in clarity (wudooh), as well as the registration of their form as ¢&86
@:g—gljij “hanging their heads.” And before whom? pe-g M “before their Lord.”
So the listener conceives that it is in the current time, and not imaginary. This
image of abject horror has no equivalent for the researcher in elucidation
(balaaghah :11‘-}1.5)."

The Literary Form of the Noble Quran

The Noble Quran confounded the experts in Arabic linguistics over its
genre (tiraaz Jlzkb) of expression, unlike the known forms of poetry (,*&) and
prose (fd). It has confounded all of humankind until today. In his book,
Proficiency in the Knowledge of Quran (01,8l pole (3 0WSYI), Imam as-Sayyuti
spoke of, weidll Mle Y] 4le 345 Y o jlx2] “the miracle of the literary form
(nazm) that no one is capable of, except the Knower of the Unseen.”



In its literary form (nazm), the Noble Quran does not follow the standard
method of symmetrical-rhythmic poetry (as-shi’r al-mawzun al-muqaffa ,x2Jl
SR 0g33a1).

As for the forms of prose, the Noble Quran is not within the method of
free, unrhymed prose (an-nathr al-mursal J<34)! Juﬂ) The Quran is not within
the human method of an-nathr al-muzdawij (duplicated resemblance to rhymed
and free prose z933J! Jd1). The muzdawij is a method described as, 13 0 98
@ Joxl Z93539 LIV 4d Jolais 3] {dazl e Bjlsall delpg coblall ppnds e gl
Jdl g2 Cawsn «0lbYlg Blgluwdly jlu) oo ol c‘dbxw G “This method is
based on the division of phrases, the skill of balancing sentences. The words are
in equilibrium and the sentences are duplicated in a regular arrangement, in
accordance to brevity (eejaaz Jj=)), equalization (musawaah 3l5lis) and
redundancy (iTnaab <Ub)), whatever the case may be.” And the Quran is not
imitable in the method of rhymed prose (an-nathr al-masjooh @:’;uw\f@l).

The Noble Quran is a unique composition, which the Arabs had never
come across before and could not match. The fact that the Noble Quran is of a
special genre and a unique structure is clear in every respect, whilst it clarifies,
evokes and depicts in a manner that cannot be matched by humankind.

A Unique Form of Prose that is Similar to Poetry But is Not Poetry

The Noble Quran does contain prose (nathr i) that has similarity to
poetry (sh’ir ,=&). However, it is not poetry and remains a unique form of
prose. The Noble Quran says, gy-oyo a3§ 53342 u:.«“ugg N-gk- ps_pa.gg p-b):éﬁ»
“(Allah) will disgrace them and give i/ou victory over them and heal the
breasts of a bellevmg people ” [TMQ Surah At-Tawba 9: 14]. The Noble Quran
says, uyou e ‘y-a-u ‘_9";\-" lglbu UJ% “By no means shall you attain piety (al-
birr) unless you spend (in Allah's Cause) of that which you love.” [TMQ Surah
Aali Imran 3: 92]. The words of prose contained in the two ayaat can be
presented in the form of couplets, as in poetry. From the first ayah, the words
can be presented as, (tweie p9d Haduo aing pgule ‘6),4:33 2339, From the
second ayah, the words can be presented as, 09+ low 198255 ¢ > -l 16JUS o],
However, these couplets are not poetry. Instead they are in fact a type of prose
(fﬂ) which is unique and inimitable.



Then, there is also the foIIowmg type of Quranic prose, which is far from
poetry, in every respect, O} (3) G p-le (2) anJl e B153 L (1) anJb ;Lo.udlﬁa
OB 0 &3 (6) G315 ¢lo o B3I (5) B e Sladyl gl (4) B> Gl W pud
ulﬂb ul.aa.N ”By the heaven, and at-Tariq (the night-comer, that is, the bright
star); and what will make you to know what at-Tariq (night-comer) is? (It is)
the star of piercing brightness; There is no human being without a protector
over him (or her). So let man see from what he is created! He is created from
a water gushing forth. Proceeding from between the back-bone and the ribs.”
[TMQ Surah at-Taariq 86: 1-7].

Lengthening and Shortening of the Fikrah and Nafas in the Literary Form of
the Noble Quran

The Noble Quran has written passage (fikrah 8343) which is sentence and
clause formation. The lengthening or shortening of the passage is varied in the
written form. Accompanying the written form is the discipline of breathing
cessation (nafas _«2), during the recitation, in which the Qari recites, within a
single breath.

Within the Noble Quran there is a form of prose in which the both the
passage (6343) and the nafas are lengthened, <l ubb glad B’l dy»_) RY) ungl Lo_g%»
Warzy G155l 19dmg) Jgd3ll o) 3RRiily QU 193055510 Jels FEER PN 3 o851 993
“We sent no Messenger, but to be obeyed by Allah’s leave. When they had
been unjust to themselves, if only they had come to you and begged for
Allah’s forgiveness, and the Messenger (saw) had begged forgiveness for
them, indeed, they would have found Allah All-Forgiving, Most Merciful.”
[TMQ Surah An-Nisaa' 4:64]. There is also a form of prose in the Noble Quran in
which the passage and the nafas are both shortened, J-BﬁJlg (1) Llebs u»i-ﬁ[a%
BLEES l.:l J.JJlg (3) La)b 13) )L@J«"j (2) @6 |.>| “And by the sun and its brightness;
And by the moon as it follows the sun; And by the day as it shows up (the
sun's) brightness; And by the night as it conceals it (the sun).” [TMQ Surah
Ash-Shams 91:1-4]. This lengthening and shortening is even though both the

above mentioned examples, are examples of prose.

Then, the Noble Quran is inimitable in what resembles the free,
unrhymed prose (an -nathr al-mursal Jivill SA) of human composition. So it

says, e (33 pga13dl Gal 1996 (il e Ha801 § Dbylad Gudll @lifss I Ugddt @1 G)



a5 e 01 g5 25l R 0231 p38) Ogblads IS Hyblas 1931A Geddl 03 @dgld
o 4 AT 1B 43 Al oy} (a3 193056 & 63355 & 515 b9dd 13b &siel &) Olghs anlys
‘w.la.suh.\.c o):-}’l‘g‘mq.\g Gywﬁl‘gw ).@53::1 ! éyp’ua..\ll Lo Bk Ll
“O Messenger! Let not those who hurry to fall into disbelief grieve you, of
such who say: “We believe” with their mouths but their hearts have no faith.
And of the Jews are men who listen much and eagerly to lies - listen to others
who have not come to you. They change the words from their places; they
say, “If you are given this, take it, but if you are not given this, then beware!”
And whomsoever Allah wants to put in fitna (error), you can do nothing for
him against Allah. Those are the ones whose hearts Allah does not want to
purify; for them there is a disgrace in this world, and in the Hereafter a great
torment.” [TMQ Surah al-Maa’idah 5: 41].

The Rhymed Prose in the Literary Form of the Noble Quran

The Noble Quran is rhetorlcally inimitable in what resembles rhymed
prose (an-nathr al- maSJooh &Ml J«,Jl) So it says, (2) )-UU ps (1) 3 53401 lé3l Gy
0 @335 (6) A3EiS (il 5 (5) 55b 333015 (4) 34D S5 (3) 588 &z “O you
(Muhammad (saw)) enveloped (m garments)! Arise and warn! And your Lord
(Allah) magnify! And your garments purify! And keep away from ar-rujz (the
idols)! And give not a thing in order to have more (or consider not your deeds
of Allah's obedience as a favor to Allah). And be patient for the sake of your
Lord” [TMQ Surah Al-Muddathir 74: 1-7].

The Noble Quran is inimitable in what resembles an-nathr al-muzdawij
(duplicated resemblance to rhymed and free prose Cj-‘_)#“ JuJ\) So the Quran
states, (4) RPVAEY d}w% (3) uy»lau (&} %(Z)y&ul a35) B (1) 3 36D PSL@J!%»
ezl 537 (5) il pls &9ala5 33 96 “The mutual rivalry for piling up of worldly
things diverts you. Until you visit the graves. Nay! You shall come to know!
Again, Nay! You shall come to know! Nay! If you knew with a sure knowledge.
Verily, you shall see blazing fire!” [TMQ at-Takaathur 102: 1-6]

Within what resembles human izdiwaj, the Quran flawlessly eIongates the
Imgwstlc construction, astounding the listener, cS‘ e (17) o).nS‘ X uwyn Jd%»
2Lk 13) &5 (21) a,\s‘\é Gl &5 (20) b4 el @3 (19) byaid 4315 dak o= (18) PHES ;@w
X (25) o sl Giio G (24) dlab ‘_;l uw;n aids (23) 3 byl G oads & yS(zz) Al

..... -%a 3

i 3955 (29) X3 i (29) s i (27) U s U 2] it (o8 B



lﬁj 3@5@5 (30) “Be cursed (the disbelieving) man! How ungrateful he is! From
what thing did He create him? From nutfa (semen) He created them, and then
set him due proportion; Then He makes the path easy for him; Then He causes
him to die, and puts him in a grave; Then, when it is His Will, He will resurrect
him (again). Nay, but (man) has not done what He commanded him. Then let
man look at his food. That We pour forth water in abundance, and We split
the earth in clefts, and We cause therein the grain to grow. And grapes and
clover plants (green fodder for the cattle). And olives and date-palms. And
gardens, dense with many trees. And fruits and abba (herbage etc.).” [TMQ
Surah Abasa 80: 17-31].

Uniquely, the Noble Quran proceeds in a certain form of rhyming and
then will fluently become another type of rhymed prose. So whllst proceedlng
in the rhyme of the following noble ayaat, 33 Jis33 clia (8) )_99b.!| Lg,.n.z |al9§»
Jd i UA)SSJI J& (9) 2«& “Then, when the Trumpet is sounded; Truly, that
Day will be a hard day. Far from easy for the disbelievers.” [TMQ Al-Muddathir
74: 8-10], the Quran then abandons the previous rhyming, for a new rhyming,
in the verse |mmed|ately after it. The Quran states, (11) 13 EdIS ¢ SR ,_3)3%»
&%(15) ..uj o aalas @5 X (14) ‘..U.@.o.: 4 u-\é&j (13) |.’>3§Jz s (12) 13945 Yis & c,da:-
13920 ‘ngba (16) 1awe GEY o8 4a| “Leave Me Alone (to deal) with whom |
created Alone! And then granted him resources in abundance. And children to
be by his side! And made life smooth and comfortable for him! After all that
he desires - that | should give more; Nay! Verily, he has been stubborn and
opposing Our Ayaat (signs/proofs). | shall oblige him to face a severe
torment!” [TMQ Al-Muddathir 74: 11-17]. Then the Quran moves from this type
of rhyming to yet another type, in the verse that |mmed|ately follows it. So it
says, owie & & (21) 585 & (20) 533 S i &5 (19) 536 S kb (18) 3385 536 €1y
;éfiwb ).,ml p-\ (22) 703 “Verlly, he thought and plotted; So let him be cursed,
how he plotted! Then he thought; Then he frowned and he looked in a bad
tempered way; Then he turned back and he was proud.” [TMQ Al-Muddathir

74: 18-23]

Indeed, the Noble Quran astonished the foremost Arabic linguists
throughout the ages. It resembles the linguistic forms of humans, but it is
inimitable in those very forms, frustrating all those who tried, whilst the most
capable did not even dare to try.



The Combination between the Expression and the Literary Form in the Noble
Quran

Indeed, the style of the Quran has clarity (wuduh), intensity (quwwah)
and vividness (jamal) that man cannot match. In addition, it has a literary form
whose shortening, elongation and rhythm is inimitable by all of humankind. The
Noble Quran combines the meanings, elucidation and rhetoric, with the literary
form in an astounding combination.

When the meaning is delicate (rageeq (), the Noble Quran uses
delicate sounding words, within softly flowing (salis o«l&) sentences. The Noble
Quran says, Bl k3 (33) Uil caclsSs (32) GGETs Glds (31) Flas guatall oLy
“Verily, for the pious, there will be a success (31) Gardens and vineyards (32)
And maidens of equal age (33) And a full cup (of wine) (34).” [TMQ Surah an
Naba’ 78:31-34]

When the meaning is abundant (J5>), the Noble Quran uses grandiose
(fakhm p’tﬁ) soundmg words, within r|cth abundant sentences. The Noble
Quran says, 0_9-93-\: Y (23) Gl g oY (22) Gla u«euau (21) 13Uz3e E36 Q355 ) ¥
l9193 55 (25) Blidy Lues BJl (24) Glé Y3 1335 @@ “Truly, Hell is a place of
ambush, a dwelling place for the Taghun (Those who transgress the limits set
by Allah). They will abide therein for age, nothing cool shall they taste therein,
nor any drink. Except boiling water, and dirty wound discharges. An exact
recompense (according to their evil crimes).” [TMQ Surah An-Naba’ 78: 21-26].

The meaning is accompanied with forms of expression that amplify the
meanings, within a literary form whose rhythm moves the soul. That is why the
Noble Quran evokes such powerful emotions in the listener. As for the one who
is aware of the meaning, the Quran amplifies the meanings with the the
eloquence of its elucidation and rhetoric. It incites a deep sense of awe, such
that some of the foremost Arab linguists almost prostrated before it, despite
obstinate persistence in their disbelief.

The Precise Attention to Letters (<393>) and their Manner of Phonetic
Articulation (Makhaarij z)%x), within Words and Sentences

When placing letters together, the Noble Quran gives inimitable precise
attention to the sounds (sounds wlg2l) that come out from their manner of
articulation (gzyl=2).



Makharij are the articulation points for the pronunciation of letters. They
are defined according to the movement of the mouth or throat (oropharynx)
that originate the sound of the letter. Mukharij identify the correct positioning
of the organs of speech, so that the letter becomes distinct from others. The
correct use of makharij is essential to tajweed of the Noble Quran.

In the Noble Quran, letters that have closeness in articulation (tugaarib
O3&E) are placed close to each other, in a word or in a sentence. So in the noble
ayah, 49 W&l e uLaSy » “Or like a rainstorm from the sky.” [TMQ Surah
al-Bagarah 2:19]. The Quran does not say, ds.xmﬂ 3<WE (kal ba’ig a-mudfiq)
“like incessant rain.” Instead |t says, waf (kasayyib) “like a rainstorm.” The
Noble Quran says, d;ﬁ.ﬁulg e Qod«w uus A4de “upon them will be garments
of green fine silk.” [TMQ Surah Al-Insaan 76: 21]. It uses ﬂ-" uud.w instead of
a>2¢)l which is equivalent, but does not maintain closeness in articulation.

When there is distance between the points of articulation (tubaa’ud &),
they are separated by a letter which eliminates any clumsiness in the transition.
When it is necessary to use letters with distance in articulation, that are the
most appropriate for the meaning that is to be conveyed, the Noble Quran does
so, with precision. So the Quran says, &m2 iw@ |3; 6113 %» “If so, it is an unjust
division.” (TMQ Surah an Najam 53:22), the Quran uses &ne “deeza” rather
than its synonyms 4aJ\5 (zaalima) and 3\> (jaa’irah).

Along with the precision regarding articulation, the Noble Quran makes a
particular letter pleasant (muhabbab <45x%) in articulation and light (khafeef
aa3) upon the ears, when repeated, Ilke the harmonic refrains in a reading of
poetry. The letter which is in a harmonic refrain is clearly found in verses, with
frequency.

For example, the Verse of the Throne (6w)5Jl 4T ayatul Kur5|yy) The Noble
Quran says, § W3 il § G cucey Yy & 5356 Y < pgadll {_édl,.a Yl ad) ¥ 4o &y
oo r-qu u}la.,a-'gu" Blg&p.gab l.n_g FOTRH S R NEA A.a.:b BJI dlis akds Ls.JJl 13 u.oéuoﬁ’l
padasll Ll 3b <lagtads 55 i3 ygﬁtp)ﬁb AP ML awd 3l & Y] dole “Allah,
There is no god except He, the Ever-Living, the Superb Uprlght Sustainer.
Slumber does not overtake Him, nor sleep; to Him (belongs) whatever is in the
heavens and whatever is in the earth. Who is there that intercedes for His
Providence except by His Permission? He knows whatever is in front of them
and whatever is behind them, and they do not encompass anything of His
Knowledge except whatever He has decided. His Throne embraces the



heavens and the earth; the preserving of them (Literally: them both) does not
tire Him; and He is The Ever-Exalted, The Ever-Magnificent.” [TMQ Surah al-
Bagarah 2:255].

The letter J “lam” is repeated in the Verse of the Throne twenty-three
times, in a pleasant harmonic refrain, compelling the listener to hear more.

The Challenge for Today

The Noble Quran is indeed a unique genre (tiraaz j\3b), inimitable by
humankind. It is a miracle, revealed as a challenge to establish the Message of
Prophet Muhammad (saw).

The composition of the Quran was overwhelming for the Arabs for
twenty-three years. Incapable of meeting the challenge, they resorted to
slander, threat, war and exile. Imam Al-Bagillani said, slid ¢) :=Y529 sNga ne JBy
dalaiy cyillginmgy il Ohall adb OY eant Vo b lgdods o @Sy e Jie L)
e (e gade |gllad calbylan 3 pgslabl alady S Oludl Jolie pgale J5T U3 sl
oS oged) Ogsaily Sl @loa) Ogalagy (BSVI Bl O9esak dole (e B
E9aio9 c‘o.y)awj ool 878y egide JUSiuly (ogiies M.m &o iy Gull gylie
W_)bm Q\ NJ\BJ.Cj cdiuanlin J\ )Bljz.]‘ d..\)..\j 44.33‘...\5‘- )Lu ‘o..e_a}lﬁ uL@.an cﬁ.@.d @MJ-H
@59 diged eulaxd (§ &7:)\3 050l slab) 3 Jadly gd) (aail 8w LT ol 8u>ly 8ygun
C“GJLbﬁ‘U'cN"ﬁ)"ﬁ ‘P.@J‘jﬁ‘j H}b-)b ‘q.b_)Ua:-b ) Oyl eguaig (diyrlio (po - die Wl
ebsy “Yet others said if only we could express somethlng similar to it.
However, they did not say that, nor did others, because of the wonderful
composition of the Quran, its extraordinary characteristic and its astonishing
arrangement. It seized upon them with all forms of expression and stifled their
ambition to oppose it. For twenty-three years, they remained quelled and
defeated, drenched in abject failure, with their heads bowed down before the
onslaught of challenge and confrontation. This was all despite their nobility and
pride, not lacking in numbers, the large number of their preachers and poets,
the prevalence of eloquence among them, the burning of their hearts within
the fire of enmity and the confluence of motives to oppose him (saw). This was
all with their knowledge that opposing him (saw) with a single surah or a few
verses would refute his (saw) saying. Such an opposition would be more
effective in extinguishing his affair, destroying his Da’wah and separating the



people from him than defiance of him, waging war upon him (saw), threatening
lives and wealth and expulsion from homes and exiling from lands.”

Moreover, the challenge of the Noble Quran is not specific to those whom
it addressed directly in the time of Muhammad (saw), at the time of Revelation.
It is a perennial challenge laid down until the Day of Judgement. This is due to
the principle, il uo}«a.w Yy .b.o.U\ EYE §3a)l “The expression is in accordance
with the generality of the text and not the specificity of the cause (of
Revelation).” The Noble Quran previously confounded the Arab elite, despite
their hostility. Today, it confounds hostile Western governments. Just like the
Arabs of the Days of Ignorance, the Western governments resort to slander,
threat and war to suppress the Message, unable to meet the challenge that
establishes its Truth (Haqg).

Back to Index



Hatib Bin Abi Balt’a (ra)

Hatib bin Abi Balt’a bin Amr bin Umair bin Salama Al-Lakhmi (ra) was a
Badri Companion. He entered Islam and migrated to Yathrib along with
Muslims, accompanied by Sa’ad bin Khawli, the ally (Mawla) of Hatib. He came
to the house of Al-Mundhir bin Muhammed bin Ugbah. The Prophet (saw)
made a brotherhood between Hatib and Raheela Bin Khalid. Hatib had
participated with the Prophet in all the battles in which the Prophet (saw)
fought. He witnessed the Battle of Badr, the Battle of Uhud, the Battle of
Khandaq, Hudaibiya Treaty and the Opening of Mecca. Also, the Prophet (saw)
sent him in the sixth year of Hijra as a Messenger with a letter to Al-Magawgis,
the King of Egypt, inviting him to Islam. Al-Maqgawqis returned to the Prophet
(saw) Maria and her sister Sirin, as gifts to the Messenger of Allah (saw).

During the day of Badr, when Hatib bin Abi Balt’a heard the herald of the
Prophet (saw) proclaiming, “Here is the caravan of Quraysh that has their
wealth, so march forth towards them, may Allah make them transferred to
you.” Hatib (ra) responded to the call and drew his sword. When the two
groups met at Badr, Hatib was put to a good trial. During the day of Uhud,
Hatib remained steadfast with the Prophet (saw) when people were exposed.
He and some of the Companions (ra) began defending the Prophet (saw),
pledging to die defending the Prophet (saw). Hatib bin Abi Balt’a also witnessed
the battle of Khandag.

There is an account about him on the day of hudaibiya: Muhammed
Bin ishaqg says: When the Messenger of Allah (saw) gathered to march towards
Mecca, Hatib bin Abi Balt’a wrote a letter to Quraish, informing them of the
mobilization of the Messenger of Allah (saw) to march towards them. Hatib
then gave the letter to a woman, Muhammed bin Jaffer claimed that the
woman was a hairdresser, also others claimed to me (lbn Ishaq) that she is
Sarah, the ally to some of the Banu Abdul Muttalib. Hatib gave the letter to her
to convey it to the Quraish. She put the letter in her hair and then hid it by
covering the hair and then she left. The news of what Hatib had done came to
the Prophet from Heaven (through Revelation) and so the Prophet (saw) sent
Ali bin Abu Talib (ra) and Zubair Bin Awwam (ra).



Bukhari reported from Ubaidullah bin Abi Raafi who said: “I heard “Ali
saying, ‘Allah’ E Messenger (%) sent me, Az- Zuba|r and Al- Mlqdad somewhere
saying, @he bgddd QIGS \gas Lpals @ uls cl& 4595 |_9ab &5 1g4lkil “Proceed till you
reach Rawdat Khakh. There you will find a lady with a letter. Take the letter
from her.” ‘So, we set out and our horses ran at full pace till we got to Ar-
Rawda where we found the lady and said (to her), “Take out the letter.” She
replied, “I have no letter with me.” We said, “Either you take out the letter or
else we will take off your clothes.” So, she took it out of her braid. We brought
the letter to Allah's Messenger (#8) and it contained a statement from Hatib bin
Abi Balta to some of the Meccan pagans informing them of some of the
intentions of Allah's Messenger (£8). Then Allah's Messenger (£8) said, ( bbb
S1i» L) “O Hatib! What is this?” Hatib replied, “O Allah's Messenger (£8)! Don't
hasten to give your judgment about me. | was a man closely connected with the
Quraish, but | did not belong to this tribe, while the other emigrants with you,
had their relatives in Mecca who would protect their dependents and property.
So, | wanted to recompense for my lacking blood relation to them by doing
them a favor so that they might protect my dependents. | did this neither
because of disbelief not apostasy nor out of preferring Kufr (disbelief) to Islam.”
Allah's Messenger (#8), said, (¢332 43 4| i) “Hatib has told you the truth.”

"Umar said, O Allah's Apostle! Allow me to chop off the head of this hypocrite."
AIIah s Messenger (#8) said: _)-U JAI J& Lt 2B ud ) Ja ey Lag el g uS &)
pSJ Gi3ht 138 p-'-\-w s Iglas! JIE3 “Hatib participated in the battle of Badr, and
who knows, perhaps Allah has already looked at the Badr warriors and said,
and ‘Do whatever you I|ke, for | have forglven you.”” So AIIah (swt) revealed
Surah Mumtahana 385 833410 pg-dl uy-b W3l 9534&3 63-\-“- ‘3-—‘»"94 y ‘3-“"; ol BT
‘_gl..\Lé:- P‘uSul PS;) 4,ub |3.m ol P§b|_9 d}.w).ll gja-):u é.iﬂ v pf;b-lmlg‘).ns
185 oS 4.15.93 5 el o3 pi3a3T lay e Gl 833800 0gid) Gotud (3Ub3e 2Ty fui

E},.:\.“JI #lgi (J.qa “O you who have belleved do not take My enemies and your
enemies as allies, extending to them affection while they have disbelieved in
what came to you of the truth, having driven out the Prophet and yourselves
[only] because you believe in Allah, your Lord. If you have come out for jihad
in My cause and seeking means to My approval, [take them not as friends].
You confide to them affection, but | am most knowing of what you have
concealed and what you have declared. And whoever does it among you has
certainly strayed from the soundness of the way.” [TMQ Surah al-Mumtahina
60:1]



As-Suhaili said that the letter of Hatib says: the Messenger of Allah (saw)
is heading to you with an army like a night that marches like a torrent. By Allah,
if the Messenger of Allah (saw) marches to you alone, Allah will give him victory
over you as Allah fulfills what He has promised. Tafsir of Ibn Salam says: Hatib
wrote: Muhammad (saw) has marched, it may be towards you or others, so be
cautious.

Hatib bin Abi Balt’a, the Envoy of the messenger of Allah (sal) to
Mugqawqis, the ruler of Egypt.

After the Messenger of Allah (saw) had struck the Hudaibiya treaty with
the Quraish, he (saw) did not remain calm and quiet. Allah Azza Wa Jal ordered
him to convey the message, so he (saw) sent messengers to Kings and Rulers
upon the earth. He sent messengers to Caesar, Khosrau, and the Negus .When
he (saw) intended to send to Egypt, he (saw) said: & db&\ Sl pSal oWl gl
Sl s 8y>19 na0 >lo J) “Oh People! Who amongst you will go to the ruler
of Egypt with my letter and his reward is upon Allah?” Hatib bin Abi Balta’
bounced and said: ‘1 am, Oh Messenger of Allah!’. So the Messenger of Allah
(sal) said: (o> b lid 4l #yb) “May Allah bless you, O Hatib.” Hatib took the
letter of the Messenger of Allah (saw), rode on his horse and travelled to Egypt.
He used to know the route to Egypt, for he had travelled to trade in Egypt many
more times. The letter was sent to Juraih bin Mina who was Egyptian. However,
he ruled Egypt on behalf of Heraclius. He used to collect taxes and send them to
Constantinople. Alexandria was his capital.

Hatib bin Abi Balta'ah presented the letter of the Messenger of Allah
(saw) to Mugawqis. The letter reads: J} 4l dus ¢p damxo oo VN IRV b o
‘mlu.) ‘mlw\ ce)l.w)” 4ULS:.U _.jj_(:él dts (ST Y] Lo\ LSJ-G-” c.u\ L)A ‘_,l.c ‘a)Lw c.]a.«.a)l (w.b.c uué}ig]\
U:JS |§.&a 4.05&\ |5Jl:u p“.’iSJ\ J.QU 3.9[ .]a,go.i\ ‘w| d.«.l.c Lwl.@ uaJy QLQ cu—u).n .._b:>\ cUJ‘ pby
\51}23 \3)5_\ uls 4,\.\\ u_g.) OR bb)l Uiz Bhas 35 Vs ti.wacb _wa Ys i )H NV yi 95533'
(64 :Olyes JT] 118 Healica bb 193g%T “In the name of AIIah the Gracious One, the
Merciful. From Muhammad servant of Allah and His apostle to al-Muqawqis,
premier of Egypt: Peace unto whoever follows the guided path! And
thereafter, | verily call you to the call of Islam. Embrace Islam and be safe
[from perdition, as] Allah will compensate your reward two-folds. But if you
turn away, then upon you will be the guilt [of delusion] of the Egyptians. “Say,
"O People of the Scripture, come to a word that is equitable between us and



you - that we will not worship except Allah and not associate anything with
Him and not take one another as lords instead of Allah." But if they turn
away, then say, "Bear witness that we are Muslims [submitting to Him]."
[TMQ Surah Aali-Imran 3:64]""

Al-Mugawaqis looked at Hatib bin Abi Balta’ and asked: “What prevented
him, if he is a Prophet, to invoke (Allah) against those who opposed him and
expelled him from his land to another?” Hatib remained silent and so Juraih bin
Mina (Al-Mugawgis) repeated the question, when he saw the approval of those
who present (around him) and asked: “What prevented him, if he is a Prophet,
to invoke against those who opposed him and expelled him from his land to
another, to have control over them?” Hatib bin Abi Balta’ replied: “Do you
witness that Isa bin Maryam is a Messenger of Allah”. Al-Mugawaqis said: “Yes”.
Hatib bin Abi Balta said: “What about him when his people wanted to crucify
him? He did not invoke them until Allah raised him.” Al-Muqgawqis shook his
head with admiration and said: “Well done, you are wise. And the message is
from the wise”

Hatib bin Abi Balta’ said: “There was a man before you who claimed
himself to be the supreme lord, so Allah punished him both in this world and
hereafter. You should take heed of his example so that you yourself do not
become a cautionary tale.” Hatib meant Firaun when he left behind Musa (as)
and Banu Israel. So Kaleemullah (Musa) and banu Israel were victorious, and
Firaun and those with him were drowned. Al-Mugawgis looked at Hatib
astonishingly and the questions appeared in the eyes of those who were
present: “Where did this Arab get such knowledge? So Hatib continued: “This
Prophet invites people to Islam. The people who oppose him the most are
Quraish, the ones who show him the most enmity are the Jews, and those who
are closest to him are the Christians i.e. those who believe in his Prophethood. |
swear by my own life that Esa (as) brought the glad tidings of Muhammad, and
this is no different than Moses speaking the glad tidings of Jesus. Our invitation
to you to the Quran is like you calling the people of Torah to the Bible.”

Al-Mugawgis said: “l have thought about the issue of this prophet. He
does not preach about leaving the world aside, nor he forbids to stay away from
what is good (desirable). | do not see him as a misguiding magician or a lying
sorcerer. | see him signs of Prophethood which give the news of hidden secrets.
But | will need some time to consider”. Then, Al-Muqgawaqis wrote a letter which



reads: “In the name of Allah, the All-Merciful and the Most Compassionate, To
Muhammed, Son of Abdullah, from the ruler of Copts, Al-Muqgawqis: Peace be
upon you. Afterwards...| have read your letter and | have understood what you
have invited me to! | also know that there is a messenger to come. But | had
thought that he would appear in Sham (Syria). | have treated your envoy kindly.
And | am sending you two slaves who are held most highly by the Copts, and |
am giving you a mule to ride. Peace be upon you.”

Hatib died in Madina Munawwara in the 30th year of Hijra whilst he was
65 years old. And Uthman (ra) led the funeral prayer upon him. The Messenger
of Allah (saw) informed that Hatib will not enter Hellfire. A servant of Hatib bin
Abi Balta’ah came to the Prophet complaining about Hatib and said: O Prophet
of Allah! Hatib will surely enter the Hellfire. So the Prophet (saw) said: ¥ ARl
3;.:\3(.\5&3 Has dgd éuls @35 “You have lied. He will certainly not enter the
Hellfire, for he witnessed Badr and Hudaibiya” [Muslim] Hatib has a narration
of the Prophetic hadith from the Prophet (saw). The hadith was narrated from
him by his two sons, Abd al-Rahman ibn Hatib, Yahya ibn Hatib, and Urwa ibn
al-Zubayr.

Back to Index



Indeed, Khalid ibn Al-Walid (ra) is a Model for the Muslim
Military Officers, in Siding with the Great Deen of Islam
and its Noble Ummah

The entry of Khalid ibn Al-Walid ibn al-Mughirah (ra) into the fold of Islam,
and his unflinching support for Islam and the Muslims, was nothing but a wise
choice from a brave warrior. It was the principled stance of a martial hero who
was never defeated in any battle he had ever fought. Had he remained on his
disbelief, dying as his ancestors and contemporaries of the kuffar had, such as
Abu Jahl and Al-Walid ibn Al-Mughirah himself, he would have been amongst
the losers, both in this world and the Hereafter.

Indeed, the life of Khalid (ra) provides a powerful lesson for officers in the
current Muslim armies, who are currently ordered to protect the thrones of the
oppressors, enabling them to rule by other than all that Allah (swt) has
revealed. Yet, if these officers were only to follow the example of our honored
military chief, Khalid ibn Al-Walid (ra), the outcome of their affairs would be the
same as that of the Sword of Allah (swt), in shaa Allah. Thus, if Allah (swt)
permits, such officers will witness a joyous day in which they will be assembled
with Khalid (ra) and the honorable Companions (ra) at the Hawd (cistern) of our
Master, Muhammad al-Mustafa (saw). And what a joyous day!

However, if they let themselves down, by continuing to protect the
existing secular regimes in the Muslim World, defending the borders of the
nation states that were carved out of the lands of the Khilafah to weaken and
divide the Muslims, then the consequences for them will be dire and
regrettable. Indeed, it is not for the Muslim officer, zealous in his devotion to
Allah (swt) and His Messenger (saw), to protect the thrones of the oppressors,
wasting his military life in the service of regimes that are agents of the Western
crusader enemies, implementing the projects of the kuffar. So, let the Muslim
officers take heed from the dark examples, littered throughout military history,
of those who died blindly protecting the thrones of oppressors, such as those of
King Richard, the Emperor Napoleon and the tyrant Hitler, amongst others,



losing both the world and the Hereafter. Indeed, Jahannum lurks as an ambush
for the heedless.

The siding of Khalid (ra) with Islam and the Muslims did not take long. It
was upon a short message from the Messenger of Allah (swt) that his brother,
Al-Walid ibn Al-Walid ibn al-Mughirah (ra), left for him at his house. It was only
a short message that was sufficient for him to barter the world and its goods,
for the endless bliss of the Hereafter. The entry of Khalid ibn al-Walid into Islam
was after the treaty of Hudaybiyah, when the Messenger (saw) entered Makkah
during the Compensatory Umrah. He (saw) asked Al-Walid, who had embraced
Islam, about his brother Khalid, saying, SW of “Where is Khalid?” Al-Walid
(ra) said, <l 4 db “Allah will bring him.” The Prophet (saw) said, J¢= 4iv L
o8 e dleddlg cdd 1S O (S uadl e pnaduall an dialS Jasms O 9J9 oDl “There
is none like him who is ignorant of Islam. If only he were to align his fury with
the Muslims, against the mushrikeen, it would be better for him. Indeed, we
would give him precedence over others.”

Al-Waleed (ra) searched for his brother but did not find him, so he left
him a message which said, ¢bly o3 i el JT ) 318 1 Lol oyl oyl il g
phag ade dlil Jio dll Jgusy (o a89 1501 lgzs oDl Jhng tellas llacy @Ml (s
dxllp blge s A8y (il uB Lo (1L 2harwld ... S cpl 1S celic “In the name
of Allah, the Most Gracious, the Most Merciful. As for what follows, | have not
seen anything more surprising than your opinion about Islam, whilst your mind
is your mind! However, is it in the matter of Islam, that no one is ignorant of?!
The Messenger of Allah (swt) asked me about you, saying, S¥& ¢l “Where is
Khalid?” My brother, grasp fully what you have passed over. You have passed
over a righteous compatriot.” Khalid (ra) was thinking about Islam previously
and when he read his brother’s message, he was overwhelmed with joy. He was
astonished by the speech of the Prophet (saw) about him and Allah (swt)
opened his heart, so he entered Islam. Before this, he had had a dream, in
which he was in a narrow place, from which he exited onto a wide, green
pasture. When he mentioned his vision to Abu Bakr As-Siddiq (ra), whilst he was
in Madinah, he replied, oo ¢ EoS Gl Bually eddl) dbl lus S A3 50 5
&l “Your exit is to that which Allah (swt) has guided you to, Islam, whilst the
narrowness you were in was shirk.” Thus, a short message and a dream that he
had was sufficient for the true military leader to enter Islam, rectify his life and
do what Allah (swt) created him for, the worshipping of Allah (swt) and the
waging of Jihad in His Path.



Khalid ibn al-Walid (ra) was a truly seasoned military commander. He led
the army of the mushrikeen in the Battle of Uhud, inflicting grave losses on the
Muslims. Then he was an outstanding commander after siding with the
Muslims. His first expedition with the Muslims was the Battle of Mu’tah, in
which he carried the Banner of Muslims, after which he was given the name of
Saifullah (the Sword of Allah). He also participated in the wars of apostasy, and
fought with the Muslims in more than a hundred battles. The Messenger of
Allah (saw) said, (e Zl do 2l g oyo Caw Jdgll Gy s Bl g3ly 4l e 3
8Lty QLZSJ\ “Yes, Abdullah and the brothers of the clan, Khalid ibn Al-Walid, is
one of the Swords of Allah (swt) that Allah (swt) unsheathed against the Kuffar
and the Hypocrites.”

Khalid witnessed the Opening of Makkah and the Battle of Hunayn. The
Messenger of Allah (saw) granted him a hair from his (saw) head, which Khalid
(ra) kept in the front of his turban. Khalid (ra) would not meet an enemy
without defeating them. Abu Bakr as-Siddiq (ra) made him a commander over
all the commander of the armies, whilst he and Abu Ubaidah (ra) conquered
Damascus. All these victories were for a true warrior, who is remembered in
military history and by the best Ummah brought forward to mankind. His
victories are heavy in the balance of his good deeds on a day when neither
money nor offspring will benefit.

The example of Khalid (ra) is far from that of those current officers who
serve in Muslim armies, spending their lives between seeking to obtain medals
and ranks, without real achievements to support Islam and Muslims, and
serving the interests of the colonialist powers in the world and in the “peace”
missions of the crusader United Nations. Indeed, there is world of a difference
between the commander Khalid ibn Al-Walid (ra) and the officers who die
unlike what the Sword of Allah (ra) died upon.

In origin, the Muslim military officers are honored servants of the
Ummah. They pledge to protect its Iman and preserve its sanctities. They are
certainly not to be servants of the oppressive rulers who do not rule by all that
Allah (swt) revealed. Indeed, in origin, rulers themselves are to be the servants
of the people as well, whilst these rulers betrayed the trust and usurped the
wealth of the people unjustly, through their democratic systems. As for the
officers, if they did not honor the pledge between them and the people, they
too would have eaten from the ill-gotten wealth and fed their children with it.



Indeed, the Haraam money is not only that which is taken by stealing or
robbery. The Haraam money is also the money of the one hired for a duty, who
does not fulfill the duty for which he was hired to do. This is particularly so
when the common Muslims, who have been impoverished by the rulers, are
cutting from the bellies of their own suffering families, in order to pay the
soldiers and officers their generous salaries, on time. This hard sacrifice is not
so that the officers and their families can merely enjoy the wealth of the
Ummah for nothing, or, worse, whilst serving the enemies of the Ummah. This
sacrifice is only to defend the Ummah, its Deen, its sanctities and its inviolable
matters. If the Muslim military officers did not honor their commitment, then
they would have fed themselves and their families from Haraam.

So, let the Muslim officer take heed from eating from the Haraam. Jabir
said that the Messenger of Allah (saw) said, 59 Céeldl e C& g3 FAENERTR|
& J31 3001 38 el ie & @) “Flesh which has grown out of the ill-gotten
wealth (as-soht) will not enter paradise, but hell is more befitting for all flesh
grown from ill-gotten wealth.” (Ahmad, Darimi, and Baihaqi). Abu Bakr as-
Siddiq (ra) said that the Messenger of Allah (saw) said, g“sj«;: s o Y26 Y
pls=Jb “The body nourished from Haraam will not enter Jannah, the Fire is
more appropriate for it.” (Bayhaqi in Shu'b ul Iman). So, how can the officer
who believes in Allah (swt) and the Day of Judgment be content with throwing
his family into the Hellfire, because he nourished them with Haraam money?!
As for the officer amongst them who is pleased that his offspring graduated
from the most prestigious universities, so that he can take pride over them in
front of the people, should he be satisfied that he nourished his offspring to be
kindle-wood for Hellfire?! May Allah (swt) forbid?!

It has become as clear as the sun at high noon that the miserable
condition of the Ummah can only be changed by the Nussrah of the people of
strength and protection, after the masses have indeed changed what is in
themselves. Allah (swt) said, pgaudil s 19585 §5 a3k b A8 Y 4 &) “Indeed,
Allah would never change a people’s state until tﬁey change all that is within
themselves.” [TMQ Surah ar-Ra'ad 13:11]. Indeed, the Ummah has repeatedly
demanded ruling by the Law of Allah (swt), pouring out into the streets with
bared chests, demanding the overthrow of the colonialist systems of the kuffar
and the establishment of the ruling by Islam on its ruins. However, the only
ones who failed the Ummah, whilst being part of the Ummah and from its sons,

are the Muslim officers and commanders of the troops and their armed force.



They failed the Ummah despite the fact that the common Muslims have spent
on them from the right of their own families. Accordingly, the Muslim officers
today are carrying the sins of the oppressive, agent rulers of Muslims, inviting
upon themselves a similar punishment. Allah (swt) said, wb.\yog oLy Hsesd u‘
i\ lys “Surely Pharaoh, Haman, and their soldiers were sinful.” [TMQ
Surah al-Qasas 28:8]. The meaning is that the transgressors and sinners include
the head of kufr, Pharaoh, and his minister, Haman, as well as their troops.

It is not allowed for any soldier or officer to absolve himself of his
responsibility regarding the oppression and kufr of the ruler, by claiming that he
is not responsible for the ruler’s oppression in his ruling, his ruling by kufr, his
agency to the kuffar, his open sin and his immorality. Indeed, the Messenger of
Allah (saw) denounced those who absolve themselves of any responsibility,

regarding the oppression of the ruler. He (saw) sald 0355@ 4 g oo S 9o
wﬁdjmwgwwlswbds L’cigp.@.a.\g: M&&.}uﬁ 1‘5.\»

U‘swwwﬁwwmwgﬁ%@’ pede Y305 4 Gy ppysd! e 3yle
uag:di e 3ylg 383 4w “Listen, have you heard that after me there will leaders,
whoever enters upon them and condones to their lies, and supports them in
their oppression, then he is not from me and | am not from him, and he shall
not drink with me from the Hawd. And whoever does not enter upon them,
nor help them in their oppression, nor condones to their lies, then he is from
me, and | am from him, and he shall drink with me at the Hawd.” [Tirmidhi,
Nisaa'i and Ahmad].

It was narrated about the imprisonment of Imam ibn Hanbal (rh), that a
jailor came to him and said to him, Sguwe 92 Jo egilsely dollall 3 (595 I Eouxll
“Is the hadith that was narrated regarding the oppressors and their helpers
Sahih (authentic)? He said, o= “Yes.” The jailor said, ¢del]| Olgsl oo blg "Am |
one of the helpers of the oppressors?" Then Ibn Hanbal said to him, aslall olgel
QIR yed cdl bl clio Giiwy aang dolab mhasy @bgd Juuiog Hyass d3b oo “The
helpers of the oppressors are those who cut your hair, wash your clothes,
prepare your food and sell and buy from you. As for you, you are from the
oppressors themselves.” [“Managib al-Imam Ahmad” by Ibn al-Jawzi]. And
when we are talking about the one who oppressed Imam Ahmad, we are talking
about Al-Ma’mun, the Muslim ruler who used to rule by all that Allah (swt) has
revealed and waged Jihad in the path of Allah (swt), yet Imam Ahmad said that
about him! We are not talking about the current rulers of Muslims, who have
violated the sanctities of Muslims, suspended Jihad and all the Shariah rulings



of Islam. These are the usurpers of the authority, sinners, oppressors and most
of them are kuffar. They are certainly not like al-Ma’mun in any way. Instead
they are the Pharaohs of this time.

The wise officers who believe in Allah (swt) and the Day of Judgement in
the Muslim armies must rectify their affairs as Khalid ibn al-Walid (ra) did,
before it is too late. Indeed, death is near for every creature and the Day of
Judgment is inevitable. Khalid ibn al-Walid (ra) said on his deathbed, 4w cJgi
e ©gal 15 BT o @3 cdooy of diabo ol dopo 4dg V] b pubgn o § Loy claela) ol Lo
szl el ol Md  andl & gan LS s5,% “I witnessed a hundred battles or so. There
is not an inch in my body that does not have a blow, a stab or a strike. Yet here |
am, dying on my bed as a camel dies, so let the eyes of cowards not sleep.”
Rectifying the affairs is only possible with one thing that has no alternative. Its
absence is not compensated for by Salah, Fasting, Sadagah, Hajj or Umrah.
Rectification for the military officer is only by standing with the Muslims, by
granting the Nussrah for Islam and the project of the revival of Muslims, by
restoring Islam as a system of governance for the people, by granting Nussrah
to Hizb ut Tahrir to establish the Second Rightly-Guided Khilafah (Caliphate) on
the Method of Prophethood, whose glad tidings of return are from the
Messenger of Allah (saw). And if the Muslim officers did that, then they would
have won in both worlds, as Khalid ibn al-Walid (ra) did win. And if they
opposed that in the Dunya then they are in the HeIIf|re may Allah (swt) forbid.
Allah (swt) said, lb3£29ﬂ| d|3.o|_9 ;6.: IALE D ‘o$>|3)|3 f&:lyl_g ‘6_9\;31 (6_9b| QS ol d.a
lgaifd dhis § 25 Uoiy U1 a eSJ‘ CaT @305 (Slaay BILS G345 Bl
il A "agnJl S Y dulg DJ.AL\ 1] Lgb &> “Say, “If your parents and children and
siblings and spouses and extended family and the wealth you have acquired
and the trade you fear will decline and the homes you cherish —if all these are
more beloved to you than Allah and His Messenger and Jihad in His Path, then
wait until Allah brings about His Will. Allah does not guide the rebellious
people.” [TMQ Surah at-Tawba 9:24]

Back to Index



The Reward of Obedience to the Husband is Equal to
Martyrdom of Man

Just as Allah and His Messenger (saw) commanded the man to be good in
cohabitation (8-4lxe) with his wife, Allah (swt) and His Messenger (saw) also
commanded the woman to be good in cohabitation with her husband, obeying
him and guarding chastity in his absence. Aisha (ra) reported: | asked the
Messenger of Allah (saw): 81l (ds la> elach oLl ST “Which person has the most
right upon a woman?” The Messenger of Allah (saw) replied: &=9) “Her
husband.” | asked, J=,)! e B> adacl ol & “Which person has the most right
upon a man?” The Messenger of Allah (saw) replied: 4si “His mother.” (Al-
Mustadrak). Al-Husayn ibn Muhsan reported that his aunt came to the Prophet
(saw), the Prophet asked her, CﬁJ &i131 “Do you have a husband?” She replled
“Yes.” He said, 4 wl 03\3 “So, how do you treat him?” She replied, Lk B’\ ngl K
L u):’:.’c “I fulfill his rights except when | am unable to.” He said: u.ﬂ u-" gs).lml
303 el:.z.-:- mls 4% “Look to how you are with respect to him, for he is your

Jannah (Heaven) or Fire (Hell).” [Ahmad].

Ibn Abbas (ra) narrated: A woman came to the Messenger of Allah (saw)
and said: “O Messenger of Allah, | am a delegate [from a group of] women and
there are none of them, whether she knows or does not know that | would
come to you, except she would want me to come to you. Allah the Almighty is
the Lord of both men and women and their Allah, and you are the Messenger of
Allah, for both men and women. Allah has prescribed Jihad for men only; if they
are victorious, their reward is great, and if they die as martyrs, they are alive
with their Lord, receiving sustenance. [For women], which act of obedience is
equal in reward to this?” The Messenger of Allah _(saw) said, (e Cad] ‘_,.ng-bl
aady ie H80e 83 U3 Juig dlisy Blyiklg zi e & ¢Lad “Convey to those you
meet of the women: ‘Indeed, the obedience to the husband and fulfilling his
right is equal to that (i.e. Jihad in the Path of Allah). Nevertheless, few of you
do that.”

Islam has equated the Jihad of a man in the Path of Allah (swt), with its
victory or martyrdom in battle, to the obedience of the wife to her husband and
her fulfilling of the right of her husband. In this regard, it is not permissible to



discuss the differences or make comparison between the horrific nature of
killing and fighting, with the obedience of wife. Nor is it permissible, even for a
moment, to think about the extent of women’s preference over men, or the
divine leniency towards women and the severity towards men, over the
condition to enter Paradise. This is because the subject is not the differentiation
or belittlement of the rights. Nor is the subject of facilitation or difficulty to
enter the Paradise. Instead, it is the subject of responsibility assigned by the
Lord of the Worlds (swt) to everyone based on his nature and ability and based
on role and mission in his life.

Thus, a person, whether male or female, lives on this earth for a specified
period, in order to perform a specific role, with a specific ability. Accordingly, a
man does not choose his mission, nor does a woman choose her mission.
Instead it is an assignment and obligation from Allah (swt) upon the believers,
who abide to this, by the command of Allah (swt). As for the one who chooses
his role and mission in the life based on what he himself opines, by Shaytan’s
whisperings, Allah (swt) will account him on the Day of Resurrection with
reward and punishment according to his deeds. Allah (swt) says: Y3 uoyd u\flng

b 3iD A g3y AUl gk (e paysl b B! AT 585 O 1541 W gluzs Hul 528 13) Ll
b:g-o YMS “It is not for a believing man or a believing woman, when Allah and
His Messenger have decided a matter, that they should [thereafter] have any
choice about their affair. And whoever disobeys Allah and His Messenger has

certainly strayed into clear error.” [TMQ Surah Ahzab: 36].

Islam increases the protection of women against Shaytan, by prohibiting
the disobedience of her husband. Islam encourages the obedience to her
husband and makes it as one of the conditions for paradise, as the Prophet
(saw) said: bEES] NS uo)l-@a.c‘.q:-_g_)g &l ob.ol Lml “Whichever woman dies
while her husband is pleased with her, then she enters Paradise.” [Mlshkaat
al-Masaabih]. The Prophet (saw) said, w.qaa-b 4o Cad ’jlé.&bul.,aul o|j.3J|
AR Y] ul}ﬂ ‘5|U.A‘J.>.\JJ9L4.1§3MLH3 @>39“If a woman prays her five
prayers, fasts her month of Ramadan, guards her chastity, and obeys her
husband, she will enter Paradise from any gate she wishes.” [Mishkaat
Masaabih] Anas bin Malik (ra) reported that the Messenger of Allah (saw) said,
§ ol 3 piaLw-u “Spl i “May I inform you about your women in paradlse?”
We said, “Yes, O Messenger of Allah.” The Prophet (saw) said, |->| ¢ 33-'3 3303 i
@ayw}um‘}aﬁ!yc_lud‘s.uo.\.b quSch”MsyL@dlgwlglums
“Every Iovmg and fertile woman. When she is angry or offended or her



husband is angry with her, she would say to her husband: ‘This is my hand
placing on your hand, | will not apply Kohl with blindness until you are
pleased.”” [at-Tabarani]

Disobedience to the Husband is Amongst the Major Sins in the Deen of
Allah:

In addition to the encouragement about Jannah, forgiveness from Allah

(swt) and the great reward for obeying the husband, Allah (swt) and the
Messenger of Allah (saw) have clarified the major sin in the disobedience of the
wife of her husband. This disobedience is an inevitable path to Hell and is a
reason for the Wrath of Allah (swt), His curse, the curse of the Messenger (saw)
and the curse of angels upon the ill-conduct wife who commits clear obscenity,
disobeys her husband, verbally abuses him with insulting words, who does what
her husband hates, squanders his wealth, betrays his secret and is not guarded
in his absence. She is the one who distances herself from his bed and does not
respond to him. When her husband or she becomes angry, she does not seek to
please her husband. The Prophet (saw) said: 35&3 Y Blyal J) Jlaig 3L P RASTR|
Le G Y (23 g9y “Allah (swt) will not look upon a woman (with mercy)
who is ungrateful to her husband, whilst she is in no need of her husband "
Muad Bin Jabal (ra) reported that the Messenger of Allah (saw) said: Obn‘ S35 Y
o Sis 5 Lld | il 3B 435 Y 1 el gl (pe dizrgy B V) € Loudl 3 LeSo)
(t9]} L;UJUU Ol él&gs “When a woman harms her husband in this world, his wife
of Hur al -Ayn (in paradise) would say: ‘Do not harm him, May Allah curse you,
the person is just a foreigner to you and he is about to leave you and come to
” [Mlshkaat al-Masaabih]. The Messenger of Allah (saw) said, J=PIe3d |.>|
@-aaa S 480! g gile Skl S (3G o caifsd J) 45f55) “When a man calls
his wife into his bed and she refuses it and so the man spends his night with
anger towards her, Angels will curse her until dawn.” [Muslim]. In another
Hadith, the Prophet (saw) said: dw cdlyd J) digel 435 J’J oo b el M .,5..U|3
e o233 G lple Bl sleldl 3 ‘s.m 06 'Y cass “By the one in whose hand my
soul is, when a man calls his wife into his bed and she refuses it, those who
are in the heaven will be in wrath against her until her husband becomes
pleased with her.” Jabir bin Abdullah (ra) reported that the Messenger of AIIah
(saw) said, 2z S gahll NV IO P T | p-eJ 235 Vg 8o g Al oy Y a3
e G OSly (woy G L) Lende a3 Lad! Blially ool § o aad 4diga )



“There are three types of people whose prayers will not be accepted, nor their
good deeds ascend to the heaven: a runaway slave, till he returns to his
patrons and puts his hand in theirs; a woman with whom her husband is
displeased; and a drunkard, till he becomes sober.” [Al-Tabarani narrated it in
Al-Awsat from the narration of Abdullah bin Muhammad bin AqeeI] Zald bin
Argam reported that the Messenger of Allah (saw) said: L@.o.l.c Al > Lséy Y ol,m-"
w&wpwm&umgwuyywlg}”y‘soyy”Nowoman can
fulfill her duty towards Allah until she fulfills all her duties towards her
husband. If he asks her (for intimacy) even if she is on her camel saddle, she
must not refuse.” Ibn Umar (ra) reported that the Messenger of AIIah (saw)
said: G W) Cuas Blioly azp G aise oo 331 s Lagingdy Legidlo 59l Y LI
2= “Two persons whose prayers will not rise above their heads: A runaway
slave till he returns to his master and a woman who disobeys her husband till
she obeys”. [Al-Tabarani narrated it with a good chain of transmission and Al-
Hakim]. Ibn Umar (ra) reported: | heard the Messenger of Allah (saw) saying: ul
ol i dde o gl S ol 3 o IS Lgiad B)\S'Lg9)39 gy (o Sy 13] Blynall
=y @:- guJ}’b “When a woman leaves her home whilst her husband hates it,
all the angels on the heaven and everything she passes by will curse her
except Jinn and mankind until she returns back”. Abu Huraira (ra) reported,
The Messenger of Allah (saw) was asked: Jé ngle &1 “Which of the women is
best.” He (saw) replied, Ly @b Y g lguds 3 QS Y ¢ 34113) diudal g ¢ 385 13) B2 G
8355 “The best of women is the one who pleases him when he looks at her,
obeys him when he requests her, and does not dispute him in herself and her
wealth in a way he dislikes.” The Prophet (saw) said, Gwbog lgaws dlpll o 13]
il &l ulyl 4_51 oo Ll BESHVI VCAVETY) Eeslblg Lg3myd Elad>g 3eds “If a
woman prays her five prayers, fasts her month of Ramadan, guards her
chastity and obeys her husband, she will enter Paradise from any gate she
wishes.” The Messenger of Allah (saw) equated the obligatory Salah, Fasting,
abstinence from Zina and obedience to her husband, as a condition for a
woman to enter Paradise by the Mercy of her Lord and all the gates of Paradise
be opened for her, to enter through whichever she wishes. This hadith also
means that any failure in any three of these deeds and worships, do not open
the gates of Paradise.

Thus, if the woman fails to perform any one of those acts, such as non-
performance of Salah in her life or not Fasting during the month of Ramadan,
committing Zina or illicit relations, disobeying her husband or committing



indecency with verbal abuse upon her husband, all these prevent the opening
of gates of Paradise for her and these would make her fate confined to those
who are faced with a difficult reckoning. May Allah (swt) prevent that. Just as
the Salah and Fasting are time-bound worships, obliged throughout the life, so
long as the human lives and breathes, abstinence from Zina and obedience to
the husband are obliged so long as a woman lives and breathes, whilst she is
able to perform such obliged obedience. Also, the obedience is not obliged only
in the case of mutual love between the spouses. Instead, the obedience of the
wife of her husband is obliged as long as she is the wife, regardless of the state
of marriage, in terms of happiness or misery. The obligation of obedience is
obliged by Allah (swt) and made it an Ibadah, just like the obligation of Salah
and Fasting, as long as the marriage exists.

The obligation is not suspended by any condition, as long as the marital
relations exist according to the Shariah of Allah (swt). The woman has no right
to set conditions for obedience, thinking that obedience is not obligatory,
within some or other conditions. Just as the circumstance of life obliges the
Salah and abstinence from Zina completely, the state of marriage obliges the
wife to obey her husband. Women must know that; were it not for the fact that
obedience of wife to her husband is amongst the fundamental obligations that
connects the destiny of woman in the Hereafter with Paradise, were it not for
the fact that disobedience of woman to her husband is amongst the major sins
in Islam that connects the destiny of the illicit, disobedient or indecent woman
in the Hereafter with Hellfire, the Messenger of Allah (saw) would have not
equated Jihad and martyrdom in the Path of Allah with obedience of woman to
her husband. It is narrated in the hadith of Ibn Abbas (ra) where the Prophet
(saw) said: <U3 Jua ddow Bljsly el Golb &1 ¢ sl opo Condl] (o g-l-ﬂ “Convey it
to the women you meet, that: Obedience to the husband and recognizing his
rights, are equal to that” i.e. the Jihad and martyrdom, about which the
guestion was asked, in the first part of the hadith. As for the hadith related to
the non-acceptance of Salah by Allah (swt) from the one who disobeys her
husband, the hadith is clear and explicit, not needing need explanation or
details. With regards to the hadith of Zaid b|n Arqam in which the Prophet (saw)
said, 454z9) 3> say G Lgdds bl 3> (8355 5y 8iya)l “No woman can fulfill her
duty towards Allah until she fulfills all her duty towards her husband.” The
great reward and status for the obedience to husband in Islam and about the
great sin within disobedience of the husband, such that Allah has made it



amongst the major sins, is above any doubt or confusion and does not need
clarification.

It has been stated in the Taf5|r of Qurtubl regarding the verse, 132855 fb;

M0 @8lsily cSoE @83z 3888 Wik (365 B 3US “If you avoid the major sins
wh|ch you are forbidden, We will remove from you your lesser sins and admit
you to a noble entrance [into Paradise].” [TMQ Surah Nisa 4: 31]. lbn Abbas
(ra) said, wlde of Lad of Cunt ol Hly dbil dais L33 S8, “Major sin is every sin
which Allah has sealed with Hellfire or Wrath or curse or punishment.” End
Quote. If we review the Prophetic hadiths related to the disobedience (of the
husband), we would find that many times the Messenger of Allah (saw) warned
the disobedient wife with the Wrath of Allah (swt), His Hellfire and with the
curse of angels. The comparison of disobedient wife with the one who
abandons Salah, fasting and commits Zina. is sufficient for the act of disobeying
the husband to be amongst the major sins in the Deen of Allah (swt).

Abu Hurairah (ra) reported: The Messenger of Allah (saw) was asked: &I
#3 L3 “which of the women is best” He (saw) replied: aadad g ¢ 35 13) 25 v (I
035 Loy Lo Y 9 (PO 3 M.!l:u Y ¢ 32113 “The best of women is the one who
pleases him when he looks at her, obeys him when he requests her, and does
not dispute him in herself and her wealth in a way he dislikes.” The hadith is
narrated by the people of Sunan, i.e. Nasa’ee, Abu Dawud, Tirmidhi and lbn
Majah, with sound narrations.

Making (the husband) happy is an obligation of wife:

Allah (swt) says: pia-u ELT) LéJJl 19:&ad) 135 ‘&“.m K9 @ EIES O 4Gl 99
093585 33.9.3 G @Ud § O] 48353 8334 “And of His signs is that He created for
you from yourselves mates that you may find tranquility (4«S«) in them; and
He placed between you affection and mercy. Indeed in that are signs for a
people who give thought.” [TMQ Surah ar-Rum 30: 21]

This noble verse defines the purpose of marriage and clarifies the reality
of married life. It also clarifies regarding the marriage from which there is no
serenity (4uSw) arising. Serenity means tranquility, bliss and is more
comprehensive and deeper than that. Such a marriage cannot be described as a
marriage and marital life by which Allah (swt) has pleased with His believing
servants. The verse has the implicit meaning (p342<) that the creation of woman



from the ribs of man is a miracle, whilst making her as the mate of man, from
whom he gets serenity (4uSw), is also a miracle, like the miracle of her creation.
Accordingly, serenity i.e. happiness, bliss, tranquility, joy and complete
surrender to the fate of Allah (swt), is altogether a gift from Allah (swt) and a
blessing from the Most Merciful, the Most Gracious to man in a feminine form,
which Allah (swt) has named as woman. And Allah (swt) has permitted man to
get married to her.

Allah (swt) reminds us through His countless miracles, so that one may
take any of them in order to ponder upon its miraculous nature, with
gentleness and compassion. The noble verse clarifies to both men and women
that the serenity is the fundamental condition, for the continuation of marriage
amongst Muslims. Accordingly, there is no happiness for a believer in marriage,
without serenity. Since Iman necessitates happiness and prevents misery, it is
not possibly for Iman to coincide with misery. Seeking to provide serenity in
marriage is an obligation for both men and women. Woe to those who do not
fulfill their part, in this regard. The verse clearly clarifies the nature of marital
life for the Muslims, which is calm and tranquil in nature, leading to harmony
and spiritual union. The verse necessitates the system of Allah (swt) for the
family relationships through marriage between men and women. Such relations
are only organized continuously by the system that achieves the description of
Allah (swt) about the nature of this marriage.

Just as Allah (swt) has firmly made mountains as pegs upon the earth, He
(swt) made basic principles for the Muslim family life, which no man or woman
must deviate from. Thus, the family in Islam is established absolutely upon the
taking care of the affairs by men. It is an obligation upon men and not just any
right which he can choose to leave. On the other hand, it is upon woman to
obey (her husband) absolutely. It is an obligation upon her which she must
abide to in her life just as her Salah, truthfulness and trustworthiness.
Obedience of the wife to her husband is amongst the rights of testifying “There
is no god but Allah and Muhammed is the Messenger of Allah.” There is neither
happiness, nor serenity nor blessings in marriage, of the wife does not obey her
husband. It is regarding this that the Prophet (saw) said, olesY! 53 %LAI NESRD)
i) &= ‘533.: &= ¢ “A woman cannot find the sweetness of Iman until she
fulfills the duties to her husband.” Thus the obedience of the wife of her
husband is the basis for the happiness of the husband and the family. This is
apparent in the subject of the miracle which the noble verse draws attention to



by saying, ] 15Kad) 31531 4wl e 4T 315 & 435k Be3 “And of His signs is that
He created for you from yourselves mates that you may find tranquility
(44Xw) in them;” [TMQ Surah ar-Rum 30: 21]. The verse clarifies that happiness
is from the wife and within the wife. It is a happiness within which the man
reposes and fills his soul with tranquility, when he approaches her and is
intimate with her, granting serenity.

Since woman is the basis of happiness in marriage, Allah (swt) has
legislated ahkam that necessitate the woman, either willingly or resentfully, to
perform her natural role and provide happiness to her husband. Accordingly,
Allah (swt) clarified His ahkam, commands and prohibitions in relation to
organizing the family and the relation between the husband and wife. He (swt)
assigned the role of taking care of the affairs and leadership to the man, whilst
the role of obedience is assigned to the woman, in matters other than
disobedience to Allah (swt). The woman does not have a right to choose
between accepting and not accepting the obligations of Allah upon her in
obeying her husband continuously. Allah (swt) linked her obedience to her
husband with her submission to Allah (swt), the Almighty. He (swt) closed the
gates of Paradise, from accepting the Salah, Fasting, supplication and Dh|kr
(tasblh) of a woman who dlsobeys her husband. The Prophet (saw) said, 3J ‘3\-9
&> ab.dl ‘5.3_9.: Y ol ol ‘5.JJ|3 L9y ddead OF Blpadl Eayed sl e Of bl &yl
k>9) 3> 6-33-' S l.ejg “If |1 were to order anyone to prostrate himself before
another, | would have ordered the wife to prostrate herself before her
husband. By the One in Whose hand is the soul of Muhammad, no woman can
fulfil her duty towards Allah, until she fulfils her duty towards her husband.”
There is a clear declaration from Allah (swt) in this hadith from the tongue of
the Prophet (saw) that Allah (swt) will not accept the obedience or ibadah from
the woman who fails to honor the rights of her husband and perform her
obligations towards him. It is as if He (swt) says the paths to Paradise are cut off
for a woman, who disobeys her husband or neglects in fulfilling her obligations
towards her husband, whilst performing the duties to please him. Thus the
acceptance of any worships or charity or supplication from a woman by Allah
(swt), depends on her success and complete fulfilment of her obligations
towards her husband. Otherwise, the paths to Paradise are cut for her and her
obedience and worships will not be accepted. That is she is as like the one who
does not pray, even if she prays, and her condition is like the one who breaks



fasting in the month of Ramadan, even if she fasts. None of her charity will be
counted.

Jabir bin Abdullah (ra) reported that the Messenger of Allah (saw) said,
&Mwlydlgyy&wwl w;wldlweyyjowwam:}l&)"b)b
o G Ol oo S ) s Tas Ll Byl gl J o “There are three
types of people whose prayers will not be accepted, nor their good deeds
ascend to the heaven: a runaway slave, till he returns to his patrons and puts
his hand in theirs; a woman with whom her husband is displeased; and a
drunkard, till he becomes sober.” [Al-Tabarani narrated it in Al-Awsat from the
narration of Abdullah bin Muhammad bin Ageel]. In another hadlth Ibn Umar
(ra) reported that the Messenger of Allah (saw) said: leg-w9d) LA@M)_gbv N oSl
2y o> k39 Cuas cbnlg a2 &> adlge (o &3 ks “Two persons whose prayers
will not rise above their heads: A runaway slave till he returns to his master
and a woman who disobeys her husband till she obeys”. [Al-Tabarani narrated
it with a good chain of transmission and Al-Hakim].

The primary basis for the happiness of a family lies in the woman. In the
process of adapting a woman by intellect and disposition to this role of life,
Allah (swt) places before woman the difficult choice in life: either accepting or
rejecting the servitude to Allah (swt) and what each matter leads to in every
deed, partlcularly in the prlmary matters of life, true to the saying of Allah (swt):
Mk Gyl pSSi Salid By Cigal Bls Ls»\-" “[He] who created death and life to
test you” [TMQ Surah Mulk:2]. Since Allah (swt) linked His acceptance of
monotheism and worships from a woman with her obedience to her husband,
pleasing and making her husband happy, this makes her disobedience to her
husband a very dangerous matter in Islam. Upon examining the public role of a
woman in the life, which Allah has defined for her, we do not find any sin more
dangerous than marital disobedience, except for the sin of committing Zina,
which deserves Hell in the Hereafter, according to the divine texts, asserted in
the meanings of the Prophetic hadiths related to this matter, which we have
mentioned elsewhere. Accordingly, the death sentence for Zina would wash
away the sin and protect her from the Hell in the Hereafter, by the mercy of
Allah. As for the disobedience of the wife of her husband, there is neither
punishment for her, nor is their washing of sins, if she does not repent before
her death. As for the charity that washes away the sin, it requires repentance
and repentance means returning back to obedience and abandoning the
disobedience. If the obedience is accepted and the disobedience is abstained



from, there is no problem. Accordingly, the fundamental condition for
happiness is fulfilled, which is the obedient wife, pleasing her husband and her
Lord (swt).

Accepting the law of Allah (swt) means Paradise and rejecting it means
Hellfire. Both men and women have a choice to choose his or her path and
define his or her destiny. Initially, this matter is difficult and when a man
examines his view and thinking upon it, the matter would be easy. Allah (swt)
created the servant upon fear and also with greed. Accordingly, Islam brought
its clarification to the Hukm Shariah, threatening those who violate it with the
punishment of Allah (swt), that would shake the heart and make eyes weep.
Just as Allah (swt) has warned the woman who disobeys her husband and
frightened her with the hellfire, He (swt) reassures her for her obedience and
prepares her for the paradise. The Prophet (saw) described a woman who
enters paradise with her obedience to her husband and with the deeds of
pleasing and seeking to please him. Anas bin Malik (ra) reported that the
Messenger of Allah (saw) said, § &l 3 oSSl @Sn1 1 “May 1 inform you
about your women in paradise?” We said, “Yes, O Messenger of Allah.” The
Prophet (saw) said, odd :cJB (g5 wa.cgl L@J.Jl ;.‘5w|3| Cdual |.>| ‘ .>3J3 .:3.:3 <3
G295 S uaauu J:’uSl Yeduw 3 & “Every loving and fertile woman. When she
is angry or offended or her husband is angry with her, she would say to her
husband: ‘This is my hand placing on your hand, | will not apply Kohl with
blindness until you are pleased.”” [Narrated by Tabarani]

The miracles of Allah (swt) appear in His Creation, characterized as the
miracle of His Mercy, the miracle of His Generosity, the miracle of His granting
ease and facilitation for a woman to enter the Paradise. Allah (swt) is the Most
Just and the Most Kind to the women. Above all, the Prophet (saw) told men,
pelud) (Sils @Silus-g Ll egiaa Ulay] (nragall JuST “The most perfect man in his
Iman among the believers is the one whose behavior is most excellent; and
the best of you are those who are the best to their wives” [narrated by
Tirmidhi and he says the hadith is Hasan Sahih]. Thus, felicitations to the
woman who obeys her husband, seeking to please him, such that she will enjoy
the goodness of this world and the Paradise of the Hereafter. Indeed, she will
be happy before and after death. And during the death, she will be undertaken
by ar-Rahman, ar-Raheem of this world and Hereafter.



Abu Hurairah (ra) reported: The Messenger of Allah (saw) was asked: &l
#5 L) “which of the women is best” He (saw) replied: akdal g « 315 13) &3 g1
8555 Loy Lo Y 9 g 3 445 Y ¢ 341130 “The best of women is the one who
pleases him when he looks at her, obeys him when he requests her, and does
not dispute him in herself and her wealth in a way he dislikes.” The hadith is
narrated by the people of Sunan, i.e. Nasa’ee, Abu Dawud, Tirmidhi and lbn
Majah, with sound narrations. Thus a woman with this characteristic is the
‘(,»>) best.” In another narration she is described as &so)l 55 Lo a3 “The best
treasure of a man,” which clearly indicates that a wife must be good towards
her husband in order for her to enter the Paradise. Happiness is part of
goodness (5), and in the narrowest meaning of goodness, happiness is the
only fruit of goodness, by which Allah (swt) blesses His servant. Thus since
woman was described by the Messenger of Allah (saw) with (_+5) goodness, she
must be the source of happiness for her husband. Otherwise, how can she
please the husband, if he looks at her whilst she is not a source of happiness for
him?

Whatever may be the task of the wife, whether it is easy or hard, the
reward for patience upon the hardship of marriage is Paradise, just as the
patience upon any difficulty in life. The patience is not rewarded unless the
person fulfills the rights of patience with a good character and a satisfied soul.
Evil characters and resentful behaviors nullify the reward of patience as they
contradict the patience.

Back to Index



Abolishing the State-Society Divide

Multiple developments in Pakistan’s recent polity has generated a debate
about the weakness of the State and its ability to enforce its writ. One such
development was Pakistani State’s negotiations with Tehreek Taliban Pakistan,
a loosely connected group of Pashtun militants, who had fought the Pakistani
State for more than a decade. Another such development was the Pakistani
State’s decision to ban Tehreek Labaik Pakistan only to reverse the ban and
enter in to agreement with the group and allow it to operate as a normal
political party. In both cases liberal intellectuals criticized the State for being
weak in the face of powerful and organized groups. The argument was that the
State did not have the political will to stand up to pressure and cowed before
political pressure generated by organized movements.

The critique of State weakness does not end here. Liberal intellectuals
have criticized State officials, political leaders and rulers for not using State
power to challenge what they consider to be powerful narratives which
challenge the secular basis and the secular ideals on which the current Pakistani
State is built. Such criticism is premised on the sensation that the society is
getting organized around the idea that Islam should play a central role in
politics and running of the State. Such a powerful and increasingly widespread
support for Islam’s political role is seen as “threatening” for the functioning of
the State and is considered a problem. The society is getting radical and the
State must cure the society from its radicalism. From Musharaf’s “enlightened
moderation”, to madrassah and educational curriculum reform to de-
platforming radical Islamic groups even if they are non-violent to National
Action Plan, increasingly the State views the society as problematic and State
officials have sought to change the society in their own image.

Such a view of the State is however deeply problematic. Liberal
intellectuals view the State as a rigid institution with certain non-negotiable
characteristics. Consider the insurgency which erupted in Pakistan’s Pashtun
areas along the Pakistan Afghanistan border. Liberals and State officials
portrayed the insurgency as a regressive movement which challenged the
principle of State’s monopoly on violence and gave rise to violent non-state



actors. This was an erroneous representation of the reality. The fact was that
the Pashtun insurgency which emerged in Pakistan’s north west frontier areas
was a rebellion against Pakistani State’s foreign policy which was subordinate to
American policy in the region. Pashtun tribes simply refused to accept Pakistani
State’s subservience to America and rebelled against the State which sought to
force them in to submission to American agenda for the region. That the
insurgency calmed down after change in American policy for the region from
military operations to political negotiations and eventually the tribal areas
settled down after America left the region only serves to prove this point. Here
the deeply erroneous view of the State held by liberals and Pakistani officials
becomes evident. The State’s authority or writ is not an absolute principle
which can be enforced through the use of force. Rather the State’s authority
and writ is actually representative of a political consensus. The writ of the State
is in its essence a political phenomenon. The writ of the State is deployed in the
service of a political consensus. If the State implements a political consensus
which is rejected by the masses, the State’s authority and legitimacy seizes to
exist. In such a case the writ of the State cannot be enforced through the use of
force.

The example of Tehreek Labaik Pakistan is similar. The TLP rejected the
State’s foreign policy which prioritized economic interests over the sanctity and
protection of RasulAllah’s (saw) honor. Islam demands that the honor of
Prophet Muhammad (saw) be protected at all costs. Islam does not accept
freedom of speech nor does it give anyone any right to insult our beloved
Prophet Muhammad (saw) rather such individuals and States, who dare attack
Islam’s sanctities, should be held accountable by Muslim rulers. Pakistani
State’s refusal to stand up to the blasphemous French State and its refusal to
expel the French ambassador created a legitimacy crisis for the State. The State
was not implementing the political consensus held by the society. In such a
scenario the State simply cannot enforce its authority or have its way.

Here it is worth asking some deeper questions about the conception of
the State. Can the State have ideals and values separate from the society which
it seeks to govern? Is the State a separate institution from the society or is it a
mere expression and extension of the society? Does the State have a mind of its
own, separate from the society, or is the State a mere enforcer of what the
society has already decided?



The State in its reality is the executive arm of the society and is an
extension and expression of it. The society develops a political consensus
amongst itself regarding the ideals and values around which it will organize
itself as a political community. These ideals and values then form the basis of
governance and the society establishes governance structures and institutions
rooted in these ideals and values. The State does not have a mind of its own.
It’s a mere enforcer of a political consensus. It’s a mistake to see the State and
society as separate, they are but one entity.

The current State-Society divide dates back to colonialism. When
European colonialists destroyed the Ottoman Khilafah, they established foreign
nation States in Muslim lands. These States were built on ideals and values of
Western societies and were in essence foreign implants in Muslim lands. They
remain to this day as a legacy of European and Western colonialism. Because
these States were built on ideas borrowed from foreign societies, they came to
see Muslim societies as having different values and ideals and sought to change
Muslim societies according to the foreign Western ideals and values. It is this
clash between State and society which has caused stagnation and decline in the
Muslim World. The Muslim World will revive when this State-Society divide is
abolished and when an organic and natural Islamic State, the Khilafah, emerges
from Muslim societies which represents the political consensus of the Muslim
masses which seeks to be governed by divine law revealed by Allah (swt).
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“And rule between them by that which Allah revealed to you and do not

follow their whims, and beware (be on the alert) that they may deviate you
away from even some part of what Allah revealed to you”. [TMQ 5:49]”
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Science and Scientific Method

If man is to be the legislator, as the West asserts, then how does he
legislate? How does he derive his human knowledge? What is the criterion to
measure reality? The West asked methodological questions, related to the
productive way of thinking, after it removed religion from life, both as a source
of knowledge and method. The West’s answer was restricted to two doctrines:
the Rationalist doctrine and the Empirical doctrine. The Rationalist doctrine
asserts that thinking is precedent over reality. So it depends on reason, as a
source of knowledge and not the senses. The doctrine views that reason,
whether by intuition or deduction or through innate knowledge, is a measure of
certainty and reality, not experience or experimentation. As for the Empirical
doctrine, it views that sensation is the only source to generate thoughts. It also
asserts that all precedent human knowledge was also obtained through
experimentation and sensation, “a posteriori” (Latin: “from the latter”) rather
than “a priori.” In accordance with Empiricism, a scientific experimental method
was formed. The word Empiricism is derived from the ancient Greek word
empeiria, “experience,” indicating its dependency on experimentation as a
measure of reality and knowledge. From the Empirical point of view, several
philosophies emerged that influenced the thoughts related to systems of the
society in the West. From this Empirical view, the philosophies of materialism,
utilitarianism, positivism, pragmatism and others emerged.

Considering the achievements and discoveries made by the scientific
empirical method, that contributed to the Renaissance of the Western
materially, the West adopted this method as a method of thinking. It was
revered to the level of sanctity, making it the only basis of thinking and the
measure of reality. The West gave scientific thinking dominance in all matters,
generalizing for all research to the extent that some of the knowledge related
to even man, society and its relations, is carried out according to this empirical
scientific method, based on Determinism associated with Newtonian
mechanics. With the emergence of the Theory of Relativity, Quantum theory,
unconventional discoveries and other matters, questions were raised against



the certainty of science, as well as Determinism. This paved the way for a
counter-revolution against science, empirical method and determinism, from
the middle of the Twentieth Century. So some of the Western thinkers
attempted to refute science and its prominent failures, particularly with regards
to its view of man as a natural, material phenomenon. Nevertheless, science
has remained dominant, retaining dominance over knowledge in the West. The
scientific method has remained as a measure of thinking, as a criterion for
criticism and as a basis of knowledge. Thus by referring to scientific thinking or
critical thinking, the West means the empirical scientific method alone.

In fact, the western theory of science is invalid in two aspects: it is invalid
from the aspect of it being a knowledge in itself. Also it is invalid from the
aspect of its consideration as the basis of thinking.

As for the aspect of considering science as knowledge itself, it is found to
be in the perception of the West. Science is not just a method but guaranteed
knowledge, as an ultimate human comprehension. Auguste Comte (died 1857),
the founder of the doctrine of positivism, offered an account of social
evolution, proposing that society undergoes three phases in its quest for the
truth according to a general law of three stages. Comte’s stages were (1) the
theological stage, (2) the metaphysical stage, and (3) the positivity stage, also
known as the scientific stage.

During the theological stage, humans used to explain natural phenomena
by way of supernatural powers, represented by gods. During the metaphysical
stage, the stage of the investigation, humans started reasoning and
questioning, questioning authority and religion, regarding natural phenomena.
During the positivity stage, the scientific stage, humans learn regarding nature
according to the empirical method. They explain nature through this method,
formulating the positive knowledge in the scientific and descriptive forms. This
enables man to dominate nature, controlling it and utilizing it for his purpose.
So, Auguste Comte claimed. However, science has failed miserably, regardless
of claims and advocacy. Science did not provide man with comprehensive and
inclusive knowledge about his existence, his role and objective. Instead, it only
provided him materialistic knowledge that generated the industrial and post-
industrial civilization. It is distinguished by its in-depth qualitative and
quantitative explanation of the world, contributing to human beings utilizing
nature.



However, science has kept man away from knowing himself,
comprehending the essence of his humanity and distracting him from
comprehending his being and his becoming. This is because science considers
the search of man for both his objective in existence and the reality of his
destiny, as mere philosophical research. Science relegates this search to the
realm of cosmology, ontology and metaphysics. Science maintains that tangible
knowledge of material reality transcends and so this search cannot be
concluded, so there is no use in researching. Thus the nature of science is of a
descriptive nature, defining the world qualitatively and quantitatively.
Therefore, science is closer to description than interpretation, as interpretation
entails matters beyond description. Interpretation (tafseer) is the study of
causes of existence of phenomena and its objective. Description by science
does not provide man with the explanation of his reality. This is because science
disregards explaining the objective. It only analyzes the world in both
qualitative and quantitative senses. It only helps mankind to understand the
world in terms of its description. However, it does not provide mankind
principles for conduct or concepts regarding purpose. Regardless of its expanse,
the knowledge provided by science is only a partial knowledge, related to a part
of man’s existence and his world. Science does not encompass all the
phenomena of his life and the aspects of his existence. Allah (swt) says, Ogalas
Osld b 55591 o2 b3 WA B! 4 15815 “They know what is apparent of the
worldly life, but they, of the Hereafter, are unaware.” [TMQ Surah ar-Rum
30:7]. There are many questions which science is unable to answer. The most
important of them are regarding why? Why do humans exist? Why does the
Universe exist? Why does life exist? These are all crucial questions related to
man and his life. Man can neither rest nor make decisions, unless he finds the
answers for them, whether the answers are valid or invalid.

In this respect, the French politician and writer André Malraux (died 1976)
wrote the novel “Man's Fate” (French: La Condition humaine, "The Human
Condition"), which dramatizes the impossibility of finding permanent meaning
for humanity, including the remark, “One can communicate even with death ....
It’s most difficult, but perhaps that is the meaning of life ....” In addition to this,
the traits of scientific method, as Westerners say, are progressivism and
proliferation. The implication of this is that all the scientific knowledge is
subject to development, evolution, adjustment and change. However, this also
means that science does not provide ultimate knowledge. Thus it is not possible



for a man to build his life and his systems upon this basis. It is thus wrong to say
that science is a knowledge that establishes the meaning of life, explaining the
reality of human existence.

As for second aspect, considering scientific method as a basis of thinking,
its methodology is corrupted. Its corruption is from several aspects, some of
which are:

First: Scientific method in arriving at knowledge is the specific method of
research, achieving true knowledge of a subject that is researched. It is based
on specific steps: Observation, Induction (formulation of hypotheses),
Deduction (experiment formulation), Testing (data collection) and Evaluation
(data analysis and theory formulation). These are the steps of the classical
scientific method. There are debates amongst the Western thinkers about the
precedence of observation over hypothesis and vice versa. So the Westerners
distinguish the inductive method, body of observations is synthesized to come
up with a general principle, from the deductive method, the process of
reasoning from one or more statements (premises) to reach a logical
conclusion. Nonetheless the scientific method determines much of natural
science, such as physics, chemistry and biology, as well as social science,
including sociology, management science, political science, psychology and
history.

The method called the scientific method is not fit to be a basis of thinking
for man. This is because laying a basis of thinking for mankind necessitates that
it must be accessible to all of humanity, so that they can all build a foundation
for their thinking. However, the scientific method is in fact a complicated
method that is subject to specific laws and conditions, which not all humans can
either adhere to or fulfill. Realistically, scientific thinking can be a basis of
thinking for particular people and factions, but not for the general masses. If
knowledge or reality is the right of all the people, thinking must be made
accessible upon a general basis, for everyone to build upon. This is not the case
in the scientific method. The emergence of the scientific method in the West
and its societal prominence were both based on a revolutionary critical trend
that rejected ecclesiastical knowledge. The rejection was because the Church
and clergy confiscated the individual freedom for discussion and criticism,
depriving the right to accept or reject by volition.



Moreover, by making science as a basis of thinking in the West, it
displaced the Church as a sublime authority that must be listened and complied
to. What was provided by science as explanations for the universe and life, even
though they are not accessible for all to formulate and comprehend, became
obliged upon everyone to submit to. This is even though they are mere
hypotheses that have not reached the level of certain knowledge. Even when
scientific knowledge is proved, it cannot be considered as ultimate knowledge,
for it is always subject to correction, amendment and evolution. This was how
the Western thinking turned from submission to the Church to the blind
submission and following of science. Moreover, some of them consider science
as a religion, with the example of the Scientology cult. Science does not possess
the ultimate answer related to the issue of human existence. So, science, which
was intended to emancipate man in the West, itself became a shackle.

Second: The scientific method is based on the basis of experimentation. It
is only possible to research materials that are tangibly sensorial. It has no place
within the realm of thoughts or research related to thinking. As for what the
West sees of generalizing the scientific method to all the knowledge and all
fields of human research, it is by emulation and imitation of the fundamental
method of thinking itself. There are Westerners who concede that the empirical
method cannot be applied to all human knowledge. They cite that human
emotions and sensations cannot be studied from the empirical data
perspective. This is because they are not tangible materials that can be
subjected to scientific experimentation. Human relationships that shape the
society, with specific variations, also cannot be studied according to empirical
methods, based on laboratory testing.

Thirdly: The scientific method is not of definitive results. Instead, it is
indefinite and subject to error. This is the matter observed and agreed upon in
scientific research. Therefore, scientific knowledge is described as probabilistic
and developing knowledge. Scientific thinking is subjected to evolution,
development and change. Thus scientific thinking is not certain. Accordingly,
the scientific method is not fit as a basis for human thinking, which man can
establish his existence upon and adopt as the basis of his life. This is because it
neither provides stable facts nor does it give ultimate results about the
existence of things, their characteristics and their essences. It doesn't even
provide a fundamental method of thinking. If the scientific method is taken as
the basis of thinking, it will lead to the dilution of the concept of human



existence, losing the meaning of life. This will result in obscurity in
comprehending the essence of existence and confusion within man’s awareness
of himself, his objective and his role in life. This is the matter that would shake
man, making him a mere absurd being. In short, though the scientific method
has its advantages and is needed by man, it is not fit to be a basis of thinking.
This is even whilst it is appropriate for empirical sciences and some of the fields
of knowledge that can be subjected to laboratory testing.

The correct method that must be taken as a basis of thinking, making it an
arbitrator to judge on things and matters, is the rational method of thinking. If
the rational method is utilized correctly by transmitting the sensed reality
through sensations to the brain with the presence of previous information
(which is neither previous nor subsequent opinion), this will interpret the
reality, as it gives the correct results. Sensation is inseparable from thinking,
contrary to what some Western thinkers assert. Previous information is not the
previously held opinions, as asserted by some Western thinkers. Previous
information is the necessary element required for thinking. The rational
method, whether it is defined correctly or not, is the method upon which man
acts to think as a human, judging upon things, comprehending their existence,
reality and characteristics. It is the method of thinking that is accessible to all
people, which humans, regardless of their educational level, automatically
adopt in their understandings, comprehensions and in passing their judgments.
The rational method is suitable for all the branches of knowledge and research
fields. Thus it is suitable for natural science as well as social science. Moreover,
it has two distinguishing features that are not found in the scientific method.
The rational method is distinguished by its ability to generate new ideas, unlike
the scientific method, which is characterized by the capacity of discovery and
conclusion. This is because the scientific method reveals the existing and it does
not offer the non-existent. It is built upon the existing and does not generate
the non-existent. Thus the scientific method does not generate new ideas. As
for the second distinguishing feature of the rational method, it is the ability of
providing definitive results about the existence of things. It provides man with
decisive and definitive facts to comprehend the meaning of his life, unlike the
scientific method which has a probabilistic character. The scientific method
does not provide man anything but speculations, having the possibility of error.

It may be asked: how can the rational method of thinking be made the
fundamental thinking, as it has been established previously that the mind (‘aql)



is incapable, deficient and limited and so it cannot define what is good (khair) or
bad (shar), and what is pleasant (husn) or ugly (kabeeh)? Or how can rational
thinking be the fundamental thinking for humans, when it is said after that
there is a Power other than the mind that determines for man what brings him
benefit and what prevents harm? The answer is: Rational thinking is itself the
basis to affirm such a Power that determines for a man what is good or bad,
what is pleasant or ugly. Thus, the mind confirms that there is a Creator behind
the universe, man and life who created them all, and He is Allah (swt). The mind
also confirms that man is a creation who is incapable of generating a system to
organize his relationship with his Creator. Accordingly, there must be a
Messenger who conveys the Message of the Creator, placing the system to
organize the relationships between the Creator and the created. The mind also
confirms the inability of a creature to generate a complete system without
contradiction or disparity or difference, upon whose basis man would satiate
his instincts and organic needs, with the finest of arrangements. Accordingly,
from this perspective, there must also be a system devoid of imperfection and
contradiction conveyed by the Messenger, which the Creator is pleased with.
Thus there is no contradiction between making the rational method the
fundamental thinking and Eeman (confirmed belief) in the Power Who is Allah
(swt), Who organizes the life affairs of humans, defining for them what is good,
bad, pleasant and ugly.
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Re-Establish the Khilafah (Caliphate) on the Method of
Prophethood, to Rid Us of Rulers that Bind us to the
Destructive Western World Order

Change under the current system is impossible. Those who voted for Imran
Khan’s PTI, to escape the corruption of PML-N and PPP, are now holding their
heads in despair. The situation is so bad that there are even those who are
willing to go backwards, to the previous rulers. However, the reason why the
current and previous rulers all failed is the same. They all rule by binding us to
the destructive Western world order.

O Muslims of Pakistan!

The previous and current rulers are guardians of the world order imposed
on the Muslim World by the West, after the abolition of the Khilafah, on 28
Rajab 1342 AH, corresponding to 3 March 1924 CE. These Westernized rulers
cage us within the prison of the Western world order, incapable of looking
beyond the Western powers and their tools, such as the IMF, the World Bank,
the UN, FATF and the International Court of Justice. It is their subservience to
the IMF that causes our economic misery. It is their subservience to FATF that
caused the loss of Occupied Kashmir. It is their subservience to the US State
Department that allowed Modi’s rise. It is their subservience to the US
Pentagon and CIA that caused misery in Afghanistan.

Westernized rulers bind us to the Western economic order that
impoverishes the Muslim World, despite its abundant and varied resources. It is
the Western economic order that ensured the Muslim World abandoned gold
and silver as currency, which allowed stability in prices for centuries, preventing
the back breaking inflation of today. It is the colonialist economic order that
ensures that Riba is permitted, even though it invites a declaration of war from
Allah (swt) and His Messenger (saw) against us, creating a huge and ever-
growing national debt that consumes the lion’s share of the revenues of the



state. And it is the economic order of the kuffar that ensures the privatization
of the abundant energy and minerals, preventing the circulation of its wealth to
secure the needs of the community as a whole, as Islam mandates.

Westernized rulers bind us to the Western political order that divided
Muslims into over sixty states, after the Islamic Ummah had dominated the
world for centuries, as a single Khilafah, with a single armed forces and shared,
abundant resources. Westernized rulers will never call for the ending of borders
between Muslims, so that they can be unified and strong before their enemies.
These hypocrite rulers only call for unity to appeal to the strong desire within
the Ummah for the unification of the Ummah, which extends to the demand for
the Khilafah. However, practically, they do nothing for Muslims of Palestine,
Occupied Kashmir, Burma and China.

And Westernized rulers bind us to the Western secular, liberal order that
forbids any constitution from being derived completely and exclusively from the
Noble Quran and the Blessed Sunnah. Westernized rulers can never establish
the Khilafah as a ruling system, as their vision is limited to the old and modern
ruling systems of the West, monarchy, dictatorship and democracy, in all its
forms, versions and models. Thus, they will never ensure that our economy,
foreign policy, education, ruling and family values are according to all that
which pleases Allah (swt) and averts His Wrath.

O Muslims of Pakistan!

The Final Prophet the Messenger of Allah (saw) warned us all, P d\l&
G u_g:u 5 LI gad HaSh Q.)L,a.ll @ u.&zg G301 gad Bl Glelds Engiis I
dalall Q.d 3 PtV I EET dlé 2\.,5;3’3," Ly Jud 3\.{4«3 331 @d Baisy ¢l “There will
come to the people years of treachery, when the liar will be regarded as
honest, and the honest man will be regarded as a liar; the traitor will be
regarded as faithful, and the faithful man will be regarded as a traitor; and the
Ruwaibidah will decide matters.” It was said: ‘Who are the Ruwaibidah?’ He
said: ‘Vile and base men who control the affairs of the people.”” So how can
we expect goodness from any of the Ruwaibadah rulers who have no vision for

our affairs, outside of the vile and base Western ideology and world order?



O Muslims of Pakistan, their Influential and their Youth in Particular!

Allah (swt) promised, & pé.«a.latw:d oL 1gled (K 192aT Geddl AUl deg
gbjiﬁl “Allah has promised those among you who believe and do righteous
good deeds, that He will certainly grant them succession to (the present
rulers) in the land.” [Surah an-Noor 24:55] Indeed, the re-establishment of the
Khilafah (Caliphate) on the Method of the Prophethood will only come through
the Nasr of Allah (swt), that is extended to those who believe and work for his
Deen. So work with Hizb ut Tahrir for the re-establishment of the Deen of Allah
(swt), as a constitution and a state. Certainly, there will be no change until the
Khilafah (Caliphate) on the Method of Prophethood is re-established, through a
movement led by Hizb ut Tahrir.

O ‘Ulema of Pakistan, Honorable Heirs of the Prophet (as)!

Allah (swt) said, ATVEA pals o AUl 6&."9 l.o.»l “Of all of Allah’s servants,
the ‘Ulema are most in awe of Him” [TMQ Surah Fatir 35:28]. The ‘Ulema must
rise to the honor that Allah (swt) granted them, as Imam Abu Hanifah (rh) and
Imam bin Hanbal (rh) did, by bearing hardships in the way of accounting the
rulers for any deviation from Islam. Moreover, they both (rh) were Ulema in the
era of the Khilafah, who accounted rulers that ruled by all that Allah (swt) has
revealed and waged Jihad in the Path of Allah (swt). So how must you all be in
era of the vile and base rulers, who have violated the sanctities of Muslims,
suspended Jihad and all the Shariah rulings of Islam? Stand with the shebaab of
Hizb ut Tahrir, as they call for the uprooting of these rulers and their rule of kufr
and demand the re-establishment of the Khilafah (Caliphate) on the Method of
Prophethood.

O Military Officers of Pakistan, Honorable Heirs of the Ansaar (ra)!

You are the honored sons of the Ansar, whose leader, Sa’d bin Mu’adh
(ra) had the most honored of deaths. The Messenger of Allah (saw) said, « vy
3ab (o daiv Wga) pa>Yl (uien “The Throne of the Beneficent shook because of



the death of Sa'd bin Mu“adh.” [Bukhari]. Regarding the shaking of the Throne
mentioned here, in his book Fatah Al-Baaree, Ibn Hajar interpreted it by saying,
d>9) P9 0)9 rwg Oylictiwl Juyall IARL slyelly “The meaning of shaking means His
rejoicing and His pleasure at the receiving of his soul.” Such an honored death
was after granting Nussrah for the establishment of the Deen and Jihad in the
Path of Allah (swt) to spread it. So seek honor in Islam by siding with the
Ummah against the tyrants of today, by granting Nussrah to Hizb ut Tahrir, for
the re-establishment of the Khilafah (Caliphate) on the Method of
Prophethood.

11 Jumad uth-Thaanee 1443 AH Hizb ut Tahrir
14 January 2022 CE Wilayah Pakistan
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The Islamic State, Explicit Kufr and Dar ul Kufr

The concept of ruling is not a modern construct. It is something that is as
old as the concept of a society. Societies have always needed to be taken care
of, which is only possible through an authority or a rule of law. Such an
authority has always existed throughout history, either in the form of tribal
chiefs, as in the past, or as the authority of a nation-state in modern times.
People naturally desire for a leader whom they can obey. In fact, obedience is
one of the most important characteristics in human beings. Obedience
manifests itself from childhood in the form of obedience to parents whom
children consider as their well-wishers. Historical incidents narrated in the
Noble Quran, which is the most authentic source on history being divinely
revealed, clearly indicate the presence of rulers in those times. So how is it
possible that Islam, being the most comprehensive way of life, has not provided
guidelines and rulings on one of the most important realities of people in their
collective lives, a rule which is applicable for all times to come? In fact, in
reality, numerous Quranic verses and Ahadith exclusively deal with the issue of
authority and ruling. The divine texts frequently make use of terms like sultan,
hukm and mulk to refer to authority and ruling. All of these words are
synonymous, and refer to the ability or authority to enforce legislation. The
word hukm means a decision or judgment and a hakim is a ruler who enforces
the hukm. Similarly, we also find other words such as amir, amarah, imam and
khaleefah in the texts.

The term &Ml Jgl is translated as Islamic state. The word riyasat
(state) in Urdu is also derived from the Arabic words ras and rais. The word rais
means a leader or a chief. For example, Abdullah bin Abi Salul is known as rais
ul Munafigeen (i.e., the chief or leader of the Munafigeen). Although the term
Islamic state is used interchangeably with the word Khilafah, Islamic sources
and books on figh do not substitute the term Islamic state for the Khilafah.
Instead jurists used the terms dar ul Islam to refer to an Islamic authority and
its relations with other states of dar ul Harb. The reason is that these terms are
very broad and meaningful in terms of their implications or consequences.
These terms describe a specific reality found in Shariah, that is, they point to a
reality that is already present in Shariah and not something that has been



invented by the jurists themselves. So dar ul Islam exactly refers to the Khilafah,
except when any of its provinces are in rebellion. However, the ruling on these
rebellious provinces is that they need to be made a part of the Khilafah again
sooner or later. This verse from Allah (SWT) also confirms the Shar| reaI|ty of

5558 2

dar ul Islam: Cal35s L‘Suajyl R SHES SR FOENBA] Igket 3 (s 153al (31 &yl Ner)
3"9{9.\4‘4Mlp@ﬁy@wp@ﬂ&ﬂg@wﬁ&&lﬂ»ép@&f&ﬂgp@ldunue,\.ﬂ
il pb Aol U d35 388 4 5-Lod oy &38/43 “Allah has promised those of
you who believe and do good that He will certainly make them successors in
the land, as He did with those before them; and will surely establish for them
their faith which He has chosen for them; and will indeed change their fear
into security—"provided that” they worship Me, associating nothing with Me.
But whoever disbelieves after this "promise’, it is they who will be the
rebellious.” [TMQ Surah An-Noor 24:55]. This verse mentions two things: (1)
the establishment of Deen and (2) the substitution of fear with peace. And
these are actually the two conditions of dar ul Islam, i.e., the implementation of
Islam and sovereignty with the Muslims. The term dar ul Islam was common
during the period of the Companions.

Imam Abu Yusuf in his book Kitab ul Kharaj reproduces the written
contract that Khalid bin Waleed (ra) made with the people of Hira, axo i ]
e w).b 44.19 stdqa.u LVER Jm‘_)l.,aj 9.‘24..9[.9 Lu& uSgI ‘uls)’\ Y 487 @L,o\j\ CJMJ‘ O
J«.C J‘ ‘P)} ol 4?)&.«0}")‘3‘9 D‘):ae_” )‘JA ﬁlﬁ\ Lo cCUL&j JLA.LW.AJ\ dl.a &N O JJ&_Q 4@)}
edle e daadl ekl e udd oMbl 9 8yxgdlhls “So an old person who is
unable to work, or is afflicted by some disease, or who was rich but then
became poor, so that the people of his religion began giving charity and alms to
him, will not be required to pay jizya. As long as he lives within dar ul Hijrah and
dar ul Islam his family and his needs will be fulfilled from the Bait ul Maal of
Muslims. However, if such a person leaves dar ul Hijrah and dar ul Islam, then
the responsibility of fulfilling the needs of his family and children will not be
upon the Muslims.”

Regardless of the terminology, the reality of any state is usually that it is
Wl (ye e gazma Lgakeds (21 lebidlly Gunlially papliall de gazral (Sui3 OLS gl “It is an
entity that implements a set of concepts, criteria and convictions that have
been adopted by a group of people.” In other words, when a group of people
living in a certain region embrace a set of concepts, criteria and convictions, and
establish an authority to take care of the needs of the people in accordance
with these concepts, criteria and convictions, then a state is born. This could



then be a small state like Madinah or multi-continental like Soviet Union, an
imperial state, a democratic republic, an Islamic State or some other state
based on kufr.

The concept of an Islamic state differs in many respects from the modern
concept of a territorial state, which historically actually originates from the
Western intellectual and political tradition, rather than from Islam. The concept
of a modern territorial state is something that the West has been spreading
across the world for hundreds of years. Over the past couple of decades, the
United States has been trying to strengthen this concept even further through
the United Nations and several other multilateral institutions. For the West, a
state is essentially a piece of land on which a people and their government
permanently live on. So for them states are countries or homelands that have
specific boundaries, and where sovereignty belongs to the people living there.
Furthermore, the government is collective, and not individualistic. Thus the
country, its people and its rulers form a state. Contrary to this, in Islam states
do not have any permanent borders because the message of Islam must be
spread across the world, so that the authority of Islam spreads to other regions,
the borders too must also expand. The word watan simply refers to the place
where a person resides permanently, i.e., his house and neighborhood.
Absolute authority belongs to Shariah and not to the people and both the rulers
and the people are bound by it. Furthermore, ruling in Islam is individualistic
and not collective. And so since the ruler - who is called the khaleefah - has all
the powers related to governance, so the khaleefah is essentially the state.

It is because of this difference in the concept of a state, that some of the
Muslims are inclined to believe that the use of the word “Islamic state” for Dar
ul Islam or Khilafah is not correct because a state is a unit of the Western
capitalist world order. This is not correct. The term ‘state’ is itself a neutral term
needing qualification. It could either refer to the city state of Greece or the
imperial state of Rome, or it could be a feudal or a socialist state, or an Islamic
or a nation state. In fact, it is similar in this regard to word ‘law’, which is also a
Western term, but can be used in the context of Islam also, since it simply
refers to a rule that is enforceable by an authority, which is a concept that is
found in Islam as well.

One question that does arise here is that since an Islamic state is also
established on a territory and has its own inhabitants, is it then not similar to



the Western modern territorial state? The answer is that it is not. The German
nation state will always be tied to the German soil and people, with its capital in
the German lands. However, the Islamic state is constantly expanding and is not
tied to a land or race. Thus the capital of the Khilafah was found in the eras in
different regions, whether Madinah, Baghdad or Istanbul.

The Pakistani liberal faction gives the impression that enlightened ideas
about the state originated from the West. This is because they consider a
modern state to be one which is in line with the concept of the modern
Western territorial state and whose structure is based upon Western political
philosophy for governance. So if a state does not have a parliament that
represents the power of the people and if there is no autonomous division of
the legislature, judiciary and administration, then it is as if it is a stereotypical
state like the kingdoms of the past that cannot meet the requirements of today.
Since their superficial knowledge of Islam leads them to think that this
institutional structure is missing, they conclude that the Islamic system of
governance is some primitive system that is only suitable for a tribal society but
it cannot meet the requirements of the modern world.

However, the reality is that parallel autonomous institutions in the
modern democratic state and the complex division of powers have actually
resulted in a multitude of problems and crises. This, in turn, indicates the
inability of the human intellect to produce a system that can take care of the
affairs of the people. However, the arrogance of the rationalist West prevents it
from acknowledging this fact. This problem is, in fact, similar to the problem of
the Western economic system, which in its understanding and implementation
is too complex and intermingled. However, capitalist economists are not able to
see that the reason for this complexity is not because the human mind has
evolved into something intricate, but because of its inability to organize the
economic affairs of the people.

Western-influenced modernists in Pakistan believe that Islam does not
provide a permanent concept of ruling and governance, nor is it its purpose to
do so. They believe that it was simply a coincidence by which the Prophet (saw)
came to be the ruler of Madinah, since many of the Prophets (as) before did not
establish a state. They also assert that not establishing the state dod not
prevent Prophets from effectively conveying what was revealed to them by
Allah (swt) to the people. They claim that the duty of the Prophets (as) is thus



to simply deliver the revelation and not to rule. Furthermore, they assert that
political Islam is actually an invention of contemporary Islamic thinkers when
some Muslims stood up against the oppression and aggression of the non-
Muslims and began linking the solution to the problems that Muslims face
globally with the lack of implementation of Islam as the rule of law. These ideas
then propagated rapidly within Muslim societies to the point that it became
common for Muslims to think that the establishment of the Islamic state is one
of the precepts of religion.

The first major attempt at rejecting the idea that Islam provides a concept
of a state was made by Ali Abdul Razzaq, a scholar at Al-Azhar University, one
year after the British-influenced collapse of the Khilafah, when he wrote a book
in 1925 entitled al-Islam wa ‘usul al-hukm (Islam and the Principles of Ruling). In
this book he advocated for the opinion that Islam does not give any specific
system of ruling. It is not surprising that this student of Muhammad Abdu later
became the rector of the Al-Azhar University in Egypt!

Modernist thinkers also rejected the terms dar ul Islam and dar ul harb,
claiming that these terms were coined by some jurists to describe the
conditions at their time. However, this statement ignores the simple fact that
jurists formulate a term to express a particular idea. The idea does not come
into existence because of the terms. Instead, the concept is already present
within the Islamic sources. An example of this are the terms of sahih and daeef
hadith. The concept of authority in Islam, and the various rulings related to it,
such as the rulings concerning the relationship of this authority with non-
Muslims, are already present in the Shari'ah texts and are not the result of the
coining of terms such as dar ul Islam and dar ul Harb. Moreover, the words dar
ul Islam, dar ul Shirk, dar ul Muhajireen are already present in numerous
hadiths and were also frequently used at the time of the Companions, although
the jurists did in later periods discuss this at greater length and provided more
detailed rulings regarding them. The reason why modernist thinkers feel the
need to reject these terms is because they want to reject the fact that Islam is a
complete way of life. For them, a state based on the beliefs of Muslims only,
with no interference from non-Muslims, is something that is simply wrong.
Another reason why them wanting to discard these terms is that they want to
deny the concept of perpetual, expansive jihad. This is because dividing the
world into dar ul Islam and dar ul Harb opens the discussion of an Islamic state
to wage jihad to convert dar ul Harb into dar ul Islam. According to the



modernists, since non-Muslim states surrounding the Muslim state at that time
were generally at war with the Muslims, the jurists declared all these areas as
dar ul Harb. So, they argue, it does not mean that there is a permanent and
perpetual war between Muslims and non-Muslims that should continue until
the whole world is converted to dar ul Islam.

However, the Ummah, be it Arab or non-Arab, has escalated its struggle
to establish a rule purely on the basis of Islam, discarding the Western-
influenced modernist thinking that is completely alien to Islam. The debate
between the Ummah and its ‘Ulema today is not on whether Islam provides a
concept of ruling and authority or not, but instead on how to decide if a
particular state has transitioned from being Islamic to being non-Islamic, and
what methods should be employed to convert it back to an Islamic one. So, for
example, Syed Abul-Ala Maududi made this discussion of the transitioning of an
Islamic state to a non-Islamic one in his book Khilafat o Malookiat, and
concluded that the state under the Umayyads was not a valid Khilafah. The first
and second terms of the Taliban in Afghanistan also sparked a debate in
Pakistan on when a non-Islamic state is transformed into an Islamic one. While
this debate indicates that the establishment of an Islamic state or Khilafah is
now the collective goal of Muslims, it also highlights a lack of clarity in Muslim
scholarly circles on this subject.

Let us discuss this point further because the answer to the question of
whether the Khilafahs of the past were valid Khilafahs or not, is dependent on
the answer to the question regarding the circumstances under which dar u/
Islam is abolished. Furthermore, deciding whether an authority established
today and calls itself Islamic is really Islamic also depends on the conditions
necessary for dar ul Harb to convert to dar ul Islam.

As far as the abolition of dar ul Islam is concerned, it is the result of the
violation of at least one or both of the two conditions required for dar ul Islam.
The first condition is that the sovereignty of the land must remain with the
Muslims and not the non-Muslims. The second condition is that the affairs of
the people must be managed in accordance with Islam and not kufr. Here
sovereignty means that both the internal and external affairs of the state are
completely in the hands of the Muslims. And kufr here refers to kufr that is
definite and evident in its kufr, i.e. there is not even a shred of doubt in it, and
not just a jurisprudential view point.



When we look at the Khilafah of the past, it is obvious that it fulfilled both
of these conditions. Sovereignty was in the hands of the Muslims during those
times and the affairs of the people were generally managed in accordance with
Islamic injunctions, even if the evidences for some of these were particularly
weak in specific periods of time. Oppression by the rulers does not mean the
implementation of kufr by itself. If a ruler abuses his power to suppress a
rebellion, or unjustly snatches someone's wealth, or derives benefits from the
wealth of the Ummah for himself and his family or ordered someone to disobey
Allah (swt), then he was certainly guilty of doing a haram action. However, this
does not fall under the category of kufr buah (explicit Kufr). There is a
difference between suspending a specific rule to favor one's relatives and
calling Islam a medieval way of life that is not suitable for the modern world.
There is also a difference between drinking alcohol and legalizing alcohol, usury
and adultery and gambling. It is narrated on the authority of Hudhayfah ibn
Yarqan that the Messenger of Allah (saw) said, 93 LS'-\-G—’ ug-uea bY 4.351 ChtY u3Sa
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“There will be rulers after me who will not take guidance from my guidance
nor will they follow my Sunnah. There will be people among them whose
hearts will be like the heart of Satan in a human body”. He asked, “O
Messenger of Allah! If | live to see such a ruler, what should | do?” He replied,
“Listen to him and obey him even if he flogs you on the back and devours your
wealth, you should still listen and obey him.” [Musllm] It is narrated from Abu
Dharr that the Prophet (saw) said, gueJl |-\4» e ugyb.&& 83)3 NUTS CJi Cas 53 bl G
wpuxswxmmuw.smy«uﬂauumuds & A "gwuwsubdu

ul.st e M uUa o0 “O Abu Dharr! What will you do when there will be
rulers who will keep the wealth for themselves instead of giving it to the
people?” He replied, “I will put it on my shoulder and hit it with it until | meet
you.” He said, “Shall I not tell you something that is better than that? Be
patient until you meet me.” [Ahmed]

For a ruler to personally deviate from Islamic rulings but nevertheless
implement them publicly, for a ruler to order a state official to commit an act
that goes against Islam, for a ruler to manifest kufr buah, for a ruler to take
authority for himself by a force, and for a ruler to manage affairs of his people
according to non-Islamic principles are all different realities for which there are
detailed rulings in Shariah. Those who try to invalidate the underpinning Islamic



reality of the past Khilafah on the basis of a few cherry-picked historical events
have, on the one hand, made use of erroneous principles to study history, and
on the other hand, have ignored the legal aspect of Islam. Moreover, they are
influenced by the West’s conception of a state. Instead of relying on authentic
evidence on whether the Muslim lands during those periods of time were dar ul
Islam or not, these people have actually just used authentic and non-authentic
sources to compile a list of the different oppressive and corrupt actions taken
by some of the Khulafa’a during that period of time, in order to influence
readers to adopt their own positions regarding this matter.

It is also important to understand here that a state is not invalidated as a
Khilafah the moment the Khaleefah practices kufr buah. To understand the
difference between kufr buah manifesting itself in an Islamic state and dar ul
Islam being abolished, it is necessary to first understand what kufr buah really
means. When we look at the hadith regarding a ruler practicing kufr buah we
find that they just do not mention kufr buah, but also mention requirement of a
definite evidence establishing that kufr buah has occurred. So the Messenger of
Allah (saw) did not just suffice on saying, 33 5-95‘3)3 ol Y| “Except that you see
explicit kufr” but also added Oy} 48 J&S <l e @i “for which you have
burhaan [proof] from Allah.” [Bukhari]. The word burhaan is only applicable for
definite evidence. So if there is a doubt that something is kufr or not, then the
term kufr buah against which the Prophet (saw) has ordered Muslims to raise
their swords, does not apply. Secondly, the term kufr buah appears as a
descriptive noun (4g04e 8,55), and so is applicable on anything that could be
kufr buah, rather than specific things. The word buah is from the words bah and
bawahan which literally mean ‘to appear’. So kufr buah is kufr that is “apparent
and evident.” There are three ways in which it can occur:

1. The ruler rejects the Islamic ageedah and becomes a non-
Muslim and openly shows his disbelief.

2. Some Muslims living in dar ul Islam become apostates but
the ruler continues to accept them as Muslims. This is because the
hadith mention kufr buah simply as a descriptive houn (44 g0 40 8,5), so it
is not necessary that only the ruler expresses disbelief. Instead if anyone
does it, it will be considered as kufr buah. The only conditions are that
the kufr is manifested within the state and there are no efforts to stop
it. However, non-Muslims and Mustamanin living within dar ul Islam in



their state of non-belief and with their places of worship are exempted
from this, because of the rulings about Jizya and their security.

3. The ruler rejects the definite injunctions of Islam, such as
declaring that alcohol is permissible, because Allah has not forbidden it,
whilst trying to enforce this publicly. This falls under the category of kufr
buah, because here the ruler openly denies the definitiveness of the
Quran, which is kufr, as Shaykh Taqi al-Din states in the first chapter of
his book Nizam-ul-Islam, “Therefore, it is Kufr to deny the AHkam
Shari’ah as a whole, or any definite (qaT'ai) detailed hukm of them.
This is the case whether these ahkam (rules) are connected with
worships (ibadaat), transactions (mu'amalaat), punishments
(ugoobaat), food, etc. So the rejection of the verse 53aJI34:305 "So
establish regular prayer.” [TMQ Surah Al-Baragah 2: 43] is the same as
rejecting the verse B3l a353 ’ciJJI Ll :)5|3 “But Allah has permitted trade
and forbidden usury.” [TMQ Surah Al- Baraqah 275] and is the same as
rejecting the following verses, laeaM |3a-la-9l9 @JL«JD wl«d@ “As to the
thief, male or female, cut off his or her hands ” [TMQ Surah Al-Ma’idah
5:38] [and] @ Mljg;l d.ﬁb‘l&gy_;\.’d‘ ‘K.S:Jj ":..Ulg 425.2;” ‘&u’c &35 “Forbidden
to you (for food) are dead meat, blood, the flesh of swine, and that on
which has been invoked the name of any other than Allah.” [TMQ
Surah Al-Ma’idah 5: 3].” Similarly, if a ruler suspends a definite rule in
Islam on the grounds that it is not applicable in modern times, or if the
ruler adopts a law that he thinks is better than the Islamic law, then this
is also a manifestation of kufr buah, and the following verse applies to
him, &9 33601 &b &gl 4l I35 ey 355 &J 4435 “And those who do not rule
by what Allah sent down are indeed disbelievers.” [TMQ Surah Al-
Maidah 5:44].

The difference between the manifestation of kufr buah in dar ul Islam and
the abolition of dar ul Islam is the period in which attempts are made to
enforce kufr buah publicly, so as to abolish dar ul Islam. Once these attempts
are successful and the affairs of the people start getting managed in accordance
with these new laws which begin dominating the society to the extent that
opposing them becomes a crime, then dar ul Islam has transitioned into dar ul
Kufr. Today we see the same situation in Muslim regions, where the state is
based on kufr concepts such as the right to legislate, liberal freedoms, equality
between men and women and basic human rights. Dictators or parliaments



make laws that are based on these concepts and these laws are then
implemented by force by the state, and the courts make decisions based on
them. Hence, the affairs of the people now being managed in accordance with
these kufr concepts.

Some people argue that this is not a correct viewpoint since the state has
already specified in the constitution that sovereignty belongs to Allah (swt) and
that the ruler cannot implement anything that is contrary to Islam. So now if
the ruler makes a mistake and goes against the constitution, then this is not the
fault of the state, and the state thus remains Islamic. However, this is an
incorrect argument, because in Islam there is no division between government
and state. Allah says $332531 pb el &l 53T @35 &J 35 “Those who do not
rule according to what Allah has revealed are indeed disbelievers.” [TMQ
Surah al-Maidah 5:49] So here the ruling is regarding the decisions of the ruler,
irrespective of whether these decisions are because of the constitution or some
other reason. Furthermore, Islam has clearly defined kufr buah as something
that can have any source, whether it is manifested from the constitution,
actions of a ruler, or the people living within the state. This is in addition to the
fact that most of the provisions of the Constitution are themselves derived from
kufr concepts, such as the right of human beings to legislate, basic human
rights, peaceful coexistence, equality between men and women, compliance
with United Nations and international law.

There is a difference in the manifestation of kufr buah in dar ul Islam and
dar ul Islam being abolished, so the ruling on each of these matters in Shariah is
different, since it is a well-known that the ruling changes if the reality of
something changes Let us consider this hadith to understand this difference:
0351y Jaddally ¢ uwlly ! S dzlallg &wl e -pluy ade <« ul.,a ! dj.w) FE
WOlby ad ‘;us Al e Pf.b.c L>|y 1281355 of Yy alhl y3d1 &)Lu Yol Aeg cbule o53| Py
o dny) RREIEADY B8 Ll 3ol Jgis o ‘_,193 “(Ubada Ibn Samit narrates that)
we pledged allegiance to the Messenger of Allah (saw), that we would listen
and obey him in times of difficulty and ease, in happy and sad moments, and
even when others were preferred instead of us, and that we will not interfere
in the affairs of those who govern the state. (The Prophet (saw) said) except
that you see them committing kufr buah for which you have clear evidence
(burhan).” This hadith describes two cases: the first case is where it is not
permissible to raise the sword against the ruler, but to obey him in happiness
and sorrow and hardship and ease, as long as he does not commit kufr buah,



whilst the second case is where it becomes permissible to rebel against the
ruler because he openly practices kufr buah. That is to say, that this hadith
describes the scenario where initially there is a dar ul Islam and the ruler rules
according to what is revealed by Allah (swt), despite the fact that some people
dislike what he does, but then later on starts committing kufr buah and so the
people raise their swords against him. This is why Hizb ut-Tahrir does not take
up arms against the current rulers as a principle, because the reality of Muslim
areas today is not that they originally were ruling as per Islam and then
transcended into kufr, but the reality is that all of them are in dar ul kufr. They
are thus similar to Makkah at the time of the Prophet (saw), where kufr was
dominant and people managed their affairs in accordance with it. The Prophet
(saw) did not raise his sword against them but rather carried out an intellectual
and political struggle against them. An example of kufr buah appearing in dar ul
Islam is that of Mustafa Kemal who replaced the Khilafah with a secular
democratic state and began ruling according to kufr concepts. This would have
been the time when if someone stood up against him and killed him, he would
have fulfilled the Prophet’s (saw) order and would have prevented Turkey from
converting to dar ul Kufr.

In addition to this, the words, AT Jfb’l @b-’! Y of “not interfere in the
affairs of those who are eligible to govern the state” are used which indicate
that this hadith is about people whom Islam recognizes as legitimate rulers, i.e.,
people are who are eligible to rule because the Muslims have pledged
allegiance to them so that they implement Islam. And this hadith is then guiding
the Muslims on what to do if these rulers start practicing kufr buah. Whereas,
on the other hand, the current rulers in Muslims lands are not legitimate rulers
in the first place, according to Islam, and so this hadith does not apply to them.

Despite the fact that Pakistan is clearly not dar ul Islam, many ‘Ulema are
still hesitant in declaring it as so. They generally provide two reasons for this.
The first is that if they declare Pakistan as dar ul Kufr then they believe that it
would become obligatory to raise the sword against the current rulers, which
would then lead to fitnah in the society. The second is that if we accept all
Muslim lands as dar ul Kufr, then Muslims will no longer be obligated to defend
and protect these territories from the disbelievers, as they are not dar ul Islam
anymore. The reasoning of current ‘Ulema is flawed because of their lack of
correct understanding regarding the difference in rulings for dar ul Islam and
dar ul Kufr, and the conditions under which one converts into the other. So, for



example, both the United Kingdom and Pakistan are dar ul Kufr. However, the
security of Pakistan is still in the hands of Muslims, whilst in the United
Kingdom it is with the disbelievers. It is not permissible for Muslims to handover
the security to disbelievers. The security is acquired through authority and
military power in a land. Handing over security to disbelievers is giving them
authority over Muslims. In Islam, it is not permissible for Muslims to allow the
disbelievers to dominate themselves because Allah (swt) says in the Noble
Quran, Mlu‘u R 53." P ;,3,.951) 4 Ja35 33 And Allah has not given the
disbelievers dommatlon over the believers. [TMQ Surah An-Nisa 4:141]. And
Allah (swt) has also commanded Muslims that their leader must be from
amongst them: psu,nn J9i 5 Uil Igiabol § vl gaibol 155al &1 @U “Obey Allah
and obey his Messenger and those in authority from amongst you” [TMQ
Surah An-Nisa 4:59]. Therefore, sovereignty must be with Muslims and this is
independent of the command to rule in accordance with Islam, even though
both of these need commands need to be fulfilled. Not ruling in accordance
with Islam is a sin, but one sin is not a valid excuse for another sin, by handing
over the security to disbelievers. Furthermore, the Noble Quran orders the
Muslims to respond to the disbelievers approprlately if they aggress against
them, S Wizl dw e 134620 e suiE! ‘_,5.9 “And whoever agresses
against you, you aggress against them in the like of their aggression against
you.” [TMQ Surah Al-Bagarah 2:194]

The answer to the question of when a state becomes an Islamic state, is
that there two conditions that have already been discussed above that are
necessary for dar ul Islam. That is, the sovereignty of the state must be with the
Muslims and that affairs of the people must be managed in accordance with
Islam. These two conditions were well known among the jurists in the past.
However, in today’s world, since Muslims have lost their understanding of what
it means to be ruled in accordance with Islam, so Hizb ut Tahrir had to describe
the underlying principles of the Islamic State in detail. It had to discuss whether
it is possible for the state to be a nation state, and why is it necessary for its
foreign policy to be based upon spreading Islam through dawah and jihad, as
well as if it is allowed for Muslims to have more than one dar ul Islam. Similarly,
Hizb ut Tahrir had to clarify the basic Islamic ideas that form the basis of ruling
and governance. Just as a disbeliever does not become a believer if he only
practices Islam because he thinks that Islamic ideas are beneficial and useful, a
state also does not automatically become Islamic if it only purports or asserts to



follow Islam, but does not in actuality, as is evident in its violation of clear
Islamic rulings. This is why Hizb ut Tahrir began its draft constitution of Khilafah
State by asserting that the basis of an Islamic state is the Islamic ageedah, and
clarified that the basis of a state are its thoughts and concepts. The constitution
of any state makes the concepts on which it is based evident. Therefore, if a
state today claims to be dar ul Islam then it is necessary that it presents its
constitution to the Ummah, with divine evidences supporting each article. Hizb
ut Tahrir believes that the structure of the state and the detailed rulings that it
has presented in its books are the correct ones, whilst accepting that there
could be differences of opinions. And just as Imam Hassan (ra) stood aside in
favor of Amir Muawiyah to keep the unity of the Ummah, even though he
believed that he was worthy of the post of the khaleefah, the Hizb too is ready
to accept any other party that establishes dar ul Islam, on rulings that are
different from those of Hizb, as long as they are derived from Islam. While Islam
does allow scholarly disagreements between Muslims, the scope of these is not
too large. Therefore, whoever has an alternative blueprint of an Islamic state
derived from Islamic sources through ljtihad, and different from that of Hizb ut
Tahrir, must present it.

Back to Index



Q&A: The Principal: The Lesser of Two Evils (7! Og2l) or
Lesser of the Two Harms (¢! casi)

Question:

Assalamu Alaikum, our Sheikh. | have a question related to the two
principles: “The Lesser of Two Evils or Lesser of the Two Harms”,quoted by
many Dawah carriers and Islamic movements to participate in the legislative
and presidential elections. Are they both Shariah principles? Did some of the
jurists adopt them? What are their evidences and what is the response to
them? Barak Allah Feek.

Answer:
Wa Alaikum Assalam Wa Rahmatullah Wa Barakatuh

As for this principle, we have answered it on 29/8/2010, and | will cite you
this answer:

[the Principle: “The Lesser of Two Evils or Lesser of the Two Harms”

This is a Shariah principle adopted by many jurists. And according to
scholars who adopt, it has one meaning which is the permissibility to carry out
one of two prohibited actions, which is the lesser prohibited action of the two if
the person assigned by Allah (Al-Mukalaf) has no choice but to carry out one of
the two prohibited actions and he cannot abstain from both of them, because it
is out of his ability in every way.

Allah (swt) says: [@a&d 3" LS dul u.Sa Y] “Allah does not charge a soul
except [with that within] its capauty” [Al-Baqgara: 286]. Allah (swt) says: [lyuls
pn-lh?.wl & du] “So fear Allah as much as you are able” [At-Taghabun: 16].

That is this principle according to those adopted it is only applied if there
is no way out of committing one of the two prohibitions, when you cannot get
rid of both prohibited actions except by committing a bigger prohibited action,
then the lesser of the two evils is taken. These scholars also do not define the
lesser of the two evils according to the whims, but rather according to the



Shariah rules. For instance, protection of two souls takes precedence over
preserving one soul, and preserving of three souls is better, and so on.
Preserving of a soul comes before preserving the wealth. Preserving of Dar ul
Islam comes under preserving the Deen which is of greater importance than
preserving the soul and wealth. Likewise, Jihad and the great Imamah, fall
under preserving the Deen which is the top and most important of necessities.
The scholar Ash-Shatibi said in Al-Muwafaqgat: “Souls are respected and
preserved and must be saved, if a choice comes between allowing the soul to
live or lose the wealth over it, or to kill the soul and keep the wealth, then
keeping the soul alive takes precedence.”

Examples mentioned by these scholars in the application of this principle
include:

1- If a woman faces danger in labour and it becomes difficult to save both
mother and baby and a quick decision is needed: either to save the mother
which leads to the death of the baby, or to save the baby which means the
death of the mother, and if the situation is left and one of the two is sacrificed
to save the other or one is saved by the death of the other, this could lead to
the death of both. In this situation we can use “the lesser of two evils, or two
prohibitions, or two harms, which is to carry out the action of saving the one
required in this case, which is the mother, even if this same action kills the
second one.

2- That a person is subjected to drowning or murder by another person,
or to severe harm to his body and organs, or a woman assaulted with
fornication, in the presence of a person assigned by Allah (Mukalaf) who can
prevent these evils and he has an obligatory prayer that he may miss its time,
either he prevents that prohibited action and he misses the performance of the
duty, Or if he performs the duty on time, then that forbidden action falls, and
time is not sufficient for doing both things together. Here comes the application
of the rule, and the balance is also decided by the Shariah, which made the
lifting of these aforementioned prohibitions of precedence than of performing
the aforementioned duty, but if it is possible to perform both duties together,
then that becomes an obligation.

3- These are other examples mentioned by Imam al-Ghazali and Izz al-Din
ibn Abd al-Salam, may Allah have mercy on them, that shows the application of
the principle of “the lesser of two evils”, according to them, and also shows the



balancing between rulings. Al-Ezz said in his book “Qawa’id Al-Ahkam Fi Masalih
Al-Anam”: “If sheer evil is combined, if it is possible to prevent it, we will
prevent it. If it is difficult to prevent all evils we prevent the most harmful
followed by the most harmful and the worst and worst,” that a person is
coerced to kill a Muslim, and if he declines it means that he will be killed, so, he
must avoid the harm of murdering (the Muslim) by having patience for being
killing, because his patience for being killed is less harmful than carrying out the
killing (of a Muslim) ...” This is a clear example that it is a choice for the lesser of
the two harms or the two prohibitions, because cannot let go of both, and if he
can prevent the two harms, he must do so.

And he said in another example: “Likewise, if he is compelled to kill
someone by making false testimony or a false judgment (against a Muslim), or
he will be killed. If the one who is forced to testify or make judgement that
leads to the killing of someone, or to dismember him, or to commit Zina then
the testimony or judgment is not permissible, because to surrender to being
killed takes precedence than causing the killing of a Muslim without a sin
committed, or dismembering him without a crime, or to commit Zina ... ", that
is, if he either killed or testifies falsely against another that leads to his killing or
dismembering him, or assaulting his honour, then it is not permissible for him
to testify but rather he should be patient with being killed, because
surrendering to his killing takes precedence over killing another Muslim ...

In other words, the situation when one resorts to applying with the lesser
of the two prohibitions or the two harms, is when one is unable to avoid or
prevent all of the two forbidden matters.

These are examples of the application of the principle of “the lesser of
two evils”, according to what the scholars who adopt it. However, What the
government scholars promote or those who want Muslim to turn away from
the Shariah rules by misleading and falsehood are not from the examples of this
principle.

Those who use the principle to do this forbidden action instead of that
forbidden action, justifying their actions by their fear of imprisonment or being
fired from their job, this is not an example of this principle.

Likewise, those who say we participate in the ruling of disbelief even
though it is prohibited, so that we do not leave all the positions of ruling to the



transgressors, because leaving it to them is more prohibited ... this is not one of
the applications of the principle, rather it is like someone who says we open a
bar (for alcohol) and earn money from it instead of letting the kaffir open it and
earns the money...

It is not among the application of the principle that a person is presented
with two prohibited matters and he chooses the lesser one when he is capable
of abstaining from both of them, such as saying those who say elect so-and-so,
even if he is a secular kaffir or a transgressor, or to support so-and-so and do
not support the other, because the first helps us and the second does not help
us, or anything like that, but what is said here: The two issues presented before
us are prohibited, so it is not permissible to elect a secular person and it is not
permissible to delegate him to represent a Muslim in opinion, because he does
not adhere to Islam, and because he performs forbidden actions that are not
permissible for the delegate to carry out like legislation and approving
prohibited projects, and calling for forbidden things, accepting them and
following them, i.e. he forbids what is good and enjoins the evil. Therefore,
neither of them should be elected; because electing either of them is forbidden.
And refraining from the election of either of them is within one’s ability.

It is not one of the applications of the "lesser of two evils" that a Muslim
faces two prohibited actions, and he is able to abstain from both, yet he
chooses the easier according to his desire, and he carries it out claiming that it
is difficult to stop both prohibitions...! Rather he must abstain from all
prohibitions as long as that is possible for him according to the Shariah rulings.

This is a brief picture of "the lesser of two evils" or "the lesser of two
harms"] End.

Your Brother,

Ata Bin Khalil Abu Al-Rashtah
10 Rabii’ Al Awwal 1442 AH
27/10/2020 CE

Back to Index



Q&A: From Usul ul-Figh: What the Shari'ah Kept Silent
About Them

Question:
Assalamu Alaikum wa Rahmatullahi wa Barakatuh,

May Allah protect you our sheikh, help you to carry the trust, and support
you with His near victory, with His (swt) permission.

First of all, | apologize for the many questions you receive from me. But
we learned from the Hizb to dig and search so that our idea remains strong and
pure, by the power of Allah Almighty.

A question in the Usul ul-Figh (principles of jurisprudence) about “what
the shari'ah kept silent about them”:

It came in the hadith, as in al-Tirmidhi, on the authority of Salman al-Farsi,
that the Prophet (saw) said:

«Liz a2 G 340 die E&a g LES 3 &l @5.;&;:55&5 LS 3 ol 251 s I3In

“The lawful things are the ones mentioned in Allah’s (swt) Book as lawful and
the unlawful things are the ones which are mentioned in Allah’s (swt) Book as
unlawful, and whatever He (swt) was silent about, then it is a pardon.”

Can we understand the silence in the hadith as being silent about the
legislation during the period of revelation, i.e., before the completion of the
legislation and the revelation of the Almighty’s verse:

(G P! (KT a5y gass gl Euaadly (800 f8T ST 331 )

“This day | have perfected for you your religion and completed My favor upon
you and have approved for you Islam as religion.” [al-Maida: 3]

It is well known that there is no Shari’ before the coming of the Shari’, and
the origin is the quittance from the (Shari’) responsibility. At the time of
revelation, Muslims were in front of rulings that had been legislated and the



Shariah expounded their ruling as being permissible (Halal) or forbidden
(Haram), where a Muslim would perform these actions based on the legislation
and he will be held accountable for them. And there are actions and things for
which legislation had not yet been expounded until it (the legislation) was
completed, and this is what the Messenger (saw) intended by saying,

«... 388 345 e C&a Lyn
“And what he was silent about is a pardon”,

meaning was silent about its legislation. It is a pardon, that is, a Muslim is
not held accountable for it, whether he performs or abstains from the action.
The Prophet (saw) forbade asking and researching things about which no
legislation was revealed so that Allah would not make it tight on Muslims
because of the question.

As after the completion of the legislation and the revelation of the
Almighty’s saying:

(G A3l 8T Eanosy s @Sl Cuaally (o 480 EaST a34l1)
“This day | have perfected for you your religion and completed My favor upon
you and have approved for you Islam as religion.” [al-Maida: 3].

Because the Sharia contains all the verdicts pertaining to things and
actions, so there is no action or thing that does not have a verdict or a place of
verdict. A Muslim must ask and search for the ruling on every action he wants
to do, contrary to what the Muslims were doing at the time of revelation.

Our beloved Sheikh, is this considered a correct understanding? Knowing
that | adopt what is found in our book, The Islamic Personality, Volume 3, and |
do not stray at all from it, Allah willing.

Answer:
Wa Alaikum Assalam wa Rahmatu Allahi wa Barakatuh,

It seems that there is a paragraph about which you got confused, which is
your statement in the question: (And there are actions and things for which
legislation had not yet been expounded until it (the legislation) was completed,
and this is what the Messenger (saw) intended by saying, «... 3@-9 de C&u Ly



_“95.’9» “And what he was silent about is a pardon,”meaning was silent about its
legislation. It is a pardon, that is, a Muslim is not held accountable for it,
whether he performs or abstains from the action. The Prophet (saw) forbade
asking and researching things about which no legislation was revealed so that
Allah would not make it tight on Muslims because of the question).

The phrase «...328 3¢5 4& &S Lan“And what he was silent about is a
pardon”,does not mean that its Shari’ ruling was not revealed, rather it means
that this matter about which the Messenger (saw) remained silent is
permissible [Halal], i.e. permissible [Mubah] if the matter is a thing, or
obligatory [Fardh], recommended [Mandub], permissible [Mubah], and
reprehensible [Makruh], if it is an action... We explained this in our answer to a
similar question on the 20th Jumada al-Thani 1434 AH corresponding to
05/05/2013 CE, and | will mention to you below from the answer what is
related to this issue:

[1. The relevant hadiths are:

A. What al-Tirmidhi narrated from Salman al-Farisi who said: The Prophet
(saw) was asked about ghee, cheese and fur. He replied:
B2 Lo 34 42 C&a a3 cailS § 4l 355 u‘aﬁab (4BS § QU Il PNsIn
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“The lawful things are the ones mentioned in Allah’s (Swt) book as
lawful and the unlawful things are the ones which are mentioned in Allah’s
(swt) book as unlawful, and whatever He (swt) was silent about, then it is a

pardon.”

And in the narration of Abu Dawud through Ibn Abbas:
py> ey cd)&?}@ﬁ J:>| d c‘bob: ‘3}‘;' ZT) ES d.‘>|_9 ‘QLSJJJT' & ’f dw ! w»
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“Then Allah sent His Prophet (saw) and sent down His Book, so he made the
lawful lawful, and the prohibited prohibited; so what He made lawful is
lawful, and what he made unlawful is unlawful, and what he was silent about
is a pardon.”

B. And in al-Bayhagi’s Al-Sunan al-Kubra through Tha’alaba (ra):
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“Verily Allah the Almighty has prescribed the obligatory deeds, so do not
neglect them; He has set certain limits, so do not go beyond them; He has
forbidden certain things, so do not indulge in them; and He has said nothing
about certain things, as a permit for you, not out of forgetfulness, so do not
go enquiring into these.”

C. Tirmidhi and Daraqutni’s hadith on the authority of Ali (ra): When this
Ayah was revealed:

(Blordo 4] Bl (0 il e o1 S <43)
“And [due] to Allah from the people is a pilgrimage to the House - for

whoever is able to find thereto a way.”

They said: “Every year, Oh Messenger of Allah (swt)?” He (saw) was silent,
so they said: “Every year?” He said:

Easgl ol &b 335 9n
“No, and if | said yes then it would become obligatory”
And Allah (swt) revealed:
(#8545 480 365 ) bl 5 19083 Y 19387 Gl @i L)

“0 you who have believed, do not ask about things which, if they are shown
to you, will distress you.” To the end of the verse.

And in another narration by Daraqutni on the authority of Abu Hurayra,
he said that Allah’s Messenger (saw) said:

«é‘iﬁl PS.«.L;’J:" Q;Séuljﬂ lé;ﬁ (P
“O people, Allah has made the hajj obligatory for you.”

A man got up and said, ‘Every year, Messenger of Allah?’ He turned away
from him, then the man repeated and said “Every year Oh Messenger of Allah
(swt)?” So he said:

«"«d.:anl 29 “
Who is that who asks?”



So they said: “This person,” and he (saw) said:

AT sholal 4 375 g hShBT s Cry 335 L) sl B 33 oy ol 6015
“By He who my soul is in his hand, if | had said yes then it would be obligatory
and if it was obligatory then you would not handle it and if you were not able

to handle it then you would disbelieve.”

So Allah (swt) revealed the Ayah,
(€545 (80 368 &1 sl 52 140525 9 1T Gl )

“0 you who have believed, do not ask about things which, if they are shown
to you, will distress you.”

2. Before delving into their meanings it would be good to refer to some
necessary points:

A. The differentiation between “thing and action” is a question of Usul ul-
figh [the foundations of Islamic Jurisprudence] and not a linguistic question.
Otherwise, saying a thing would include the action, and as such classify the
Hukm Shari’ as fard [obligatory], and wajib [obligatory], mandub
[recommended], mubah [permissible], makruh [reprehensible], haram
[prohibited], manthoor, and rukhsa [permit], ‘azeema, shart [condition], sabab
[cause], mani’, sahih, fasid, batil... these are terms of Usul ul-figh, so if you
opened a linguistic dictionary for their meanings you would not find the
meaning according to the Usul ul-figh.

And these terms of the foundations of Islamic jurisprudence originated
after the time of the Messenger (saw) and the Righteous Caliphs (Khulafaa’ ar-
Rashideen), like the grammatical terminology (subject and object)... so if we
look in a linguistic dictionary we would find its meaning different from the
conventional grammatical meaning.

B. Therefore, if you read a hadith of the Messenger (saw) or his
companions (ra) and find the word “thing” or the word “subject”, that does not
mean the same in conventional terminology, so one must study it to see its
correct significance where it falls: Is it a linguistic reality, or a special custom
“convention”, or a Shar’i reality.

C. If the question is about particular phrases, and the answer was general
independent of the question, then the generality is in the topic of the question



that the answer addresses, and not specific to the phrases that are found in the
question, for example the Sahih hadith that Tirmidhi related through Abu
Sayeed al-Khudri, he said: It was said: Oh the Messenger of Allah (saw), Can we
perform ablution out of the well of Buda’ah...? So, the Messenger (saw) said:

((i‘:s&l als Y 394b 2! Egl»
“Water is pure and is not defiled by anything.”

So here the Messenger (saw) was asked about the well of Buda’ah, but
the answer was independent of the well of Buda’ah, and the well of Buda’ah
was not mentioned in it, only

WEioh add Y 394 2l Z‘)l»
“Water is pure and is not defiled by anything.”

So, the generality is applied to the purification with water whether it is
from the well of Buda’ah or from any well, and it cannot be said that the topic
of generalization is the well of Buda’ah, instead it can be said that the answer is
general and about its topic that is taken from the answer and not from the
guestion, in other words it is taken from

WEioh S Y 394b 2l f)g»
“Water is pure and is not defiled by anything.”

and not from “the well of Buda’ah”, or the topic is purification with water,
and the topic is not the well of Buda’ah...

3. And now we will answer your questions:

a. Tirmidhi’s hadith: The Messenger (saw) was asked about ghee, cheese,
and fur, so he said:

«& BE G 340 L2 & a3 «aiBS § 4l 355 s Al ¢S’ 3 Ll 51 s JIn
“The lawful things are the ones mentioned in Allah’s (swt) Book as lawful and

the unlawful things are the ones which are mentioned in Allah’s (swt) Book as
unlawful, and whatever He (swt) was silent about, then it is a pardon.”

And in the narration of Abu Dawud:
«... 388 345 e C&u lagn

“And what he was silent about is a pardon.”



So what is followed "4& E& k3..." “whatever He (swt) was silent
about” returns to the last part that is followed which is " 3 4l e "alj:iﬁlj
stg\iS" “and the unlawful things are the ones which are mentioned in Allah’s
(swt) Book as unlawful”, or that what he was silent about is a pardon from the
haram, and is halal.

The generalization here is in its topic, but because the answer is more
general than the question and independent of it then the topic is taken from
the answer and not from the question, and therefore it includes everything that
is halal or haram whether it is in regards to ghee and cheese and fur or a matter
that falls under halal or under haram. This applies to everything that falls under
“thing or action” according to the conventional meaning, because if it applies to
a thing, then halal here means “permissible”, and if it is applies to an action,
then halal here is what is not haram, in other words what is “fard, mandub,
mubah, makruh.”

b. Al-Bayhagqi’s hadith through Abu Tha’alaba (ra):
«LGJ-C‘& Mﬁcé%&é&c&&;’@‘& "jcﬁwjﬁ ’U&l&.’c@sg
“...He has forbidden certain things, so do not indulge in them; and He has said

nothing about certain things, as a permit for you, not out of forgetfulness, so
do not go enquiring into these.”

In this hadith are three matters:
The first:
“He has said nothing about certain things.”

And “things” here is not according to the conventional meaning, as in
something other than an action, instead it includes actions, for example in the
blessed Ayah:

#0365 S0 U5 cne @iz 1605 b1 8545 ”Psu.ww il {52 10La3 Y 98T 201 01 6)
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“0 you who have believed, do not ask about things which, if they are shown
to you, will distress you. But if you ask about them while the Qur’an is being

revealed, they will be shown to you. Allah has pardoned that which is past;
and Allah is Forgiving and Forbearing.”



And what was asked about was “the action of Hajj”. It is mentioned in the
Tafsir of Qurtubi (330/6):

(Tirmidhi and al-Dargatni’s hadith on the authority of Ali (ra) who said:
When this Ayah:

€Sl 4] UL 02 il g o1 J 5
“And [due] to Allah from the people is a pilgrimage to the House - for

whoever is able to find thereto a way.”

was revealed they said: Oh Messenger of Allah, every year? So he was
silent, so they said: Every year? He said:

“No, and if | said yes then it would become obligatory.”
So Allah (swt) revealed the Ayah:
(#8345 @0 355 &) sludl B2 190a5 ¥ 16387 Gl g1 )

“0 you who have believed, do not ask about things which, if they are shown
to you, will distress you.” To the end of the verse.

And in another narration by Daraqutni on the authority of Abu Hurayra,
he said that Allah’s Messenger (saw) said:

«é&jl "63.\1: C,.:S",»L:Jl léj Gy
“O people, Allah has made the hajj obligatory for you.”

A man stood up and said, ‘Every year, Messenger of Allah?’ He turned
away from him, then the man repeated and said, “Every year Oh Messenger of
Allah (swt)?” So he said:

« &)1 ORI
“Who is that who asks”
So they said: This person, he (saw) said:
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“By He who my soul is in his hand, if | had said yes then it would be obligatory

and if it was obligatory then you would not handle it and if you were not able
to handle it then you would disbelieve”



So Allah revealed the Ayah:

(8545 480 365 ) bl 52 1908l ¥ 19387 Gl g1 6)
“0 you who have believed, do not ask about things which, if they are shown
to you, will distress you.”)

End.

And it is clear that what was asked about was Hajj, and it is an “action”,
and the Aya about “things” was applied to it.

And the second:

“oS L3y sbedid e CSwy”
“He has said nothing about certain things, as a permit for you”.
And this followed
“CSwy...”

“He has said nothing...”

Is returned to the nearest, followed on

0= -7 °E
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“He has forbidden certain things, so do not indulge in them”.

In other words the permit is from the definitive forbidding “haram” rather
than “indulge in them”, or what he was silent about was a permit for what is
haram, so it is halal. If what was asked about it was a thing by conventional
meaning, then it applies and then halal here is permissibility, and if what was
asked about was an action by conventional meaning, then this applies and the
halal here would be what is not haram, or what is “fard, mandub, mubah, and
makruh..”

Third:
”’-@J.G' & ." Mén
“So do not go enquiring into these”

It is connected to the followed "skil ye <Sws" “He has said nothing

about certain things” On the followed by " 3541»3 pt ";Lg.i’i & R39" “He has
forbidden certain things, so do not indulge in them”.



Meaning it is halal, so do not look for its prohibition, and it does not mean
to not look for its judgment in terms of fard or mandub... because the meaning
of the hadith is that what was silent about is halal, so do not look for its
prohibition out of fear that it will be made haram because of your asking about
it, as was mentioned in Bukhari’s hadith: On the authority of Sa’ad bin Abu
Waqqas, that the Messenger (saw) said:

«dillin g3 Ge p35d 2350 4 sib 58 Ui B 33 el GIRET &y
“The most sinful person among the Muslims is the one who asked about
something which had not been prohibited, but was prohibited because of his
asking.”

.... 25th Jumada Il 1434 AH corresponding to 05.05.2013].

It is clear from the foregoing that the silence of the Messenger (saw) does
not mean the absence of legislation, but rather it means permissibility (ibaha), if
the matter is related to a thing, and it means that it is Fardh, Mandub, Mubah,
or Makrubh, if the matter is related to an action, meaning that the silence of the
Messenger (saw) is legislation as shown above. As for the prohibition on
questioning, it is the case when the Messenger (saw) is asked about something
and he answers or remains silent. If he answers than it means he expounded
the hukm expressly, and if he does not answer or remains silent than it means
that he has expounded that that thing or action its hukm is that it is halal. What
is forbidden is to repeat and reiterate the question while the Prophet (saw) had
answered it or remained silent about it.

This does not mean that a Muslim does not inquire about a thing or action
that he does not know... It came in the book of The Islamic Personality
(Shakhsiyah Islamiya) Volume Three: (There is No Hukm Prior to the Coming of
the Revelation) the following: because the established (rule) in the Qur’an and
Hadith for the lack of knowledge is inquiring about the hukm and not the
cessation and absence of the hukm. The Exalted says,

(O9ala3 Y (358 &) S0 Uai 15fLid)
“Ask those of Knowledge if you know not” [Al-Anbiya’: 7];

and the saying of the Messenger (saw) in the hadith of tayammum,
narrated by Abu Dawud from Jabir,

«OIGE 2ol 2lad LZ;;}‘S PYNESFY .3; I_JL& Yin



“Don’t they ask when they do not know, for the only cure of ignorance is to
ask.”

This indicates that the ‘asl is not cessation and the absence of the hukm.
Therefore, it is after the advent of a Messenger that it that the hukm becomes
for the shari’ and there is no hukm prior to the coming of the shar’, so the hukm
depends on the coming of the shar’, that is, on the presence of a shar’i evidence
for a single issue. Thus no hukm can be given except on the basis of an
evidence, just as no hukm can be given except after the coming of the shari’.
The ‘asl, then, is to search for the hukm in the shar’, that is, the ‘asl is to search
for the shar’i evidence for a shar’i hukm from the shar’.)

Therefore, it is forbidden for a Muslim to ask about an issue in which the
Messenger (saw) has expounded its ruling and not to be satisfied by that, but to
go too far in the question. So, if he (saw) says Haj is obligatory, one should not
ask how many times? And if he is asked about a matter and the Messenger
(saw) attached it to something else whose ruling is known, i.e. that it is
permissible, then he must adhere to that and not ask again (Could it be an
obligation?) or other such details, especially at the time of revelation, so he
makes it hard on himself, and then Allah (swt) may make it hard him, as in the
noble verse:

#8038 S0 U cne (g2 1613 b1 8545 680 38 ) sl (2 14013 9 1gkaT Gl @1 )
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“0 you who have believed, do not ask about things which, if they are shown

to you, will distress you. But if you ask about them while the Qur’an is being

revealed, they will be shown to you. Allah has pardoned that which is past;
and Allah is Forgiving and Forbearing.”

- It came in Sunan al-Tirmidhi, when this Ayah was revealed:
(Bl 433) llaial o il e old) J2 13)
“And [due] to Allah from the people is a pilgrimage to the House - for

whoever is able to find thereto a way.”

was revealed they said: Oh Messenger of Allah, every year? So he was
silent, so they said: Every year? He (saw) said:

((wijijj‘&ij&iéjjjj»



“No, and if | said yes then it would become obligatory.”
So Allah (swt) revealed the Ayah:
(18545 40 35 &y LBl 5 191535 ¥ 15587 gl @ L)

“0 you who have believed, do not ask about things which, if they are shown
to you, will distress you.”

He said: in the chapter, from lIbn Abbas and Abu Huraira, Abu Issa said the
narration of Ali is Hasan and Gharib in this way.

- And it came in Sahih lbn Hibban that Abu Hurairah mentioned that the
Messenger of God, peace and blessings be upon him, delivered a sermon and
said: The Messenger of Allah addressed the people and said:

g5 (e (o781 4B 2l & el G Gy
“Allah, the Mighty and Sublime, has enjoined upon you Hajj.”

A man said: 'Every year?' He (saw) remained silent until he had repeated
it three times. Then he (saw) said:
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“If | said yes, it would be obligatory, and if it were obligatory you would not

be able to do it. Leave me alone so long as | have left you alone. Those who
came before you were destroyed because they asked too many questions and
differed with their prophets. If | command you to do something then follow it

as much as you can, and if | forbid you to do something then avoid it.”

It was narrated by Ahmad in his Musnad and Al-Hakim in Al-Mustadrak,
Al-Daraqutni and others...

Thus, Muslims should not be like Jews, who when they were told to
slaughter a cow, they inquired about the characteristics and conditions of the
cow. So, its characteristics were made hard for them, and had they in the
beginning slaughtered any cow, that would have sufficed.

According to Al-Tabari: [The say in the interpretation of Allah (swt) saying:

%_%-
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“And [recall] when Moses said to his people, "Indeed, Allah commands you to
slaughter a cow." They said, "Do you take us in ridicule?" He said, "l seek
refuge in Allah from being among the ignorant."” [Al-Baqgara: 67]

The cause of Moses’ saying to them:
(555 15555 O e85l 2 &y)
"Allah commands you to slaughter a cow",

what Muhammad bin Abdul-A’laa told us, he said, Al-Mu'tamar bin
Suleiman told us, he said, | heard Ayoub, on the authority of Muhammad bin
Sirin, on the authority of Ubaidah, he said: There was among the children of
Israel a childless man (...) and one of his relatives killed him, and then carried
him away and dumped him with a tribe which was not his own. He said: malice
set in between the two tribes to the point where they took up arms.

He said: Then those who were reasonable said: Do you kill each other
while the Messenger of Allah is among you? He said: So, they came to Allah’s
Prophet, and he said: sacrifice a cow! They said: do you take us in ridicule? He
said:

(855 &3] Ushs 4] U6 o s B o 5 B0 31 T8I * cadalidt oo 0581 &1 iy 381)
“l seek refuge in Allah from being among the ignorant. They said, "Call upon

your Lord to make clear to us what it is." [Moses] said, "[Allah] says, 'It is a
cow” [Al-Bagara: 67-68],

up to His (swt) saying:
(Oslads 1536 2 g3538)
“So they slaughtered her, but they could hardly do it.” [Al-Bagara: 71]

He said: So, the (corpse) was smitten, and he told them who his killer was.
He said: The cow was only acquired for its weight in gold, and if they had
acquired an inferior cow, it would been sufficient for them. After that no
murderer was ever appointed as an heir...

He said: If when the people were commanded to sacrifice a cow, they had
taken one of the cows without giving it any thought and slaughtered it, it would
have been that one. And if the people had not made an exception and said:

(O93344) dul L& o) Tlg)



“And indeed we, if Allah wills, will be guided.” [Al-Bagara: 70]
they would never have been guided to it...]

Thus, misplaced excessive questioning is forbidden.

| hope that this is sufficient, and Allah Knows Best and is Most Wise.
Your brother,

Ata Bin Khalil Abu Al-Rashtah

11th Rabii’ 1 1443 AH

18/10/2021 CE
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Q&A: Public Opinion Emanating from Public Awareness

Question:
Assalamu Alaikum
Bismillahi Ar-Rahman Ar-Raheem.

Recently, | read an article by one of the excellent Shabab, whom |
consider one of the Hizb’s pillars, in which he says: “...at the moment when we
are able to achieve sufficient public opinion on the Islamic political project
embodied in the Islamic state and its unique political system in at least one of
the countries with enough protection from the people of power and Nusrah
(protection) who seize power from its usurpers and agents, the Islamic State
will rise on its feet to change the face of history.”

When | inquired from about this article, his response was: "Public opinion
has not given us its leadership yet, although we have a credit of respect and
trust in some countries. Also, the people of Al-Nusra often do not give their
leadership to those who have no strong popularity in society."

I and a group of Shabab around me were disappointed with this opinion
as we lived on the idea that public opinion existed. And by virtue of the
environment in which | live, and my contact and the group around me with
some lawyers, | can comfortably and confidently say that public opinion exists
in the Ummah about the inevitability of change on the basis of Islam.

We, as a Hizb, want a public opinion accompanied by a public awareness
of Islam that we are proposing, and we want to bring the Ummah to the highest
level if possible. However, this is not a condition for us to start the process of
seeking Nusra, in my opinion. As the Ummah has always emotionally chosen
Islam and did not discuss the Islam proposed by the Hizb al-Nour, the Tunisian
An-Nahda, the Brotherhood or Erdogan when it elected them. And if it found us
on the scene involved in the international system, it would have chosen us
before them, as it trusts us and even urges us to participate in the elections in
order to choose us. Islam will return as strange as it began. And saying that if



we take the rule before the Ummah understands what we are proposing of
Islam, it will turn away from us or say: This is not the Islam that | want, is an
inaccurate statement and that will not happen, because the Ummah accepted
ideas that were not from Islam at the end of the Ottoman Empire on the basis
that they were from Islam, merely because "scholars" or the Sheikh of Islam has
said so, and the Ummah did not discuss its validity, and up until now, it accepts
what the glorified scholars say on the satellite channels. When the Messenger
(saw) migrated to Medina and took power, the public opinion was with Islam,
even though legislation had not yet been completed.

And now, when the Taliban came to power, several topics were raised on
Al-Wagiyah TV about Taliban, such as should we ask them to declare the
Khilafah (Caliphate) and advise them that their reference should be Islam and
not become involved in the international system etc... the same Shab whose
opinion | quoted on the issue of public opinion says: Taliban should have Islam
as its reference, and its support should be the Ummah, and it should have
depth in its surroundings, so it should not consider the borders between
Muslim countries. This is a true and good statement, but he did not count
public opinion as he sees it.

Is a specific public opinion required if the Hizb takes the ruling, and is not
required if the Khilafah is declared by someone else?

Please advise us, may Allah have mercy on you.

Answer:
Wa Alaikum Assalam wa Rahmatu Allahi wa Barakatuh,

May Allah bless you for your good prayers, and May Allah Almighty bless
you with goodness.

As for the answer to your question, the public opinion emanating from
public awareness is a condition for seeking Nusrah (support), so any country in
which this condition is fulfilled, the Nusrah is sought in it, provided that the
country has the essential elements of the state. So, if the public opinion is
achieved in any country of the Majaal (field of activity), Nusrah is sought in it
and in another that has the elements of the state, that is, if public opinion is
achieved in any country of the Majaal as mentioned, then seeking Nusrah



becomes obligatory in every country that has the elements of the state,
whether that is to make that country a support point (Nuqtat al-Irtikaz) or to be
annexed to another country.

This public opinion took place in the mid-1960s and then the Hizb began
to seek Nusrah in all its Majaal, according to the conditions of those countries
and according to what the leadership of the Hizb sees, and | will mention to you
below some relevant matters:

1- We mentioned in the answer to question dated 5th Rabi’ al-Akhir 1389
AH corresponding to 20/06/1969 CE the following:

[... In early 1964 CE, the Ummah’s response to the Hizb was found in
Jordan, i.e. in one of its Wilayah (states), “and the accession of a neighboring
country was confirmed, i.e. the public opinion emanating from public
awareness as well as the elements of the state was found”, and thus the
response to the Hizb as a whole was as if it happened in all His scope, therefore,
confining the request for Nusrah to one of the two topics (one of which is
enabling it to carry the Dawah, and the second is enabling it to reach the
government), it confined it to seeking Nusrah to take the rule, and since that
time it has been working on seeking Nusrah to seize power. Seeking Nusrah to
seize power is a method and not a style, i.e. it is a Shari’ ruling that must be
adhered to, and it is not an action that is required by reality, so the Hizb has
engaged in seeking the Nusrah. However, the actions of seeking Nusrah are
huge and dangerous, not every Shab is able to perform them, and it is not right
for the Hizb to assign them to any Shab, so it was not possible to assign it to all
the Shabab... The Messenger (saw) asked for the support from tribal leaders or
heads of states, and from the delegations that came to Mecca, and from the
strong men who used to go to the House, that is, he used to seek Nusrah from
the strong group, the one worthy to seek Nusrah from; Musab bin Omair asked
for Nusrah from the leaders of Al-Madinah, and he asked it from the strong
men, then he gathered them one by one and took them as one group to the
Messenger (saw) to actually support him and hand him the authority of Al-
Madinah, defend the call and die in order to protect it.

This reality is the same as the reality that the Hizb has in its work seeking
Nusrah; it seeks it as the Messenger of Allah (saw) was seeking it, and as Musab
was seeking it, whether by following the Messenger’s way of seeking Nusrah
from a single group, or by Musab’s way that was approved by the Messenger



(saw) which is to seek Nusrah from the strong individuals one by one and then
gather them together in one group to actually carry out the action of providing
the Nusrah...]

- We mentioned in the answer to question dated 12th Muharram 1390 AH
corresponding to 03/20/1970 CE the following:

[The support point (Nuqtat al-Irtikaz) is the place in which the state is
established, i.e. the place where the Hizb takes over the rule... that is, if it does
not have all the elements of the state, then it is not suitable to be a support
point, unless there is another place, that is another entity that is asserted to
respond with it if the state is established in it, and it is possible that all the
elements of the state be realized in both of them together or in one of them...

... Jordan had responded by itself without any effort from the Hizb, so the
Hizb had to work to take power in Jordan. Thus, the Hizb began to work in
Jordan and other than Jordan to find the sufficient material force capable of
taking power by seeking Nusrah, especially after the response had been
achieved by another entity. Thus, Jordan can be a support point (Nuqtat al-
Irtikaz), and became possible to take power in it, because the conditions for the
support point (Nugqtat al-Irtikaz) have been fulfilled.

... Al-Madinah was fit to be a support point (Nuqtat al-Irtikaz) because it
had the elements of the state for the Jazeera countries, and even Taif was fit to
be the support point (Nuqtat al-Irtikaz) because it had the elements of the state
for the Jazeera countries...

Seeking Nusrah is a very difficult and extremely dangerous matter, as it
requires unprecedented braveness and boldness, perseverance and
extraordinary methods, and requires patience, endurance, and good
judgment...]

3- As for actual leadership, this is difficult to achieve in the current
circumstances before the establishment of the state, because public opinion
achieves intellectual leadership and actual leadership does not accompany it
unless the Ummah governs itself as it was in the era of the Messenger of Allah
(saw). As for today, the Muslim countries are directly or indirectly governed by
the colonial disbelievers. Therefore, the public opinion that emanates from the
public awareness, i.e. the intellectual leadership, if it is achieved in any part of
the Majaal and the elements of the state are realized in it, then seeking Nusrah



becomes an obligation, and as for the actual leadership, it is achieved when the
state is established like in our situation in which we live.

4- We have issued a clarification of these matters in an answer to
question similar to your question and the answer we issued on 20/09/2011 it
says:

[- Public awareness:

* The word Awareness “Al Waie” is derived from "Waie" which
linguistically as mentioned in Lisan Al Arab: (is to learn something by heart. For
instance, he comprehended the thing and speech very well: i.e. remembered,
understood and accepted it, and therefore he is a conscious and vigilant person.
Similarly, this person is more conscious than that one i.e. is more capable of
memorizing and understandlng the thlngs and it was narrated in one Hadith:

« galw (e £ &Lm &30 dalegd allan gai 33 &Ll s25»“May Allah make the one,
who heard my statement and commltted it to memory, to flourish. Many a
message bearer is more conscious than hearer”).

* Public (general) “Al-A’am”, this awareness is all-inclusive of the most
prominent aspect of the issue. As for how to have a public awareness on the
Khilafah it is not to have a partial knowledge of the wording Khilafah; but also,
some of the prominent rulings within that it is an obligation, the Khalifah has to
be one and the Bai'ah has to be made through consent and choice ... as well as
some prominent powers endowed with the Khalifah such as the care of internal
and external affairs of the Islamic State ... We say here "some" because the
public awareness does not mean knowing all the details but some brief
knowledge is enough so that the person gets awareness of the Khilafah ... and
like this are the other matters.

- Public awareness has actually been achieved in parts of the da’wah field
of activity (Majaal), and as is well-known, if it is realized in one of the fields, the
stages of work will proceed together in other areas to catch up with the parts
that have been realized ... until it is achieved in all aspects of the Ummah, with
the permission of Allah.

- Achieving public awareness is a condition for starting to seek
Nusrah...but it is not a condition that it be achieved in all countries of the
Majaal. This public awareness has been achieved in more than one Majaal since
the early 1960s, so the Hizb began to seek Nusrah, and in every country in



which it is decided to seek Nusrah, the Hizb intensifies its work to establish
public opinion emanating from a public awareness to achieve the two things in
parallel lines.

The realization of public awareness somewhere, does not mean that it is
not shaken or disturbed by local and international forces, nor does it mean that
those forces cannot spread misinformation and falsehoods...

- We have mentioned on several occasions "public opinion emanating
from public awareness"... and whenever we mention only "the public opinion"
or only "the public awareness" it is correct, in view of the fact that the required
public opinion emanates from the public awareness. Both expressions are from
the same series and mentioning a part of the series with the omission of other
one is correct.

- The Hizb took the intellectual leadership of the Ummah in more than
one place... But since the Ummah does not govern itself, nor does it make its
own decisions, but rather the decision comes from the masters of its rulers who
are agents of those masters... The intellectual leadership is not necessarily
accompanied by the actual leadership. If the Ummah governs itself by itself, and
its ruler is from it by choice, then the actual leadership correlates with the
intellectual leadership, and if the Ummah responds intellectually to you, then
its actual leadership will be yours...

In today’s reality, the actual leadership may be achieved in some aspect,
but it is more likely that the actual leadership in public is actually achieved after
reaching the rule, with the permission of Allah.] End.

As you can see in the previous answer, what you mentioned and what
“the excellent” brother mentioned is correct and there is no contradiction
between you, because:

- The brother is apparently talking according to what you have quoted
about taking the actual leadership of the people, as he says: (public opinion has
not given us its leadership yet), he is talking about a public opinion to the extent
that people give us their actual leadership... and this is not achieved in this
way... The actual leadership is not a condition for seeking Nusrah, rather it
suffices to achieve public opinion that emanates from a public awareness,
meaning that our ideas are respected by many people in at least one Wilayah
(state), as we explained above.



- As for you, you are talking about a public opinion that emanates from a
public awareness that causes the Hizb to seek help from the people of strength
and protection, and this is undoubtedly the case...

| hope this clarification will suffice.

Your brother,

Ata Bin Khalil Abu Al-Rashtah
29th Safar 1443 AH
06/10/2021 CE
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Nussrah is the Hukm Shar'i upon which the political future of the
Muslim Ummah depends. It is through Nussrah that a state will be
established which will end the chain of treacheries faced by the
Ummah, beginning ruling by all that Allah (swt) has revealed, unifying
the entire Ummah under a single state and spreading the message of
Islam to the world through Dawah and Jihad.

The divine evidence of Nussrah is established in the Seerah of
RasulAllah (saw). When the society of Makkah became rigid before the
message of Islam, Allah (swt) ordered RasulAllah (saw) to present
himself to various tribes, to seek their Nussrah. After the death of his
(saw) uncle Abu Talib, RasulAllah (saw) started contacting various Arab
tribes. The leaders of the tribes of Madinah, the Aus and Khazraj,
accepted Islam and gave Nussrah to him (saw).

Through the Nussrah of the Second Pledge of Agabah, the first
Islamic State was established. So, the leaders of Aus and Khazraj were
named as Ansar, to be remembered by this honored title until the end
of the life of this world.

Today, the need of the hour is that sincere officers in the armed
forces of Pakistan follow the footsteps of their Ansaar brothers,
granting Nussrah for the re-establishment of the ruling by all that Allah
(swt) has revealed. They must uproot the Kufr capitalist democratic
system and pledge allegiance to a Khaleefah Rashid for the
implementation of the Quran and Sunnah, fulfilling the glad tidings of
RasulAllah (saw) when he (saw) said, & 4,u| r-l.w L 0353-9 ‘Uj\-‘> &l uﬂ 5
E&a &5 851 T@e Jo Bs 5985 @5 gad3 O el 13] Lgad5 5 035;”Then
there WI|| be a forceful rule and it WI|| remain for as long as Allah wills
it to remain. Then He will raise it when He wills to raise it. Then there
will be a Khilafah upon the the Method of Prophethood.” Then he
(saw) became silent.” (Ahmad).
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