Tafseer Al-Baqgarah (2: 267-271)
From the Book, Introduction to the Tafseer of the Quran,

by the Ameer of Hizb ut Tahrir, Eminent Jurist and Statesman, Ata Bin
Khalil Abu Al-Rashtah,
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“O you who have believed, spend from the good things which you have earned
and from that which We have produced for you from the earth. And do not aim toward
the defective therefrom, spending [from that] while you would not take it [yourself]
except with closed eyes. And know that Allah is Free of need and Praiseworthy. (267)
Shaytan promises you with poverty and orders you to immorality, while Allah (swt)
promises you forgiveness from Him and bounty. And Allah (swt) is all-Encompassing
and Knowing. (268) He gives wisdom to whom He wills, and whoever has been given
wisdom has certainly been given much good. And none will remember except those of
understanding. (269) And whatever you spend of expenditures or make of vows -
indeed, Allah (swt) knows of it. And for the wrongdoers there are no helpers. (270) If
you disclose your charitable expenditures, they are good; but if you conceal them and
give them to the poor, it is better for you, and He will remove from you some of your
misdeeds [thereby]. And Allah (swt), with what you do, is [fully] Acquainted. (271)”

The verses continue in the context of spending. After Allah (swt) clarified that spending in
the way of Allah (swt) must be without reminders of generosity or harm, otherwise that
spending would not be accepted by Allah (swt).

1. After that, Allah (swt) clarifies in this noble verse, ¢aliué b cigh o i i35p Gl G0

“O you who have believed, spend from the good things which you have earned”, that
the spending is from the good and not from the impure.

So, in the noble verse, there is a prohibition against a person taking the defective from
his wealth and spending from it. This prohlbltlon is decisive (s)»), as indicated by indication
(=:8) in the following verse, 4#LaAdl; alo saliy Sl akiey Gzl “Shaytan threatens you with

poverty and orders you to immorality”, and the understanding of this statement, by the
indication of implication (s,LY) AY2), suggests that whoever takes the defective from his
wealth and spends from it is following the command of Shaytan. This is an indication of
decisiveness (r)») of the prohibition, meaning that the mentioned prohibition is for it being
Haraam (p/_=).

And since spending from the impure is forbidden, it means that the mentioned verse
pertains to obligatory spending, such as zakat and spending in the cause of Allah (swt), jihad,
and any obligatory spending on a person. These are the expenditures that are prohibited
from being given from the inferior portion of wealth.

About the verse in which Allah (swt) said, §&sid 4 Cuwali igaad Y3 “And do not aim
toward the defective therefrom, spending [from that],” Abu Amama bin Sahal bin Hanif
said: It is the ja’rur (Lsox>) and habig (Ges), «dBaall B 135 o % & Jswy A8 “Messenger of
Allah (saw) forbade taking it in Sadaqah” [Al-Nisai, Abu Dawood]. It is regarding Zakat of
dates, as they two are inferior types of dates.



From Ubaydah Al-Salman, he said: | asked Ali (ra) about the saying of Allah (swt), l-e-L‘-%o
§0r 988 A ST 1 a2 ¥ 5T (2 w81 LR OAT Lay 2l e el (e 58451 135002 1 “O you who have
believed, spend from the good things which you have earned and from that which We
have produced for you from the earth. And do not aim toward the impure therefrom,
spending [from that]”. He said: Ali (ra) said: This verse was revealed regarding the
obligatory Zakat. A man would go to his dates, harvest them, and set aside the good ones.
When the collector of Sadagah, meaning the one who gathers the Zakat, came, he would
give him from the inferior dates. So, Allah (swt) revealed the verse, céusﬁ-u 4da Gl ) ganss Y

“And do not aim toward the impure therefrom, spending [from that]” [Tirmidhi, Al-
Mustadrak].

As for voluntary sadaqah, although it is better for a person to give from the good of his
wealth, from amongst dates, and not from the inferior part, or little of it, we cannot say that he
is sinful in this voluntary act. This is because it is not obligatory on him, although its
acceptance by Allah (swt) is questionable, since Allah (swt) is good and does not accept
except what is good.

Therefore, the verse pertains to demanding the obligatory right on a person, which must
be from the good. For this reason, Allah (swt) gave them an example regarding claiming their
rights. If one of them had a right over another, he would not claim it with something of inferior.
44d Tpadd of ¥ adsly &g, “while you would not take it [yourself] except with closed
eyes.” So they do not take the inferior in settling their right, unless they do not see that
defect and inferiority.

In that, there is denunciation and reproach for their act of giving zakat from the inferior,
while they do not accept the inferior when settling their own rights. So how do they accept for
Allah (swt), what they do not accept for themselves?!

Then Allah (swt) concludes the verse by stating that He is independent of them and does
not benefit from their charity, but He recompenses them for it, with a reward if it is good and
with a punishment if it is bad, ¢4&1 dis 535 ¥4 (a pludly 1 5a38 Lk “and whatever good you

put forward for yourselves - you will find it with Allah” [TMQ Al-Bagarah 2:110]. Then He
(swt) is deserving of praise from His creation for His blessings upon them. It is not
considered praise to Allah (swt) for His blessings, if they fulfill His due rlghts by offering the
inferior part of the wealth, that He has provided for them. 4ia (2 & & 134155 “And know

that Allah is Free of need and Praiseworthy”.

4 L ciph o 80 1350 Gl W “O you who have believed, spend from the good
things which you have earned”. It is an address to the believers to give their zakat of their
wealth from the good portion of it.

41 &y “spend”, i.e. zakat.

c%emub L «-\‘-uh%» “the good things which you have earned”, the good from your
earnings.

%eumb%o “your earnings”, that you obtained through transactions such as selling,
buying, hiring, trading, partnerships, inheritance, gifts, bequests, and the like, that is, pay the
zakat on these, which includes zakat on trading merchandise, currency, and livestock.

e@aﬁi ba &l GR A Ll “from that which We have produced for you from the earth”,

and it includes the zakat of crops and fruits mentioned in the hadith: «sll s galll g a3l g ailly
“The dates, raisins, wheat and barley”, and all of that has its own measure («.=i) and its
conditions.



%wm 4ia EuAli 15428 Y3p “And do not aim toward the defective therefrom, spending

[from that]”, that do not spend from the inferior of your wealth so as to give from it the
charity, i.e the zakat.

4euAlly “defective”, here it is not the haraam (s_~). Instead, it is that which is inferior in

the wealth, because the address for the believers is to take out the zakat from the good and
not from the inferior, due to indication of 4A& i “what you have earned” and U3Jal Ly

{qu\f‘f & o8 “and from that which We have produced for you from the earth.” The
earning of a believer is not Haraam (s\~) because it is linked to the address 0@33-3\; [:aéﬁ%

“who have believed”, a comprehensive description of how he earned it. Similar to that is,
§ual (a o1 U Al Gy “and from that which We have produced for you from the earth.”

Its attribution to Allah (swt) indicates the permissibility of its origin.

And the meaning is that Allah (swt) commands the believers to pay their zakat from the
good of their wealth, not to resort to the inferior part of it, so as to give it as zakat.

c%f‘—ﬁ paaid ¢ ‘}2 4l e’::..}j,% “while you would not take it [yourself] except with closed
eyes”.
448 1saediy “with closed eyes”, as for the verb o=«i, either it means the man was

lenient in a matter, accepting part of his due and overlooking the rest, or from the
metaphorical closing of the eyes, implying not seeing. The more likely meaning is the closing
of the eyes because the verse is in the context of “Allah (swt) does not accept settling His
due with inferior wealth in any circumstance, because it pertains to zakat, just as they do not
accept settling their rights with inferior wealth unless they overlook it.” For the analogy to be
correct, and for zakat to be completely unacceptable, if taken from inferior wealth, it means
the exception does not apply to Allah (swt).

If by 4lsasddy “closed eyes” the intent was the leniency and tolerance, so that Allah

(swt) does not accept this charity from the inferior, just as you do not accept unless you are
lenient and tolerant, this would mean that Allah (swt) does not accept this charity unless He
is lenient and tolerant, which is possible. Thus this suggests the possibility of accepting
charity from the inferior if Allah (swt) is lenient, with His servant. This is not the intended
meaning of the verse, it means that charity from the inferior is not accepted by Allah (swt).

Therefore, ¢4 i saad ¢l 91} “except with closed eyes” would be, that you would not see

or know the defect in it. This because Allah (swt) is above not knowing the true nature of the
matter. This exception does not apply to Allah (swt). In this case, the meaning would be:

Indeed Allah (swt) does not accept Zakat from the inferior part of wealth just as you do
not accept the settlement of your right from the inferior part except if you do not see this
defect. Since Allah (swt) sees everything, the exception here does not apply to Allah (swt). It
means that Allah (swt) does not accept Zakat from the inferior part under any circumstances.

2. Allah (swt) explains in the following verse that Shaytan always frightens his allies with
poverty, and whispers to them not to spend from their wealth and purify it. He whispers that if
they are forced to do so, they should spend from the inferior part of their wealth, so that they
do not face poverty. He embellishes evil and disobedience to Allah (swt) to preserve their
worldly possessions. The result is that they expose themselves to the punishment of Allah
(swt), making Shaytan's promise to them a means of ruin. §12s¢ ¥) G ahdag u&%& e“-‘—'-'%o
“Shaytan promises them and arouses desire in them. But Shaytan does not promise
them except delusion” [TMQ Al-Nisa 4:120].

That is the promise of Shaytan: Poverty and immorality.

As for Allah (swt), He promises them forgiveness and bounty. He did not say, “He
promises you wealth” in contrast to Shaytan’s promise of poverty, because the promise of
Allah (swt) regarding success is in both worlds. It is a promise of good in this world and the



Hereafter, lawful and pure sustenance, and forgiveness for sins and wrongdoings. It is a
promise of goodness in both worlds.

And Allah (swt) concludes the verse by stating that He is generous in giving and
apundapt ir] forgiveness, knowing who deserves His reward and who earns His punishment,
4ple &l B35 “And Allah is all-Encompassing and Knowing”.

K}

§OAlT a4 (ylialiyy, “Shaytan promises you with poverty”, that is, he frightens you with

poverty if you spend. This is a continuation to explain the reason for the wickedness in
spending mentioned in the previous verse.

iy o&2405 “orders you to immorality”, that is, the immoral deeds such as

stinginess and neglecting charity. It also includes all sins such as adultery, spending on
Haraam (¢'_=~) things, Riba, and others.

#dzby 4 58 kg i3 “Allah promises you forgiveness from Him and bounty”, that
is, success in both worlds. It is forgiveness from sins and the pleasure of Allah (swt) in the

Hereafter. It is a good provision and protection in this world. What a great reward for those
who act!

x4l (The promise) in Arabic language, when mentioned absolutely (&tks), refers to
something good. However, if it is specified (x2«). It may refer to either good or bad. It is similar
to the word 3l (tidings).

Thus, this verse specifies the promise in both aspects:
44830 (AN, “Shaytan promises you”, that is in evil.
%eﬁim’ i&‘\fs% “Allah promises you”, that is in good.

From Adullah Bin Masood (ra) who said: Messenger of Allah (swt) said: ol gl i Oasldl ()l
a4 ‘da.\lﬁ Sld aa g ud dﬂh Gl pally dayld lay A4 Ly cGall quikiy Ldll slagld oldauddl FATREIR Y dlall g

«%}«M\a eb)al.v‘g JMS\ ?S.x.v u.k.w.d\%) 8 ?" M) e AL dgatald 5 A aa g Crag Al Laadd (i e “Indeed
the Shaytan has an effect on the son of Adam, and the angel also has an effect. As for
the Shaytan, it is by threatening evil repercussions and rejecting the truth. As for the
effect of the angel, it is by his promise of a good end and believing in the truth. Whoever
finds that, let him know that it is from Allah (swt), and let him praise Allah (swt) for it.
Whoever finds the other, then let him seek refuge with Allah (swt) from the Shaytan (the
outcast), then he (saw) recited: e{ﬁwh oo saliy ARl a%ing uM‘%o Satan threatens you with

poverty and orders you to immorality” [Al-Tirmidhi, Tafseer Al-Tibri].

And 4l (al-lammah) with a fathah refers to a thought or idea that comes to the heart,
indicating the angel or Shaytan's influence and proximity. Good thoughts come from the
angel, and evil thoughts come from the Shaytan.

3. Allah (swt) clarifies in this noble verse that wisdom is a great blessing from His many
blessings which He bestows upon whom He wills from His servants. It is the accuracy in
speech and action, the perfection in it with contemplation and reflection. Whoever is granted
this by Allah (swt) recognizes their Creator, adheres to His laws, and thereby attains much
good.

And He mentioned this verse, after the previous one, especially His (swt) saying: |saas ‘:?3%0
gad 1 padd o §) 401 WG () gaadi 4a &l “And do not aim toward the defective therefrom,
spending [from that] while you would not take it [yourself] except with closed eyes.” In it
is indication that those who spend the worst of their wealth in the way of Allah (swt) are devoid
of wisdom. Had they possessed it, they would have realized that what they do not accept for
themselves, they should not accept it, for their Creator. Since they do not accept anything but

the best in settling their rights, it is by greater reason for them to understand, if they had
wisdom, that Allah (swt) only accepts the best in fulfilling His rights as well.



Then Allah (swt) concludes the verse by stating that those who benefit from His signs are
those who use their intellect being people of understanding, those who remember and take
heed. §ouldi 53l 9 =k Lse “And none will remember except those of understanding”.

48l (a dadmali 33 “He gives wisdom to whom He wills” that is, He (swt) grants it to
whom He wills among His servants.

And {,@;E—_gﬁ%o “wisdom” is originally derived from «Sall and the final decision. It is a

source of mastery, meaning perfection in knowledge, action, sound judgment and accuracy. It
is what prevents one from foolishness. This applies to everything characterized by precision,
accuracy, and sound judgment. Therefore, the Arabs used it in this origin and in other
common meanings within this origin, and the context determines the required meaning.

It has been used in the meaning of knowledge of Allah (swt), in the Quran and its
contemplation, in Prophethood and the Sunnah, in knowledge, judgment, jurisprudence, and
other areas.

The most likely interpretation of the noble verse ¢#tis oa Lkmali 5 “He gives wisdom

to whom He wills” is that wisdom here is the original usage (correctness in opinion and
accuracy in speech and action). | say this because the verse was mentioned after what
preceded it, %fu fgaadi o) 9) 4aly e-wb% “you would not take it [yourself] except with

closed eyes”, in which it indicates that if they had correctness in speech and action and
sound judgment, they would understand that what they do not accept for fulfilling their own
rights. By greater reason, Allah (swt) would not accept for fulfilling His right. Due to the
absence of their wisdom, they chose the bad part of their wealth and spent from it, failing to
realize that they were giving Allah (swt) from the inferior part of wealth, what they themselves
would not accept to take.

Then Allah (swt) clarifies that whoever is given wisdom has been granted the means to
achieve the best of both worlds. Correct judgment and precision in speech and action will
enable him to attain the goodness of both worlds with the guidance of Allah (swt). He will
benefit from the Book of Allah (swt) and the Sunnah of His Messenger (saw). He will hasten
to do good, taking from it as much as he can.

The Messenger of Allah (saw) said, in a hadith narrated by Abdullah ibn Mas'ud (ra): ¥»
«lgalnng W ald daSal) Mad &) ol Jayg al) B Ay o ddald Yla lad A ol Jay 1opilll A Y) da
"There is no envy except in two cases: a man whom Allah (swt) has given wealth and
he spends it righteously, and a man to whom Allah (swt) has given wisdom, and he
judges by it and teaches it" [Bukhari, Muslim]. Here, wisdom means contemplating the
Quran and the Sunnah and understanding them.

4. After Allah (swt) clarified the obligatory charity (zakat) and the need to fulfill it without
reminders of generosity, causing harm, or showoff, and from the good and pure of wealth, not
from the inferior part of it, Allah (swt) explains in this verse the obligation of fulfilling the
expenditure that a servant obliges himself to for a reason, which is the vow.

Then Allah (swt) warned those who spend what Allah (swt) has made obligatory upon
them, c%*m-a Oa alhs) Lss “And whatever you spend of expenditures”, and in what they have

obligated themselves to and it has become obligatory upon them through a vow, (= aué-i 3?%
e@’ﬁ “or what you vowed from vows.” He promised them with severe punishment if they

put that spending in an inappropriate place. This includes anyone who spends out of
ostentation, or with reminders of their generosity and harm, or from impure wealth, or spends
on any sin, or those who refrain from fulfilling their vows, or those who are stingy in giving
charity.

All those are promised by Allah (swt) with punishment on a day when they will find no
helper to save them from the torment of Allah (swt), they are wrongdoers who place things in
inappropriate places, 0@,4.\ O Cpalal Lk “And for the wrongdoers there are no helpers.”



This promise is an indication that the “spendings and vows” mentioned in the verse refer to
obligatory spending, such as Zakat, spending on dependents, and fulfilling obligatory vows.
These are the expenditures that, if not fulfilled, result in punishment.

gaalis A1 (8 “Indeed, Allah (swt) knows of it”, is a metaphor for Allah's recompense to

all of them. There is a threat within to those who deviate from Allah’s obedience in fulfilling
what Allah (swt) has imposed and the vows. The (<) letter is included in the answer to the
condition. (%) is for condition.

The Messenger of Allah (saw) said, as narrated by An-Nasa'i from Imran ibn Husayn:
(QMasdd) cpa 3B Mad 4 dpana A 3 e (S Lag pligh Adg Jlad & l3d A dela B 30 e ¢S Lad ol i ATy
w38 Lao i85 408 ¢y Yy “There are two types of vows: what is vowed in obedience to
Allah (swt), that is for Allah (swt) and must be fulfilled, and what is vowed in
disobedience to Allah (swt), that is from Shaytan, and there is no fulfillment in it, and it
is expiated in the same way as an oath” [Al-Nisali].

5. Then Allah (swt) explains in the final verse that revealing and showing the charity is
good, if it is free from showoff, but concealing it when giving it to the poor is better.

And He (swt) gives glad tldlngs to His servants that Allah (swt), through their charity, will
expiate some of their sins, ¢l Sl LAl u‘% “Indeed, good deeds do away with

misdeeds” [TMQ Al-Hud 11:114].

And that He (swt) is All-Aware of what they do. So nothing is hidden from Him. He knows
the sincere intention behind the charity and the genuine motive for giving it. He does not
overlook any small or large deed, but He (swt) accounts for everything.

%MM\ i 95 Oy “If you disclose your charitable expenditures.” This verse is an

explanation of the previous verse, praising the act of giving charity to the poor, whether
openly or secretly, in the case of obligatory Zakat or vows that must be fulfilled for the poor.
However, giving it secretly is better than openly. It is more beloved to Allah (swt). It is further
from ostentation for the giver and from embarrassment for the recipient.

And because this verse, 4 Uad ciBvall 153 ¢fy “If you disclose your charitable
expenditures, they are good.” It is an explanation of the previous verse, 3 ‘m-' Y em-ﬂ Ly
0@33 oa 4338 “And whatever you spend of expenditures or make of vows.” Therefore, the
letter of conjunction between them was omitted.

And since the verse is an explanation as we mentioned, the “charities mentioned therein”
are the “expenditures and vows” mentioned in the previous verse. That is, the obligatory
spending for the poor, the obligatory Zakat and vows that must be fulfilled for the poor, as we
explained previously in its context.

And here a matter appears in His (swt) saying: 4¢3l b &35 “you give them to the
poor,” giving to the poor in the case of obligatory spending for a dependent poor person, or

in the case of a vow that must be fulfilled for the poor. This giving is clearly possible directly
from the spender.

How can the spender give directly to the poor in the case of zakat? Is it permissible for
him to do so, or must it be paid to the state, which then gives it to the poor? Abu Yusuf says
in Al-Kharaj: 4alall e o3l iy g A gall Leaday 0 ¢33 380a o188l ) Leaba Leadany o Jsag 0l 3185 ¢ “It is
permissible for the owner of the zakat of currency, to give it directly to the poor without paying
it to the state, and this is by the permission of the Khalifah.” The evidence for this is the
permission of the Prophet (saw) for those who paid zakat of currency, directly to the poor and
his (saw) approval of them.

So, the Khalifah can permit a man to pay the Zakat of currency dlrectly to the poor
himself, and in that case, the verse applies to him, o%eb-‘ 38 54 #1080 W i35 W 4asd Olay “but if

you conceal them and give them to the poor, it is better for you.” The conditional action



is not 4w 485 “you conceal them” but instead it is #1288 W i3 W 4% “you conceal them

and give them to the poor.” So concealing (the charity) is better if it is given directly to the
poor by the giver.

This applies to the Zakat of currency, as it is permissible to give it directly to the poor by
the giver.

As for the Zakat other than currency, such as livestock and crops, the owner is not
allowed to give them directly to the poor. Instead, they must be collected and given to the
Wali (' s) of Sadagaat or the collector working on Zakat. In this case, the verse indicating the
preference for concealment does not apply. Instead, in this case, giving it openly is better
than the owner taking it secretly to the governor or giving it secretly to the Zakat collector.
Showing obedience to the Khaleefah in execution of the rulings is better than hiding it.

Imam Ahmad narrated from Abu Umama that Abu Dharr (ra) said: $daél ddsall i &) Jgmy b
«Jia 3 o) 8 ) Jw Buay J8 LW B A5 “O Messenger of Allah (saw), which charity is
best?" He (saw) said: Charity given in secret to a poor person or the effort of a needy
person. Then he recited the verse” [Ahmed, Ibn Habban].

And in the Sahih Hadith: W&l Baay Gaal Jayg — agias — ... AL Y) 3B Y o Al i agllsy dasay
WAl cala Le Alad alai Y s “Seven people will be shaded by Allah's shade on the Day
when there will be no shade except His... - among them - a man who gives a charity
and conceals it so much that his left hand does not know what his right hand has
given”, and xxa (charity) here is absolute (unrestricted), encompassing both obligatory and
voluntary charity. In Summary:

Concealing charity that the giver directly gives to the poor, whether obligatory or
voluntary, is better than showing it. However, if it is an obligatory charity given to the Khalifah
or his workers, announcing it is better than concealing it. This might be indicated by what
some Companions (ra) narrated, “lon Abbas (ra) narrated that giving voluntary charity
secretly is seventy times better than giving it openly, and giving obligatory charity openly is
twenty-five times better than giving it secretly.” Here, obligatory charity means “The Zakat”
that which is given to the Islamic state, and announcing it is better, because showing
obedience to the Khalifah in executing the rulings is preferable.

%Z,@ Laa-ﬁ% “they are good”, = (enjoy) is a past tense verb of praise based on the Fatha

vowel, originally = then, when introducing & to it, the meem () became silent (¢Sw) and the
‘ain (¢) took the Kasra vowel, due to the meeting of two silent ((Sk) letters. W is an indefinite
noun in the accusative («s<i) case as a specification. The subject of »= is a hidden pronoun
referring to the charities, explained by the specification following it.

4A» “they” is a delayed subject referring to the showing of the charities, with its

predicate being the preceding verbal sentence of the praise verb, and its subject i.e. L3, its
manifestation. However, the adjunct (<l=<l) was omitted, and the genitive noun (~l —ladll)
was put in its place. The specification being praised is not the charities themselves, but their
showing, as explained.

And the evidence that the specification being praised is the giving of charity openly, and
not the charlty itself, through the conjunctlon of concealment and the attribution of goodness
to it, %’eé:i 5A 568 s1A0 W gy seds Ase “but if you conceal them and give them to the

poor, it is better for you”. So here, the attribution is to the concealment, and not for the
charity, which is in contrast to what is conjoined with it: ¢ s ciyall 1535 ¢l “If you

disclose your charitable expenditures, they are good”, that is, the praised act firstly is the
giving of charity openly, and what is better than that is the giving of charity secretly.

%“;,»9 l-wﬁ%e “they are good” is a sentence in the position of being subjunctive (ss5)>) to
the first conditional clause, %@5@? [P Oy “If you disclose your charitable expenditures”.

e{’abd A jéi%o “it is better for you” is a sentence in the position of being consonantal



(ps>=) to the second conditional clause, %ébﬁﬁ Wiy W g8ds e “but if you conceal them
and give them to the poor”.

$a=ilin (a p=mie 35 “He will remove from you some of your misdeeds”. 4cab

“from” here, is an excessive particle. It indicates that Allah (swt) expiates all sins, or a
partitive particle, indicating that Allah (swt) expiates some of the sins.

However, there is a widely transmitted reading {5} with the noon (¢) and a sukoon on
the ra (L). This reading, | mean with sukoon, makes the expiation of sins a consequence of
the condition of concealing charity, meaning the expiation of sins results from concealing of
charity. So if 404 “from” is an excessive particle, the meaning would be that if you conceal

charity, then ¢a&=itas “your sins”, all of them, will be expiated. If 4% “from” is a partitive

particle, the meaning would be that if you conceal charity, then some of your sins will be
expiated. And since concealing charity is not a cause for expiating all sins, but only some of
them, based on other evidence, then ¢= “from” here means a partitive sense, nothing else.
Thus, this reading provides a decisive meaning, which is partiality.

As for the first recitation céab-ﬂ-w Oa pmie ifséis%o “He will remove from you some of your
misdeeds”, 0@3’593%» “He will remove” is not conjoined to the consonantal (~s5) position of

the conditional clause because it is in the nominative (¢ <) case. Instead, it is a resumed
sentence. In this case, it is a statement from Allah (swt) that He expiates sins, which could be
all or some of them. Thus, this recitation may imply &% “from” is excessive extra, meaning

all sins, or ¢¢2% “from” for partiality, meaning some of them. Therefore, this recitation falls
under the ambiguous.

The recitation in the consonantal (~s)~) form indicates that 4ca» “from” denotes

partiality, as we have explained. Since both recitations are mutawatir (), convey the
same meaning. The decisive one rules over the ambiguous. Therefore ¢4y “from” signifies

partiality.

This means that concealing charity and giving it directly to the poor does not expiate all
sins. Instead it expiates some of the sins, as appropriate and according to estimation and
wisdom of Allah (swt).

Therefore, this meaning is predominant here. It contains wisdom within it, so that
servants remain vigilant in fearing Allah (swt), increasing their good deeds, and drawing
closer to Him. They should not rely solely on concealing charity, thinking it sufficient to
expiate all their sins, thus daring to transgress the limits of Allah (swt) and His disobedience,
relying on that alone. If they realize that charity expiates only some sins, according to Allah’s
decree and knowledge, they strive to increase their good deeds, and minimize their sins, to
attain success with Allah (swt) in both worlds, and that is the great success.

e%)—m Goladd = ﬂb%e “And Allah (swt), with what you do, is [fully] acquainted”, that is,

revealing your charity and concealing it, along with your sincerity in it and your truthfulness in
turning towards Allah (swt) through it, nothing of this is hidden from Him (swt).
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