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From the book, Introduction to the Tafseer of the Quran,

by the Ameer of Hizb ut Tahrir, the eminent jurist and statesman, Ata Bin
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“And complete the Hajj and 'Umrah for Allah. But if you are prevented, then [offer]
what can be obtained with ease of sacrificial animals. And do not shave your heads,
until the sacrificial animal has reached its place of slaughter. And whoever among you
is ill or has an ailment of the head, a ransom of fasting [three days] or charity or
sacrifice. And when you are secure, then whoever performs 'Umrah [during the Hajj
months] followed by Hajj [offers] what can be obtained with ease of sacrificial animals.
And whoever cannot find [or afford such an animal] - then a fast of three days during
Hajj and of seven when you have returned [home]. Those are ten complete [days]. This
is for those whose family is not in the area of al-Masjid al-Haram. And fear Allah and
know that Allah is severe in penalty.” [Surah al-Bagarah 2:196]

Allah (swt) clarifies in this verse the following:

1. Whoever sets out for Hajj or Umrabh, it is obligatory upon him to complete them i.e. it is
upon him to complete their rituals with regards to their conditions and pillars, as clarified by
the Messenger of Allah (saaw); «paSSwlia i 1933y “Learn from me the rituals (of Hajj and
Umrah)” [Muslim: 2286, Nasai: 3012, Abu Dawood: 1680, Ahmad: 3/218, 366].

The Amr (<! Command) here is the Talab (< Request). However the Request is made
Jaazim (<l Decisive), with the Qareenah (342 Indication) within His (swt) saying, e-u*M‘ ul&%

e%g-’%—” &a Jwill) Wb “But if you are prevented, then [offer] what can be obtained with ease
of sacrificial animals”.

This implies the non-implementation (i.e. of sacrificing of animals). This means the
request ‘complete (the hajj and umrah) is Talab Jazim (-J» <l Decisive Request). Hence,
whoever sets out for Hajj or Umrah, it is Obligatory upon him to complete them, with regards
to all their Obligations.

However, Allah (swt) made an exception in the situation of Ihsar (Ll=s! Blockade) by
saying %aé«i‘ Sl L e-um\ uu% “But if you are prevented, then [offer] what can be

obtained with ease of sacrificial animals”. The word lhsar (Lb=a)) linguistically means the
absolute prevention, either by an enemy or due to sickness. However, the saying of Allah
(swt) (?lu\ \-\tﬂ) “when you are secure” indicates that this prevention is the prevention by an
enemy in this case. This is because Aman (i< Security) is linguistically the opposite
(antonym) to Khawf (<s> Fear) and we know that this verse was revealed during the year of
Hudaibiya, which affirms that the word Ihsar (Ub<=s! Blockade) is the Blockade by the enemy.

It should not be said here that Al-Ibratu bi Umoom il-Lafzi Laa bi KhaSoos is-Sabab 53:=ll)



il msiady ¥ Ll o seiy Consideration is to the Generality of the Text and Not to the
Particularity of the Cause (of Revelation)), whereby the Text is Ihsar and the Cause is
Hudaibiya, such that lhsar is by the cause of an enemy as well as other causes, such as
sickness and others. This should not be said for two reasons:

a. Whilst it is true that Consideration is to the Generality of the Text and Not to the
Particularity of the Cause, it must be in the same Mawdoo’ (¢ =< Subject) as established by
the Usool (Fundamental of Jurisprudence). Hence, it is General to the enemies’ blockade of
RasulAllah (saaw) in Hudaibiya, as well as any blockade by any enemy at any time.

b. There is no Generality here in the verse related to Ihsar as the verse, o%a-umﬂ é@%o

“But if you are prevented through Blockage.” Ihsar is in the form of Fa’al Muthbat (<uie J=8
Confirmed Verb). There is no Generality for the Confirmed Verb, however it is Mutlag (3l
Absolute). It has thus elaborated that is the impediment by the enemy in Absolute terms, i.e.
any impediment by the enemy. Therefore, lhsar is the prevention by the enemy from
completing Hajj and Umrah.

There are Ahadith of the Messenger of Allah (saaw) about the Habs (s~ Impediment) to
complete Hajj due to sickness. However Habs differs from the reality of Ihsar (Blockade).
Tirmidhi reported and graded the hadith of Hujjaj bin Amr as Hasan, in which RasulAllah
(saaw) said, «J (e gall 4dsd = e gl S Gay “If anyone breaks (a bone or leg) or becomes
lame, he must perform Hajj the following year.” [Tirmidhi: 862, and he graded it as
Hasan]. And in the Hadith of RasulAllah (saaw) to Duba’a binth Zubair bin Abdul Muttalib,
when she asked “I intend to perform Hajj, but | am ill ”, He (saaw) said, s of hidls 2
« e Gua “Perform Hajj but set a condition that you shall be relieved of the Ihram,
whenever you are prevented (due to illness).” [Ahmed: 6/202] i.e. when a person who is
in a state of Ihram is afflicted with iliness, he can undergo Tahalal (J~3 Absolving) of lhram. It
is not upon him to complete Hajj, as a person who is prevented by the enemy must do.

Both these hadiths indicate that impediment of completing the Hajj due to illness is not
called lhsar and Ihsar’s rulings will not be applicable. Instead, if illness is Habs (us~
Impediment) to Hajj, then the Hujjaj are absolved from lhram when afflicted with sickness
and perform the Hajj in the next year. There is also no sacrificing of animals as in the case of
Ihsar (Blockade).

Hence, lhsar is only due to the prevention by an enemy.

2. If lhsar occurred, Tahalal (Jis3 Absolving) the lhram is not permitted until the
slaughtering of a Hadyu (s sacrificial animal), that is readily available to him. & il Ly

%gié& “What can be obtained with ease of sacrificial animal” i.e. what is easily available

from sacrificial animals, as both the verb Istaysara (il seeking to obtain easily) and the
verb Taysara (- easy to obtain) give the same meaning. The word Hadyu (s sacrificial
animal) is a Masadar (b»=« Root Word) in the form of Mafool (Js Passive Form) i.e.
Mahdu (s That Which is Sacrificed) from amongst cattle such as, the camel or cow or
goat, as is readily available for a person who in a state of lhram. And what is larger is better
as stated by Ibn Abbas (ra).

And the obllgatlon of slaughterlng before Absolving the Ihram comes from the saying of
Allah (swt) e%ﬂu i di s agls) FAR ¥s» “Do not shave your head until sacrificial

animal reached the place of slaughter”. Shaving of head is a Majaaz ()< Metaphor) for
Absolving the Ihram i.e. If a person in Ihram faced Blockage, he must slaughter a sacrificial
animal, which is readily available to him, before absolving the lhram. The Qareenah (42
Indication) for the Obligation of slaughtering before absolving the lhram, comes from the



Sunnah as RasulAllah (saaw) said about Muslims in Hudaibiya who delayed slaughtering, -l
I8 “Perished are those...” [Rawdul Unuf fee Tafsir Sirat Ibn Hisham by Suhaili 4/37]

This is the Wasifa Mafihumun (s~ <= Understood Description) description that
establishes the Talab Jazim (-J)> «lk Decisive Request) for slaughtering the sacrificial animal
before absolving of the Ihram.

3. The place of slaughterlng the sacrificial animal is Al-Haram. And this comes in the
saying of Allah (swt), %ﬂu i Al s afs) PAR ¥s» “Do not shave your head until the

sacrificial animal reaches it place”. And its place |s al- Haram due to the saying of Allah
(swt), %L@M\ i) uﬁ\L@J&ywd&\ u.l\ @Lul.g.\ﬂ?ﬁ*u‘glﬂ\ X uALg.M A J.ila.u?ha.\w‘gdh%) “That
[is so]. And whoever honors the symbols of Allah - indeed, it is from the piety of
hearts. For you the animals marked for sacrifice are benefits for a specified term; then
their place of sacrifice is at the Ancient House.” [Surah al-Bagarah 22:32, 33]. The
Ancient House is the Honorable Ka’ba which here is as a Majaaz ()=« Metaphor) for the
entire Haram, Min Bab 'ltlaq al-Juz' wal Muraad al-Kuli JdIl 314l 5 ¢ a0l $3a) b x) from the
principle of naming the part to intend the whole), as in the the saying of Allah (swt), ‘i
GAI5A BEOG o) B aalial ) a1 5a0) aalial) (A S sdisy o OUT 3 “Exalted is He who took His
Servant by night from al-Masjid al-Haram to al-Masjid al- Agsa, whose surroundings
We have blessed,” [Surah al-Kahf 17:1]. Here Al-Masjid Al-Haram is named Metaphorically
to denote the entire Haram, according to the principle of “from the principle of naming the
part to intend the whole”, as RasulAllah (saaw) travelled from Haram and not from inside the
Al-Masjid Al-Haram. Here the mention of the Ancient House is similar to that i.e. it is a
Metaphor to denote the whole Haram, “‘from the principle of naming the part to intend the
whole.”

It is affirmed that the whole Haram is the place of slaughtering as RasulAllah (saaw)
said, «aSiay 3 15l ada LIS dag La L & ady “| have sacrificed (the animals) here, and the
whole of Mina is a place for sacrifice; so sacrifice your animals at your places.”
[Reported by Muslim]. And RasulAllah (saaw) said, «saiey @ik 4% zlad JS» “Every road of
Makkah is a thoroughfare and a place of sacrifice.” [Reported by Abu Dawud, Hakim
reported it and graded it as Sahih]. Here it contradicts with the sacrificial animal of
Messenger of Allah (saaw) in Hudaibiya which he (saaw) slaughtered there. As we know
Hudaibiya is in Al-Hil at the border of Haram i.e. it is outside the Haram and not inside the
Haram. The answer regarding this has two aspects:

a) The disbelieving Quraish prevented both the Messenger of Allah (saaw) and the
sacrificial animal with him from Umrah that year. So they stayed in their place in Hudaibiya
and slaughtered wherever they stayed, due to their enemy preventing them from entry and
preventing sacrificial animals reachlng their place i.e. Haram. This was indicated by the
saying of Allah (swt), o%ﬂu i ol Bsia ighs pIAN aaluall ¢ a8 giay ) g)i Sl s “They are the

ones who disbelieved and obstructed you from al-Masjid al-Haram while the sacrificial
animal was prevented from reaching its place of sacrifice.” [Surah al-Fatah 48:25] i.e.
the sacrificial animal is blocked and prevented from reaching its place of sacrifice, which is
Haram. The Messenger of Allah (saaw) slaughtered the sacrificial animal at the place where
he (saaw) was confined, due to the enemy preventing him from entering into Haram, which is
the place of slaughtering.

It means that the place of slaughtering of the sacrificial animal is in the Haram. However
if the enemy prevents it, then it is slaughtered at the place of lhsar.

b) It is mentioned in the Seerah of Ibn Hisham from Ibn Ishaq that the tents of



Messenger of Allah (saaw) were made in Al-Hil and he (saaw) used to pray in the Haram,
since Hudaibiya is at the border of Al-Hil and Haram. Zuhri reported that the Messenger of
Allah (saaw) offered sacrifice in Haram and particularly Messenger of Allah (saaw) used to
perform his prayers, while he (saaw) was in Hudaibiya in Haram i.e. he (saaw) traversed
from Al-Hil to Haram to pray and returned. In this way Messenger of Allah (saaw) offered
sacrifice in Haram, as the place is connected and so the matter was easy.

On this basis, sacrificing of animals was done in Haram as came in the verse, il %%
%ﬁ,ﬂ gl Al Sa éﬁi-uij “Do not shave your head until the sacrificial animal reaches its

place” i.e. place of Haram.

4. In His (swt) saying, ¢did j 8ia i plina (o A5 aul) oa ol 4 Uiy ya ol (I8 Gl “And
whoever among you is ill or has an ailment of the head [making shaving necessary
must offer] a ransom of fasting [three days] or charity or sacrifice.” Ka'b b. 'Ujra (ra)
reported that the Messenger of Allah (saaw) happened to pass by him at Hudaibiya before
entering Makkah in a state of Ihram, whilst Ka’b was kindling fire under the cooking pot and
vermin were creeping on his face. Thereupon RasulAllah (saaw) said, «dalsa didsin “Do
these vermin trouble you?” He (Ka'b) said: Yes. The Messenger of Allah (saaw) said, (#aléy
€A i) gl alf A5 aua i - pual ABDE (5 Al g - (pSlsa A (o B ekl g il “Shave your head and
give food equal to the quantity of Faraq to feed six needy persons (faraq is equal to
three sa's), or observe fast for three days or offer sacrifice of a sacrificial animal (i.e
sacrifice a goat.)” [Muslim: 2084]. In the narration of Bukhari, Prophet (saaw) said to him,
«BLE 3 Ll 13 &y J4 sl o sl S Ly “| have never thought that your ailment (or struggle)
has reached to such an extent as | see. Can you afford a sheep?” Ka’'b replied “No”. He
(saaw) then said, «duly @3laly alak (1 gla Ciuai (S JS (pSlaus diu kil gl all DG anay “Fast for
three days, or feed six poor persons each with half a Sa’a of food and shave your
head” [Bukhari 1686]

As it was clarified in the verse and hadith that whoever is ill or has an ailment of the head
such as injury, lice and head ache, this is Specified (Khas) for the saying of Allah (swt) ’\J%

%égi-wij 54l “Do not shave your heads” i.e. it is permitted to shave and offer the Fidyah

(¥ Compensatory Redemption), which is amongst the choice of three days of fasting or
feeding six poor persons or a goat. This is the Qareenah (4u_8 Indication) for the Obligation
and it is due to the Choices between several matters, in accordance with Usool
(Fundamentals of Jurisprudence).

5. Then Allah (swt) clarified the Sharia ruling to those who wish to follow the Umrah with
the Hajj without Blockade i.e. when he is safe. Those who wish to follow Umrah with Hajj, it is
upon him to take Ihram for Umrah from Meegath (Area where one must be in a state of Ihram
for Hajj) in the month of Hajj. Then after performing Umrah, he should absolve the Ihram and
wait for the day of Tarawiah, 8th of Dhul Hijjah. Then, he must take Ihram for the Hajj from
inside Makkah and perform the rites of Hajj and it is upon him to slaughter what is readily
available from sacrificial animals, This is the sacrificial animal for Tamuta’a (i Combining
both Umrah and Hajj). This is the meaning of saying of Allah (swt), () 5l a5 ¢yad adial 1)
0@333\ Ga Sl Lad c—dﬁ “And when you are secure, then whoever performs 'umrah [during
the Hajj months] followed by Hajj [offers] what can be obtained with ease of sacrificial
animals.” Whoever does not find a sacrificial animal to slaughter in Hajj, it is upon him to

fast three days in Hajj such that he fasts on the seventh, eighth and ninth days of Dhul Hijjjah
or during the days of Tashriq, the 11th, 12th and 13th of Dhul Hijjah, as reported by Bukhari

and Jaama’ah from Aisha (ra) , in which she said, al giaial¥) s Of Gl all B fide (el aly



«bw 2 “Prophet (saaw) did not allow to fast on the days of Tashriq except for those
who could not afford the Hadi (sacrificial animal).” [Bukhari 1859]

Malik reported from Zuhri “He said: :J@ kil abi 8 ald ddida o i 2o ke & Jomy Cony
€W (aagea e OIS e Y M ) S3g qpdig JST bl 028 o) The Messenger of Allah (saaw) sent
Abdullah bin Hudafah to call out in the days of Tashriq and said: These are the days of
eating and drinking and remembrance of Allah except for those who fast for sacrificial
animal” [Tafsir Tabari: 2/250]. After that when he returns to his home, he completes the
fasting of the remaining seven days so that the total days of fasting is ten complete days. Ibn
Abbas says in his Tafsir to the verse, %e-w-w \3\ 4.5p “Fast seven days when you return”

that it means “when you return to your cities” [TafS|r Tabari 2/248 and it is not reported by
Bukhari]. Al this is due to the saying of Allah (swt), aia) 13 daiu gall b ah\ 4530 pluab dag Al cyadly

%4-‘-915 5,4 &b “And whoever cannot find [or afford such an animal] - then a fast of three
days during Hajj and of seven when you have returned [home]. Those are ten
complete [days]”

The saying of Allah (swt), e@a& s ke fﬁ:ﬁ%o “those are ten complete days” is to remove
any confusion over His saying, céa-w-w 1) i gall Cléi L ‘el-;v,é%o ‘then a fast of three days

during Hajj and of seven when you have returned [home].” which means fasting three
days in Hajj or fasting seven days when you return (home). This is because the conjunction
Wa (s and) also has the meaning of alternative of Aw (s Or). So, when | say to you “Sit with
Zaid “Wa” Umar” and if you sat with both of them or with any one of them, then both the
actions are in compliance with the command. Hence the saying of Allah (swt), o%ﬂals ‘ﬂﬁ%o

“Those are ten complete days” clarifies the intention which is, 13 i gall (b ol 255 alually
%@-ﬂw “fast of three days during Hajj and of seven when you have returned [home]” i.e.
ten complete days.

This is when his femily ie not in tr)e area of Masjid Haram, otherwise the case is different.
Allah (swt) says, gal Al sauall g puala k) 4% Al ol &3% “This is for whose family is not in the
area of al-Masjid al-Haram.”

The word Dhalik (&3 That) indicates back to either His saying, o%fcéj‘ S 8oy o oﬁ%o
“then whoever performs ‘umrah [during the Hajj months] followed by Hajj” or to His
saying e@ou m daiu @Jt o e‘-" & ?l.ma g ,d u«ﬁ% “And whoever cannot find [or afford

such an animal] - then a fast of three days during Hajj and of seven when you have
returned [home]”. However the preposition by the letter Laam (->4 L denoting For) along
with the pronoun Mann (o= Who) to form Limann (o For who) glves preponderance that the
word Dhalik (i3 That) indicates back to the saying 4zl ) 85y & ¢4l “then whoever

performs ‘umrah [during the Hajj months] followed by Hajj.”

This is because if the Dhalik (ﬂﬂi that) indicated back to the one who performs Tamuta’a
(&< Combining both Umrah and Hajj) when he does not find sacrificial animal, then the
preposition would not have been Lam (23U For) rather it would have been the word Ala (=
Upon) such that the verse would become, o%ebﬂ‘ L) g puals B 34 A ol dldy “This is upon

those whose family is not in the area of Masjid Al-Haram.” The word Lahum (s~ For
them) is not like the word Alayhim (s«le Upon them).

The word Lahum (s¢! For them) is appropriate for both those who perform Tamuta’a (&
Combining both Umrah and Hajj) and for those who do not. As for the word Alayhim (sele
Upon them), it is appropriate for arranging something, which they did as a result of not



achieving a matter.



Hence the preposition Lam (e)J‘ For) with the pronoun Mann (o< Who) glves
preponderance that the word Dhalik (&i5 that) refers back to the verse, o%cai‘ ) 85l o uﬂﬂ%o

“whoever performs ‘Umrah [during the Hajj months] followed by Hajj.”

Hence the meaning of the above is as follows: if a person whose family is in Al-Masjid
Al-Haram, then it is not permitted for him to continue Tamuta’a (&3 Combining both Umrah
and Hajj) i.e. it is not allowed for them to take Ihram for Umrah in the month of Hajj and then
complete it, then absolve the Ihram and then adorning IThram again for the Hajj. Instead, if his
family is in Masjid Al-Haram, they should either take lhram in the month of Hajj combined, so
that they perform Umrah and do not absolve lhram. Instead they continue in the state of
Ihram, until they perform the Hajj and complete it, or they should take lhram separately for
the Hajj alone and if they wish to perform Umrah, they can perform in any month other than
the month of Hajj.

6. As for those who present in Masjid Al-haram, it refers to the Mugeem (~2« Resident)
and it is added to Masjid Al-haram. However, Al-Masjid Al-Haram is named to denote the
entire Haram in the manner of the saying of Allah (swt), alJAl) skl (o 3 eaity o il @2 Gailay
4A15a US4 ¢ by i) Y “Exalted is He who took His Servant by night from al-Masjid
al-Haram to al-Masjid al- Agsa, whose surroundings We have blessed,” [Surah al-Kahf

17:1]. The Messenger of Allah (saaw) traveled from Haram and not from the Masjid itself.
This is what Ibn Abbas (ra) says in his tafsir to the verse galoall sawall ¢ alay “Those who

present in Masjid Al-Haram.” i.e. the people of Haram.

What is intended by the presence of family (in Haram) is the presence of Muhrim (s>
Person who is in a state of lhram) and it was expressed because man is expected to live
mostly where his family lives.

Hence the meaning of this is as follows: Those who can perform Tamuta’a (xis
Combining both Umrah and Hajj) is other than the people of Haram. The people of Haram do
not have Tamuta’a (& Combining both Umrah and Hajj) with the meaning which we have
clarified. And it is upon them to slaughter sacrificial animals and whoever does not find an
animal for slaughter, then he must fast three days in Hajj and seven days when he returns to
his land.

Then Allah (swt) completes the verse with the command to have Taqwa by complying
with every command and refraining from every prohibition, thereby achieving the pleasure of
Allah and protectlon from His punlshment Otherwise, Allah (swt) will be severe in giving
punishment. goitisll Lad i G 152815 4 158 3 “And fear Allah and know that Allah is severe

in penalty.”
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